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The Amali of Abu 1-Qasim al-Qushayrt:
An Edition and Study of Codex Zahiriyya 1135

Bilal Orfali®

Francesco Chiabotti™

Abstract: This article presents an edition and study of a new manuscript document, the
Amali in hadith (dictation session) of the prominent theologian and Sufi master ‘Abd al-Karim
al-Qushayri (376-465/986-1072). Discussing both the text and the history of its transmission
between the 11"and the 13" centuries C.E., in a geographical area covering the regions of
Khorasan and Great Syria, the authors contribute to the understanding of the connection
between Sufism and hadith culture. One of the most contributing factors to the consolidation
of Sufism’s role in Medieval Islamic societies was its connection with hadith culture, both in
terms of its networks and methods of transmission. The sources currently available - and
to a lesser extent the studies produced to date - all attest to the idea that Sufism formed,
notwithstanding, a solid binomial with hadith. In this building process, and despite some
severe criticism, Sufism emerged as an important agent. Nevertheless, if we want to gain
a deeper understanding of this relationship, the edition of new sources remains a pressing
desideratum. Accordingly, the present article provides the scholarly community with a new
document that may prove to be a significant contribution to the field.

Keywords: Sufism, hadith, dictation sessions, Qushayri
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Bilal Orfali and Francesco Chiabotti
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1. Introduction

One of the most contributory factors to the consolidation of Sufism’s role in
Medieval Islamic societies was its connection with hadith culture, both in terms of
its networks and methods of transmission. Even if the “common history” of these
two disciplines could hardly be written, the sources currently available - and to a
lesser extent the studies produced to date - all attest to the idea that Sufism formed,
notwithstanding, a solid binomial with hadith.! The meaning of hadith in this context
is not exclusively the textual corpus of sayings and narratives ascribed to the founding
figure of Islam, the Prophet Muhammad, but rather a “sense of connectedness” (to
use Graham'’s helpful neologism “ittisaliyya”)? stretching back to all the authorities
acknowledged as major contributors to the building of Islam. In this building process,
and despite some severe criticism,’ Sufism obviously emerged as an important agent.
Nevertheless, if we want to gain a deeper understanding of this relationship (which
embraces the use of hadith in Sufi doctrines, the role of Sufi masters as hadith

1 Some preliminary remarks and a bibliography can be found in F. Chiabotti and B. Orfali, “An
Encounter of al-‘Abbas b. Hamza (d. 288/901) with Dhii I-Ntn al-Misri (d. ca. 245/859-60): Edition
and Study of MS. Vollers 875d,” Journal of Abbasid Studies 3 (2016), 90-127. Idem, al-Hadith wa-I-
tasawwuf: Qissat al-‘Abbas b. Hamza ma‘a Dhi I-Niin al-Misri (Beirut: Dar al-Machreq, 2018).

2 William A. Graham, “Traditionalism in Islam: An Essay in Interpretation,” The Journal of
Interdisciplinary History 23.3 (1993), 495-522.

3 See the collective volume Islamic Mysticism Contested: Thirteen Centuries of Controversies and Polemics,
eds. Frederick de Jong and Bernd Radtke (Leiden: Brill, 1999).

6 Al-Abhath 65-66 (2017-2018)



The Amali of Abt 1-Qasim al-Qushayri

transmitters, the heritage of the “piety of the hadith folk” in Sufi circles,* the role of
Sufis in special widespread traditions not attested in other hadith collections, and so
on), the edition of new sources remains a pressing desideratum.

Accordingly, the present article aims to offer a manuscript document that
may prove to be a significant contribution to our understanding of the connection
between Sufism and hadith culture between the 11" and the 13" centuries C.E., in a
geographical area covering the regions of Khorasan and Great Syria. This manuscript
records prophetical reports and Sufi and ascetic sayings dictated by the eminent
Sufi master and theologian ‘Abd al-Karim al-Qushayri (376-465/986-1072) during his
dictation sessions (amali). Our manuscript is a unique text, whose edition is justified
by two preliminary observations. First, given the nature of dictation texts, the Amalt
of Qushayri represents the end product of a process of oral trasmission, whereby
a transmitter selected the material he wanted to pass on. Second, the Amali of
Qushayri, in contrast to the uniqueness of our textual testimonial, are well attested
in the prosopographical literature, confirming the highly respected role of Qushayri
“as a traditionalist,” both during his lifetime and after his death. In light of this new
document, we can infer that Qushayri’s activity as a muhaddith strongly contributed
to the establishment of his broader spiritual authority. Before presenting the content
of the present edition, however, a brief note on the terms juz’ (pl. ajza’) and imla’ (pl.
amali) is necessary. According to Adam Gacek, ajza’ are:

Independent gatherings or booklets (juz’), not to be bound together in one or
more volumes (mujallad) but to be kept separately [...]. Also, not all codices were
bound using rigid book covers. Some were covered in supple leather wrappers
without the wooden board or pasteboard.’

Our text belongs to this textual family. The whole majmi‘ (codex) is composed of
several gjza’ that were bound together at a later time. The content of these gjza’ often
represents the dictations the transmitter collected during dictation sessions (majalis
al-iml@) in the presence of a teacher. Again Adam Gacek describes the situation
succinctly:

Students who gathered in study circles (halgat al-dars) for dictation sessions
(majlis al-imla’) would use pen and paper to take down what they heard. As the
study circles grew, the teacher was obliged to employ a famulus (mustamli) who

4 See for instance Christopher Melchert, “The Piety of the Hadith Folk,” International Journal of Middle
East Studies 34.3 (2002), 425-439.
> Adam Gacek, Arabic Manuscripts: A Vademecum for Readers (Leiden: Brill, 2009), 23.

Al-Abhath 65-66 (2017-2018) 7



Bilal Orfali and Francesco Chiabotti

would relay his words (like a modern loud-speaker) for the benefit of those
students who were seated further away from him. Thus, the so-called al-iml@
wa-al-istimla’ became a standard practice with its own well-defined rules.®

Enayatollah Fatehi-nezhad underlines the continuity between literary and hadith
amali:

From the mid-3rd/9th century, when the Qur’anic sciences, hadith, grammar
and philology were developing, and literary classics were being composed by
such distinguished authors as al-Jahiz, Ibn Qutayba and al-Mubarrad, a new
genre of amali appeared. These were devoted not only to hadith and Islamic
law, but also, like other literary works, to a diverse range of subjects such as
exegesis, grammar, philology, poems and history, which were regarded as the
main themes of literature indispensable for writers and scholars. This genre of
amdli, a few of which have survived, is in general a disorganized collection of
various literary and religious accounts, and may be regarded, due to their focus
on philology and rare and difficult words, as the continuation of literary books

(...)

The hybrid nature of our Juz’, combining the dictation of hadith, poetry and other
quotations, can be regarded as a typical characteristic of adab literature.

2. A Manuscript and its Textual Itinerary: The Codex Zahiriyya 1135

The catalogue of the Zahiriyya library of Damascus records a manuscript entitled
Juz’ fihi muntaqa min Amali Abi I-Qasim ‘Abd al-Karim b. Hawazin al-Qushayri.® This Juz’
belongs to a larger collection of hadith (the majma‘ 1135), a great part of which
consists of the hadiths that the Damuscus-born Hafiz Diya> al-Din al-Magqdisi (d.
643/1245) heard from Aba al-Muzaffar ‘Abd al-Rahim al-Sam‘ani (d. 617/1220) during

¢ Ibid., 92.

7 Enayatollah Fatehi-nezhad and Jawad Qasemi, trans., “Amali. ii Literary Amali,” Encyclopedia
Islamica, online.

8 See Yasin Muhammad al-Sawwas, Fihris makhtatat dar al-kutub al-Zahiriyya: al-majami¢ (Damascus:
Matbi‘at Majma® al-Lugha al-‘Arabiyya bi-Dimashq, 1403H/1983), 1:267. See also: Muhammad
Nasir al-Din al-Albani, Fihris makhtutat dar al-kutub al-Zahiriyya: al-muntakhab min makhtatat al-hadith
(Riyadh: Maktabat al-Ma‘arif li-]-Nashr wa-1-Tawzi¢, 2001), p. 412, n° 536. In this last catalogue the
title given on page 412 (Muntaqa min al-masmii‘ bi-Marw ‘an mashdyikh Bukhara) does not correspond
with the title found on fol.1a: Juz> muntaga mimma sami‘nhahu bi-Marw wa-huwa mimma sami‘ahu
shaykhuna bi-Bukhara.

8 Al-Abhath 65-66 (2017-2018)



The Amali of Abt 1-Qasim al-Qushayri

several dictation-sessions (amali) in Merv and Bukhara.’ The Juz’ was later isolated
from its original collection and stored as a single unit, maybe by a later keeper of the
library of the Diya’iyya mosque. According to the catalogue, it is now the third text
of the majmu, yet its folio numbers as well as the handwriting confirm its original
position in the middle of the hadith heard by Diya al-Din al-Maqdisi in Merv:

The position and content of the Amali within the codex Zahiriyya 1135 are as

follows:!°

1) A collection of ajza’ on hadith dictated by Aba I-Muzaffar ‘Abd al-Rahim al-
Sam‘ani, fols. 1-106 and 119-142. The missing pages are our edited text, now
the third of the collection.

2) A session of hadith teaching (majlis) of Abu l-Fawaris al-Tirad al-Zabidi (d.
491/1097-8). This majlis was included in the previous majma‘ (fols. 16-21) and
now occupies the second place.

3) A selection of the dictation sessions of Qushayri, fols. 107-118. This Juz’ was
originally in the middle of the majmi‘but now occupies the third position. This
section is the object of the present edition. The title page (fol. 107a) indicates
that this Juz’ contains hadiths transmitted by Qushayri to his grandson Hibat
al-Rahman (riwayat Abi I-As‘ad Hibat al-Rahman). In addition to these hadiths,
the Juz’ contains other related material (wa-fihi ghayru dhalika) that Diya> al-
Din al-Maqdisi heard from Sam‘ani ([akhbara]na bi-jami‘ihi al-imam al-‘alim Aba
I-Muzaffar al-Sam‘ani). The Amali occupy fols. 107a-116a. We decided to also edit
the remaining folios to respect the unity of the Juz’, despite their apparent
miscellaneous character. In reality, those materials are linked with Hibat al-
Rahman and, more broadly, the Nishapurian milieu to which he belonged
(Shafi‘i, Ash‘ari and Sufi). A brief survey of the content of the Juz’is as follows:

- fols. 107a-116a: the Amali of Qushayri

- fols. 116b: a collection of hadith of Abu ‘Alf al-Farmadhi (d. 477/1080),
a Sufi master who studied hadith and Sufism, among other masters,

MS Zahiriyya 1135/1, fols. 1-106 and 119-142. On fol. 1a we read: Juz> mimma sami‘nahu bi-Marw wa-
huwa mimma sami‘ahu shaykhuna bi-Bukhara. The whole codex has been edited by Su‘ad b. ‘Abid b.
Salim b. al-Mutrafi al-Harbi as a doctoral dissertation at the University of Medina, but we were
unable to gain access to his thesis. Since the website al-Maktaba al-Shamila has an electronic
version of it, we will exclusively rely on a color digital copy of the manuscript. The Shamila file
does not contain the Amali of Qushayrl.

We rely on the description of the majmi‘ published by Yasin Muhammad al-Sawwas, op. cit.

Al-Abhath 65-66 (2017-2018) 9
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with Qushayri.* As far as we know, no other writings of Farmadhi have
survived, making this work the first textual legacy that can be ascribed
to him. It is worth noting in his chain of transmission the presence of
a certain Abt Hamid al-Ghazali, who was the uncle of the famous Aba
Hamid al-Ghazali Hujjat al-Islam (d. 505/1111)."?

- fols. 116a-117a: miscellaneous narrations and poetry of al-Shafi (d.
204/820). ShafiT was regarded not only as master of legal thought but
also as a paradigmatic adib whose spiritual type was close to the ideal of
Sufism according to Abt ‘Abd al-Rahman al-Sulami and Qushayri.”* Hibat
al-Rahman’s transmission of Shafi‘’s poetry and quotations can therefore
easily be understood in the context of his multifaceted religious identity.
Bulliet has studied in depth the interplay between Sufism, Ash‘arism and
Shafi‘ism in medieval Nishapur.™

- fol. 108a-b: various hadiths and poetry transmitted by Hibat al-Rahman.

4) A collection of hadith transmitted by the Companion Usama Ibn Zayd
(musnad), fols. 143-154, transmitted by Ibn Mani® Abt al-Qasim al-Baghawi (d.
317/929-30).

5) Atextentitled Fawa’id Khurasan min al-‘awali al-sihah al-muntagqat, fols. 155-172,
a collection of hadith transmitted by Khorasani authorities that could claim
short isnads (‘uluww fi l-isnad). This collection was composed by Muhammad b.
‘Umar al-‘Uthmani al-Dimashgqi (d. 618/1221-2).

6) AJuz’ on hadith, fols. 173-189. According to Yasin Muhammad al-Sawwas, the
author could be the famous Abi Nu‘aym al-Isbahani (d. 430/1038).

11

13

14

10

On his relationship with Qushayri, see Chiabotti, “Entre soufisme et savoir islamique: L’oeuvre de
¢Abd al-Karim al-Qushayri (376-465/986-1072)” (PhD diss., University of Aix-Marseille, 2014), 228-
231.

see Frank Griffel, “Al-Ghazali or al-Ghazzali? On a Lively Debate among Ayytibid and Mamlak
Historians in Damascus,” in Islamic Thought in the Middle Ages: Studies in Text, Transmission and
Translation, in Honour of Hans Daiber, eds. Anna Akasoy and Wim Raven (Leiden: Brill, 2008), 101-102.
See Sulami, Kitab Kalam al-Shafi< fi I-tasawwuf, ed. Mohammed Soori, in Majmi‘at athar Abi ‘Abd al-
Rahman al-Sulami, eds. Nasrollah Pourjavady and Mohammed Soori (Tehran: Iranian Institute of
Philosophy and Institute of Islamic Studies, Free University of Berlin, 2009), 3:407-440. For a study
of this treaty see J.-J. Thibon, L'oeuvre d’Abii ‘Abd al-Rahman al-Sulami (325/937-412/1021) et la formation
du soufisme (Damascus: IFPO, 2009), 407-15. See also Chiabotti, “Entre soufisme et savoir islamique,”
129-143, on the role of Shafi‘i in Qushayri’s ceuvre.

See R. W. Bulliet, The Patricians of Nishapur: A Study in Medieval Islamic Social History (Cambridge:
Harvard University Press, 1972).

Al-Abhath 65-66 (2017-2018)



The Amali of Abt 1-Qasim al-Qushayri

7) A text entitled Ma‘rifat al-sahaba (Knowledge of the Companions), fols. 191-
235, by Abt ‘Abdallah Muhammad b. Ishaq b. Yahya b. Munda (d. 395/1004-5).%°

Yasin Muhammad al-Sawwas has noted that our collection of hadiths includes
much more than prophetic reports and also comprises a significant amount of ascetic
narrative (and some Sufi sayings) as well as poetry and exhortations.!* In order to
grasp more clearly the complex structure of the Juz’ edited here, we will present each
layer of the line of transmission, the main personalities involved, and the content of
the dictations, starting from the most recent authority.

2.1 Diya@ al-Din al-Maqdisi (Damascus, 13" century)

Diya> al-Din al-Maqdisi al-Hanbali (569/1173-643/1245), the grandson of Ibn
Qudama (d. 620/1223), was a renowned scholar of the Maqdisi family. His parents
emigrated from the region of Jamma‘il, near Jerusalem, to Damascus during the
Crusades, in 551/1156, and established themselves in the district of al-Salihiyya,
on the Jabal Qasiylin where they became leaders in an intensely active scholarly
environment focused on piety and hadith transmission."” During Ayyubid rule, the
teaching of hadith underwent a deep modification that impacted its value in society.'
The myriad certificates of sama‘ recorded in manuscripts of this period testify to the
wide diffusion of public lectures and hadith transmission, not only in mosques and
madrasas but also in public spaces, with increasing attendance by a non-specialized
audience. In addition to hadith, other texts related to piety and spirituality were
read publicly and transmitted. Stefan Leder has analyzed the historical insights that

5 On Ibn Munda, see F. Rosenthal, “Ibn Munda,” EI2, online; Scott C. Lucas, Constructive Critics, Hadith
Literature, and the Articulation of Sunni Islam (Leiden: Brill, 2004), 97, n.139.

16 “tadummu kathiran min akhbar al-zuhhad wa-aqwalihim, wa-kathiran min al-shir wa-l-waz ila janib
ahadith al-rasul,” op. cit., 266.

7 See G. Makdisi, “Ibn Kudama al-Makdisi,” EI2. On Diya> al-Din, see, among other publications:
Daniella Talmon-Heller, “The Cited Tales of the Wondrous Doings of the Shaykhs of the Holy Land
by Diya’ al-Din Abi ‘Abd Allah Muhammad b. ‘Abd al-Wahid al-Maqdisi (569/1173-643/1245): Text,
Translation and Commentary,” in The Crusades: The War for the Holy Land, ed. Thomas Asbridge
(New York: Simon and Schuster, 2010), 1:111-154; idem, Islamic Piety in Medieval Syria Mosques,
Cemeteries and Sermons under the Zangids and Ayyubids (1146-1260) (Brill: Leiden, 2007); Stefan Leder,
“Charismatic Scripturalism: The Hanbali Maqdisis of Damascus,” Der Islam 74 (1997), 279-304. For
a survey of classical biographical entries, see the introduction of some modern editions of Diya’
al-Din’s works, such as Thabt masmu‘at al-imam al-Hafiz Diya’ al-Din Muhammad b. ‘Abd al-Wahid al-
Magqdisi, ed. Muhammad Muti® al-Hafiz (Beirut: Dar al-Bash@’ir al-Islamiyya, 1999).

8 Eerik Dickinson, “Ibn al-Salah al-ShahraziirT and the Isnad,” Journal of the American Oriental Society
122.3 (2002), 481-505. See also Chiaboti and Orfali, “An Encounter.”

Al-Abhath 65-66 (2017-2018) 11
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could be gleaned from the study of such certificates of audition and had particularly
underlined the role of the Maqadisa of the Salihiyya district:*

The Audience Certificates on Damascene manuscripts provide a reliable source
for the study of classical texts, especially their origin and the particulars of
their transmission. Moreover, they furnish first-hand documentation on
the education of the literati on the one hand, and their subsequent teaching
activity on the other, and display with unparalleled detail the various facets of
a popular culture. From about the middle of the 12th century, public lectures on
topics such as hadith, jurisprudence, edifying tales, etc., became widespread in
Damascus. The lectures were visited by experts, students and common people
alike. As the documents show, these meetings, which continue an old tradition
of open lectures, enjoyed immense popularity.?

Our Juz’ does not depart from this rule since it records a list of people who
attended its public recitation in the Diya’ilyya madrasa, Damascus, during the year
677 (Rabi® al-Awwal, August 1278, see edition #112-113). Biographical records attest
to the important role of Diya> al-Din al-Maqdisi as a transmitter, describing his wide
travels in Islamic lands, thanks to which he was able to bring diverse material back to
Damascus® as Stefan Leder has noted:

[Diya> al-Din] travelled widely in search of knowledge and heard from many
sheikhs and wrote down many treaties, was eager to authenticate his copies
by reading them to their transmitters. By writing down this procedure on the
manuscript, he gave to his exemplar the characteristic of a verified copy, which
could then be used as a basis for other official copies.?

Diya’ al-Din collected materials included in the present edition during one of his
trips in Khorasan, where he met Abti [-Muzaffar al-Sam‘ani whose name appears as
the main transmitter of all the ajza’ of the codex. A confirmation of this meeting (and
of the transmission of the Amali of Qushayri) can be found in the list of his masters
and transmitters that he penned personally (the bio-bibliographical Thabt):

1 StefanLeder, Yasin Muhammad al-Sawwas and Ma’miin al-Sagharji, Mu$am al-sama‘at al-Dimashgiyya:
Les certificats d’audition @ Damas 550-750h./1155-1349 (Damascus: Institut Frangais de Damas, 1996). See
also Konrad Hirschler, The Written Word in the Medieval Arabic Lands: A Social Cultural History of Reading
Practicies (Edinburgh: Edinburgh University Press, 2012).

2 1bid, 27.

2L Seeibid, 541-542 for a list of the dictations in which Diya> al-Din was involved in. Stefan Leder, Yasin
Muhammad al-Sawwas and Ma’min al-Sagharji didn’t Study our Juz’.

2 Ibid, 29.
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I heard from and recited to the noble Shaykh the imam Aba 1-Muzaffar ‘Abd
al-Rahim b, ‘Abd al-Karim b. Muhammad b. Mansiir al-Sam‘ani in the preserved
city of Merv in the first decade of Dhii I-Qa‘da of the year 608/1212 twenty four
sessions of the dictations of Qushayri ‘Abd al-Karim according to his samas, from
Hibat al-Rahman the grand-son [...]*

The date of Dhi 1-Qa‘da of the year 608/1212 is explicitly recorded in our
manuscript (#112), beside a previous date, Jumada al-Akhira 607/November 1210
(#111), but this could simply mean that Diya> al-Din spent more than a year in Merv,
which is plausible given the great number of gjza’ he recorded there or that he
visited Sam‘ani more than once during his travels. The text stresses that the material
contained in this Juz’ is only a selection (muntaqa) from all the Amali that he received
from Abt I-Muzaffar (during twenty-four dictation sessions, #111).

2.2 Abu-Muzaffar al-Sam‘ani (Merv, end of the 12 Century-Beginning of the 13% Century)

Abil |-Muzaffar <Abd al-Rahim b. ‘Abd al-Karim b. Muhammad b. Mansir b.
Muhammad b. ‘Abd al-Jabbar al-Sam‘ani (537-617/1143-1220) was a member of the
Sam‘ani family.?* He was the son of Abl Sa‘d al-Sam‘ani (d. 562/1166),” the author
of the Ansab and of Adab al-iml@> wa-l-istimla’, who was in turn the grandson of
Mansiir b. Muhammad al-Sam‘ani (d. 489/1096), the author of a number of works
in the field of exegesis, hadith (both collections and terminology) and usiil.?® ‘Abd al-
Rahim had studied with his father Abi Sa‘d and travelled with him,” as we can see
in the Muntakhab where Abli Sa‘d mentions the occasions he met a certain shaykh
and whether his son Aba I-Muzaffar was with him or not.” The Sam‘ani family was
in contact with the Qushayri family since the time of Manstr b. Muhammad al-
Sam‘ani. Dhahabi quotes an exchange between Hibat al-Rahman and Aba I-Muzaffar
al-Sam‘ani’s father, Aba Sa‘d:

% Maqdisl, Thabt masmu‘at al-imam al-Hafiz Diya’ al-Din, 62.

2 al-Dhahabi (Siyar allam al-nubal@, ed. Shu‘ayb al-Arna>at (Beirut: Muw’assasat al-Risala, 1983), 20:171)
confirms that he was a pupil of Hibat al-Rahman al-Qushayri. His biography can be found in Dhahab,
Siyar, 19:114-119.

% Dhahabi, Siyar, 20:456; R. Sellheim, “al-Sam‘ani,” EI2.

% R, Sellheim, “al-Sam‘ani,” EI2.

7 Tbid.

% Sam‘ani, Muntakhab min mu$am shuyikh al-Sam‘ni, ed. Muwaffaq b. ‘Abd Allah (Riyadh: Dar ‘Alam
al-Kutub, 1996), 3:1630.
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I heard Abu l-As‘ad [Hibat al-Rahman] al-Qushayri say: Your grand-father
[Manstir b. Muhammad] was questioned in the presence of my father [‘Abd al-
Wahid al-Qushayri] about the hadith on the divine attributes (hadith al-sifat).?
He replied: You should practice the religion of the elderly women! (‘Alaykum
bi-din al-‘aj@iz).*®

This quote from Dhahabi proves the shared hadith network of the Qushayri
and the Sam‘ni. In the same vein, we know that Aba 1-Muzaffar al-Sam‘ani studied
under another individual close to the Qushayri family, ‘Abd Allah Aba 1-Barakat al-
Furawi, who transmitted to him some works in the field of hadith. In his time he
was active as a muhaddith and Yaqut al-Rimi (d. 626/1229) assisted at one of his
majalis.”* Tbn ‘Abd al-Karim Abi I-Muzaffar al-Sam‘ani, born in 537/1143, must have
met Hibat al-Rahman in 545/1151 in Nishapur (as stated in the isnad of the Juz’, #1),
when he was only eight years old. Ibn ‘Adim, in his history of Aleppo (Bughyat al-talab
fi tarikh Halab), confirms this chain of transmission, since he received hadith from
Abii I-Muzaffar al-Sam‘ani, who in turn received them from Hibat al-Rahman.*? Thus,
the present dictation of hadith (iml@ al-hadith) took place one year before Hibat al-
Rahman’s death date (d. 546/1152). The line of transmission of the hadith collected in
the Amali is particularly significant in the context of Diya’ al-Din’s scholarly activity.
Eerik Dickinson notes in his introduction to his translation of the Mugaddima of Tbn
al-Salah al-Shahraziiri, another great hadith scholar of the Ayyubid period, that:

Individuals like Ibn al-Sam‘ani (537/1143-618/1221), Furawl (ca. 522/1128-
608/1212) and al-Mwayyad (or perhaps al-Mwayyid) al-Tasi (524/1130-
617/1220) are now nothing but placeholders in obscure isnads, but in their
day they enjoyed international prestige because they had comparatively short
isnads. Their prominence is reflected in the fact that their reports are the only
ones for which ITbn al-Salah [al-Shahraziiri] quotes the isnad in extenso in the
Mugaddima.*®

2 More precisely, hadith al-sifat refers here to all those traditions containing anthropomorphic
descriptions of God. The ahl al-hadith tended to accept these hadiths without interpreting them,
while Mu‘tazili and Ash‘ari developed a more rational understanding of their meaning. See
Daniel Gimaret, Dieu a l'image de ’homme: Les anthropomorphismes de la sunna et leur interprétation
par les théologiens (Paris: CERF, 1997); Livnat Holtzman, Anthropomorphism in Islam: The Challenge of
Traditionalism (700-1350) (Edinburgh: Edinburgh University Press, 2018).

¢ Dhahabi, Siyar, 19:119.

31 R. Sellheim, “al-Sam‘ani,” EI2.

2 Tbn al-‘Adim, Bughyat al-talab fi tarikh Halab, ed. Suhayl Zukkar (Beirut: Dar al-Fikr, n.d.), 7:3467.

33 Eerik Dickinson, trans., An Introduction to the Science of the Hadith: Kitab Ma‘rifat anwa‘ ‘ilm al-hadith
(Reading: Garnet, 2005), xvi.
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We will come back to this point in the second part of this introduction.

2.3 Hibat al-Rahman, the Grandson of Qushayri (Nishapur, 12" Century)

It is, therefore, not surprising that the isnads in our Juz’ represent the greater
part of the transmission, whereas the actual texts (mutiin) are mostly short hadiths.
What these scholars sought were not the hadiths themselves, which were well known
traditions and attested elsewhere, but rather those precious chains of transmission.

On fol. 106 of our manuscript, we find the beginning of the sama‘ connecting
Diya’ al-Din via Sam‘ani to Hibat al-Rahman and finally to Qushayri. The introduction
employs many technical terms and stresses different levels and modalities of

transmission (as indicated by the specific terms akhbarand, haddathakum, anba’ana).
We offer here the Arabic text and a literal English translation:

Akhbarana al-imam al-alim Aba l-Muzaffar ‘Abd al-Rahman b. ‘Abd al-Karim b.
Muhammad b. Mansir b. Muhammad b. ‘Abd al-Jabbar al-Sam‘ani bi-gira’ati ‘alayhi
bi-Marw qultu lahu haddathakum Hibat al-Rahman b. Abi Sa‘id ‘Abd al-Wahid b.
‘Abd al-Karim b. Hawazin al-Qushayri min asl sama‘ihi ‘alayhi sanat 544 bi-Naysabur
gala anba’ana al-ustadh al-imam Abu l-Qasim ‘Abd al-Karim b. Hawazin al-Qushayri
gir@atan ‘alayhi qala anba’and Abi I-Husayn al-Khaffaf... (fol. 107b)

The imam, the scholar Abt 1-Muzaffar ‘Abd al-Rahman b. ‘Abd al-Karim
b. Muhammad b. Manstir b. Muhammad b. ‘Abd al-Jabbar al-Sam‘ani has
transmitted to us while I was reciting to him (bi-gir@’ati ‘alayhi) in the city of
Merv, I said to him: Hibat al-Rahman b. Abi Sa‘id ‘Abd al-Wahid b. ‘Abd al-Karim
b. Hawazin al-Qushayri transmitted to you these hadith (haddathakum) from the
original copy of his own audition certificate (min asl sama‘hi)** in the year 544
in Nishapur and told: it was imparted to us (anba’and) by the master, the imam
Abl 1-Qasim ‘Abd al-Karim b. Hawazin al-Qushayri during a reading session
(gir@>atan ‘alayhi), he said: Abii -Husayn al-Khaffaf imparted to us ...

34

Al-Abhath 65-66 (2017-2018)

“Asl (pl. usal), a term in the science of hadith which signifies any primary written copy of hadith
which is derived directly from orally transmitted accounts,” cf. Manouchehri, Faramarz Haj,
Brown, Keven, “Asl,” Encyclopaedia Islamica, online. On the concept of asl, see also Adam Gacek,
Arabic Manuscripts, 92.
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Abl 1-As‘ad Hibat al-Rahman (460/1068%-540/1146 or more likely 546/1152
according to Sam‘ani),”® was the major figure of the third generation of Qushayri’s
grandsons. He was the third son of Qushayri’s second son Aba Sa‘ld ‘Abd al-Wahid
(460-494/1068-1101)*" and is defined by Sam‘ani khatib Naysabiur wa-muqaddam al-
Qushayriyya biha, as a preacher of Nishapur and the most eminent delegate of the city’s
Qushayriyya.*® Francesco Chiabotti has collected the available pieces of information
about Hibat al-Rahman, on the basis of which we can here sum up Hibat al-Rahman’s
roleasascholarand a Sufimaster. He distinguished himself from the bulk of QushayrT’s
sons and grandsons with his explicit commitment to Sufism. Among other sources,
a quite early one (‘Umar al-Suhrawardi, d. 632/1234), states that Hibat al-Rahman
invested Radi al-Din al-Talaqani (one of ‘Umar al-Suhrawardi’s masters, d. 590/1194)
with his khirga in his ribat in Nishapur.* Hibat al-Rahman’s role as spiritual director
is also evident in other accounts, such as Ibn Munawwar’s Asrar al-tawhid, in which
Hibat al-Rahman speaks of the economic problems he encountered in running the
khanigah/madrasa.”® Florian Sobieroj unearthed another, later but significant source:
Ibn al-Mulaqqin’s Tabagat al-awliya. In the chapter describing the author’s chains
of spiritual investment (salasil libs al-khirqa), he describes Qushayri’s investment of
Hibat al-Rahman with the khirga:

It was said that [Hibat al-Rahman] was five years old. [Hibat al-Rahman] said:
“He [= Qushayri] led me to a public bath, he sat me down on his lap and shaved

5 Dhahabi, Siyar, 20:181.

3 Sarifini, al-Muntakhab min kitab al-Siyaq li-tarikh Nisabir, ed. Muhammad Kazim Mahmuadi (Tehran:
Maktabat Muthaf wa-Markaz Watha’iq Majlis al-Shara al-Islami, 2012), 787; Sam‘ani, al-Tahbir fi
l-muSjam al-kabir, ed. Munira Naji Salim (Baghdad: Matba‘at al-Irshad, 1975), 2:369; Subki, Tabaqat
al-shafiiyya al-kubrd, eds. Mahmiid Muhammad al-Tanahi and ‘Abd al-Fattah Muhammad al-Hulw
(Cairo: “Isa al-Babi al-Halabi, 1965), 7:329; Ibn Najjar, al-Mustafad min Dhayl Tarikh Baghdad, ed. Qaysar
Abl Farah (Beirut: Dar al-Kitab al-‘Arabi, n.d.), 251-53. On him see Francesco Chiabotti, “*Abd al-
Karim al-Qushayri (d. 465/1072): Family Ties and Transmission in Nishapur’s Sufi Milieu during the
Tenth and Eleventh Centuries,” in Portrait of Family with Saints, eds. Catherine Mayeur-Jaouen and
Alexandre Papas (Berlin: Schwartz Verlag, 2013), 255-307.

7 On Abu l-As‘ad Hibat al-Rahman, see Francesco Chiabotti, “Family Ties,” 283ff.

% Sam‘ni, Tahbir, 2:369; Subki, Tabagat, 7:329.

% Erik Ohlander, Sufism in the Age of Transition: ‘Umar al-Suhrawardi and the Rise of Islamic Mystical
Brotherhoods (Leiden: Brill, 2008), 91. On him and on the khirga he received from Hibat al-Rahman,
called “his Master in the Sufi Path,” see Qazwini, al-Tadwin fi akhbar [Ahl al-ilm bi-] Qazwin, ed. ‘Aziz
Allah al-‘Utaridi (Beirut: Dar al-Kutub al-‘Ilmiyya, 1987), 2:144 and ff.

% Muhammad Ebn-e Monavvar, Ebn Monawwar, The Secrets of God’s Mystical Oneness, Or, The Spiritual
Stations of Shaikh Abu Sa’id, trans. John O’Kane (Costa Mesa, California: Mazda Publishers in
association with Bibliotheca Persica, 1992), 567.
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my head. He began the initiation transmission (lagganani), by saying, ‘Repeat: I
am a beggar, son of a beggar. So were my father and grandfather.” He went on
to a second transmission by reciting [these lines of poetry]:

His desire reached me before I even knew desire.
He found an empty heart and settled decisively in.

Qushayri dressed him [with the khirqa] of AbT ‘Ali al-Daqgaq, of Abi 1-Qasim
Ibrahim b. Muhammad b. Hamawayh al-Nasrabadhi, of Shibli, of Junayd.*

Hagiographical literature has preserved the memory of the special bond Qushayri
developed with his sons and grandsons. Another example is the memoirs of ‘Abd Ghafir
al-Farisi, the author of the Siyagq li-tarikh Naysabiir and one of Qushayri’s grandsons. In
his entry on Aba ‘Ali al-Ma‘ini (d. 463/1071), he relates how his grandfather Qushayri
used to bring him to the majlis of al-Ma‘ini that prayed for him.*

Classical prosopographical literature shows some concern about Hibat al-
Rahman’s young age at the death of Qushayri (five years old). Ibn Najjar and then
Dhahabi (quoting Sam‘ani) criticized the fact that he had “claimed” (idda‘a) his
grandfather’s certificate of audition when in reality he possessed only some ijazat in
hadith. Yet Hibat al-Rahman was still a privileged transmitter of Qushayri’s heritage.
He mixed spiritual charisma, public function, and a solid grounding as a transmitter.
All of these characteristics help us to understand why scholars like Diya’ al-Din
sought his line of transmissions. Moreover, the Ayyubid scholars were able to find
the roots of a new method of teaching and dictating hadith in the Khorasanian school
that preceded them: the mixed dictation of prophetical reports, Sufism, and poetry.
Hibat al-Rahman inherited this method from the school of his grandfather Qushayri.

‘. Ibn Mulaqgin, Tabagat al-awliya’, ed. Mustafa ‘Abd al-Qadir ‘Ata (Beirut: Dar al-Kutub al-‘Ilmiyya,
1998), 322. Translation based on a German translation by F. Sobieroj, Die Responsensammlung Abi
I-Qasim al-Qusairi’s tiber das Sufitum: Kritische Edition der ‘Uyiin al-agwiba fi funiin al-as’ila (Wiesbaden:
Harrassowitz <m1mm, 2012), 5-6.

2 “wa-lagad hamalani al-imam zayn al-islam jaddi ila majlisihi fa-niltu bayna yadayhi fadlan wa-du‘a’an,”
Farisi, al-Mukhtasar min kitab al-Siyaq li-tarikh Nisabiir, ed. Muhammad Kazim al-Mahmadi (Tehran:
Mirath Maktib, 2005), 53.
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2.4 ‘Abd al-Karim Abul-Qasim al-Qushayri (Nishapur 10" and 11% century)

Given the complex framework of the mutual influence of hadith and Sufism, we
can now better appreciate Qushayri’s contribution as a traditionalist.” His earliest
biographers highlighted his position among the traditionists of his time. According
to one, Ibn Salah, he held a regular maqjlis of hadith from 437/1045-6 to 465/1072, the
date of his death.* When Qushayri came to Baghdad in exile after the persecution
against the Ash‘ari-Shafi‘i party of Nishapur promoted by the Vizier al-Kunduri,* he
met the great historian of the city, al-Khatib al-Baghdadi, who included him in his
collections of learned men who lived or had been active in the capital of the empire.
He defines him as thiga, a trustworthy muhaddith.* In 445/1053, Qushayri was given
a warm welcome by the population of Baghdad and by the Caliph al-Q@’im bi-Amri
Llah (regn. 422/1031 to 467/1075)*” himself. According to the biographer Subki (d.
771/1370),* a teaching assembly (majlis) led by Qushayri was organized in the private
palace of the Caliph, who personally attended his lessons.* Qushayri, according to
Baghdadi, was also a fine preacher (kana hasan al-maw‘iza). One of Subki’s disciples,
Ibn Mulaqqin (d. 804/1401), in his Tabagat al-awliya® included a rather imaginary
description of Qushayri’s first dictation of hadith in Baghdad.®® According to his
version, when Qushayri dictated the famous hadith “travelling is a part of divine

% Previous attempts in this way are Arberry’s severe reconstruction of Qushayrl’s direct hadith
masters that he quotes in the Risala (A.]. Arberry, “Al-Qushayri as a traditionist,” in Studia Orientalia
Toanni Pedersen: Septuagenario A.D. VII Id. Nov. Anno MCMLIII A Collegis Discipulis Amicis Dicata (Hauniae:
Munksgaard, 1953), 12-20). Arberry’s article needs to be updated. See Basyuni’s chapter in his
classical book of Qushayri (al-Imam al-Qushayrt: Siratuhu, atharuhu, madhhabuhu fi I-tasawwuf (Cairo:
Majma‘ al-Buhiith al-Islamiyya, 1972), 127-133), and more recently, Martin Nguyen’s chapter
“Attributions and Exegetical Reports,” in Sufi Master and Qur’an Scholar: Abii I-Qasim al-Qushayri and
the Lata’if al-Isharat (Oxford: OUP in association with the Institute of Ismaili Studies Qur’anic Studies
Series, 2012), 143-170. On pages 150-154 he traces Qushayri’s network of hadith transmission. See
also Chiabotti, “Entre savoir,” 119-128.

“  lbn Salah, Tabaqat al-fugaha al-shafi‘iyya, ed. Muhyi al-Din ‘Ali Najib (Beirut: Dar al-Bash@’ir al-
Islamiyya, 1992), 2:565.

% Heinz Halm, “Der Wesir al-Kunduri und die Fitna von Nishapur,” Welt des Oriens 6 (1971), 205-233.

% al-Khatib al-Baghdadyi, Tarikh Madinat al-Salam wa-akhbar muhaddithiha wa-dhikr quttaniha al-ulama
min ghayr ahliha wa-waridihd, ed. Bashshar ‘Awwad Ma‘rGf (Beirut: Dar al-Gharb al-Islami, 2001),
12:366-367.

7 D. Sourdel, “al-Ka’im Bi-Amr Allah,” EI2.

% J.Schacht, “al-Subki,” EI2; Edward Badeen, Sunnitische Theologie in osmanischer Zeit (Wurzburg: Ergon,
2008), 10-14.

#  Subki, Tabagat, 5:157.

% Tbn Mulaqqin, Tabagat al-awliya@, ed. Nir al-Din Shurayba (Cairo: Maktabat al-Khanji, 1994), 259.
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punishment,” a man asked him why it was so. Qushayri replied, “because it causes
separation from the beloved ones!” Qushayri was apparently referring to his own
suffering at having been forced to abandon his homeland, Nishapur. According to
Ibn Mulaqqin, the people gathered at his majlis went suddenly into trance (fa-ittaraba
al-nds wa-tawajadi) and the assembly had to be interrupted.

The power of Qushayri’s language is here directly linked to the personal
implications of the hadith he was citing. Once back in Nishapur under the new
political and religious order achieved by Nizam al-Mulk (d. 485/1092),° Qushayri
started gathering people around him and continued teaching hadith officially
until his death in 465/1072. His assemblies of hadith dictation left a deep mark on
his contemporaries. Ibn ‘Asakir explains, “He followed his dictations with poetic
verses. Sometimes he would comment on the hadith with allusions (isharat) and
subtleties (lata’if).”>* We will come back later to the relationship between hadith and
Sufi narrative in the present juz’ and consider whether it confirms this statement.
Most importantly, Ibn ‘Asakir shows us one of the trademarks of Qushayri’s style of
teaching hadith, the recitation of poetry at the end of his dictation sessions, which
is in fact confirmed by our manuscript. Bakharzi, an anthologist active both before
and during Qushayri’s time and in personal contact with Qushayri, makes the same
observation. After praising Qushayri as one of the most perfect spiritual men of his
time, he continues:

Thanks to his wide-ranging knowledge he goes beyond the human limits. His
speech - may God be satisfied with him - is full of benefits and rare knowledge
for all those who take profit of it. [...] He is the author of poems which are
diadems on the heads of his “high transmissions” (ma‘ali) that conclude his
dictations of hadith (amali) [...].>*

U gl-safar git‘a min al-‘adhab, transmitted, among others, by Bukhari in his Sahih.

2. C.E.Bosworth and H. Bowen, “Nizam al-Mulk,” EI2.

3 Tbn ‘Asakir, Tabyin kadhib al-muftari fi-ma nusiba ila l-imam Abi -Hasan al-Ash‘ari, ed. Muhammad Zahid
b. al-Hasan al-Kawthari (Damascus: al-Qudsi, 1347/1928), 274. English translation by M. Nguyen,
Sufi Master, 153. As Nguyen points out (ibid., 166 n.65) “Ibn ‘Asakir’s statement is a play on words
that refers to the title of Qushayri’s commentary Lat@if al-isharat (The Subtleties of the Signs). It is
possible that during these sessions his commentary on hadith mirrored his approach to the Qur’an
in his mystical tafsir.”

>t Bakharzi, Dumyat al-qasr wa-‘usrat ahl al-‘asr, ed. Muhammad al-Tunji (Beirut: Dar al-Jil, 1993), 994.
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An unpublished text of Qushayri’s fourth son, Abi Nasr (d. 514/1120), Kitab al-
Shawahid wa-l-amthal (The Book of the Poetical Quotations and Parables),”> which
records his father ‘Abd al-Karim’s oral teaching, in all probability contains QushayrT’s
sermons and oral teachings (waz, tadhkir). Hadith is often quoted by Qushayri. For
instance, in a passage about the history of Joseph and Jacob, the joy of the latter in
finding his son is explained with a hadith that transposes the love between father
and son with the love of the believer at meeting his Lord: “La rahata li-I-mu’min illa bi-
liga’rabbihi.” After this, Qushayri quotes some lines of poetry.*® Nguyen has studied in
depth the reasons that caused Qushayri not to quote isnads in his exegetical treatise,
the Lat@’if al-isharat, and after discussing some case studies, he concludes that:

[...] Qushayri was drawing upon numerous pools of transmitted material. He
was not exclusively relying on one line, or tradition, of hadith transmission.
Rather, he made use of an array of material ascribed to Prophet Muhammad.
This was the nature of his intellectual world.””

Turning to the Risala, Qushayri grants a central function to hadith, as noticed by
Tayeb Chouiref, since every chapter of the magamat section is introduced by qur’anic
quotations and by one or more prophetical traditions.”® Almost all the hadiths in the
Risala are introduced by isndads. The same can also be said for the first section of the
Kitab al-Mi‘raj, which is a collection of hadith on the prophetical heavenly ascension.
For every hadith Qushayri provides detailed chains of transmission. The importance
acquired by the Risala in the centuries after Qushayri’s death derives also from the
hadith it includes. In an interesting report in the Tarikh Irbil (History of Irbil), written
by Mubarak b. Ahmad Ibn al-Mustawfi (d. 637/1239-40), the author tells us that a
certain Abti Hamid al-Tibrizi (d. after 588/1192) arrived in Mawsil without any of his
collections of hadith (masmii‘at). To acquire spiritual benefit from the presence of the
shaykh Abi Hamid al-Tibrizi, another person, the Imam ‘Abd al-Karim Abu l-Sa‘adat

% Abl Nasr al-Qushayri, Kitab al-Shawahid wa-l-amthal, MS Ayasofya 4128, fols. 2a-137a. This
manuscript was first described by Helmut Ritter, “Philologika XIII: Arabische Handschriften in
Anatolien und istanbul (Fortsetzung),” Oriens 3.1 (1950), 31-107. See also Mojtaba Shahsavari, “Abii
Nasr al-Qushayri and His Kitab al-Shawahid wa-l-amthal,” Ishrag: Islamic Philosophy Yearbook 3 (2012),
279-300; Francesco Chiabotti, “The Spiritual and Physical Progeny of ‘Abd al-Karim al-Qushayri: A
Preliminary Study in Abl Nasr al-Qushayri’s (d. 514/1120) Kitab al-Shawahid wa-l-Amthal,” Journal of
Sufi Studies 2 (2013), 68-99; Francesco Chiabotti, “Family Ties,” especially 288-292.

% Abi Nasr al-Qushayri, Kitab al-Shawahid, fol. 58a.

57 Nguyen, Sufi Master, 162.

8 Tayeb Chouiref Boukabrine, “Soufisme et Hadith dans I'oeuvre du traditionniste et mystique
égyptien ‘Abd al-Ra’Gf al-Munawi (m. 1031/1622),” (PhD diss., University of Strasbourg, 2013), 132.
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al-Mubarak, “extracted the hadiths of the al-Risala al-Qushayriyya and recited them to
the shaykh, for benefiting from his benediction.” Only one century after Qushayri’s
death, his Risala, as well the hadiths it included, had gained a special spiritual aura.

We can better appreciate the role of Qushayri as muhaddith by turning to his
two main, surviving hadith collections: his Kitab al-Arba‘in fi tashih al-mu‘amala (Book
of Forty Traditions on the Correction of the Adoration)® and the Juz’ on hadith,
treated in the present publication. “The Forty Hadith” book was well known to later
biographers and traditionalists.® One of the first quotations of this text can be found
in the Tarikh Qazwin (History of Qazwin), in the entry of Abti Tahir b. Abi Sa‘id b. Abi
Tahir al-Qazwini, who received an ijaza of the book in Baghdad with a riwaya going
back to Qushayri via his son Abli Nasr ‘Abd al-Karim al-Qushayri.® In the same source
we find another attestation of the book in the entry of ‘Abd al-Karim b. al-Hasan b. al-
Husayn al-Khabbazi, who also received the ijaza of the book in Baghdad with the same
isndd of the former.®® Ibn al-‘Adim (d. 660/1292) also records this title in his Tarikh
Halab (History of Aleppo).** This text is then mentioned in the Tabagat al-shafi‘iyya
al-kubra of al-Subki (d. 771/1371).® The Tarikh of Ibn Qadi Shuhba (d. 851/1448)
records that Muhammad b. Ahmad b. Shayban al-Shaybani (d. 743/1342-43) taught
the Arba‘in collection of Qushayri to the Qadi Ibn al-Sarraj Muhammad b. ¢Ali Aba
‘Abd Allah (d. 747/1346-47), who went on to transmit it himself.5¢

*  Ibn al-Mustawfl, Tarikh Irbil, ed. Sami b. Sayyid Khammas al-Saqqar (Iraq: Wizarat al-Thagafa wa-I-
Ilam, Dar al-Rashid li-I-Nashr, 1980), 1:136.

% Two editions exist. The first was based upon a single, unspecified manuscript from the Dar al-Kutub
al-Misriyya in Cairo: al-Qushayri, Kitab al-Arba‘in fi tashih al-mu‘amala, ed. Abtt Muhammad al-Sayyid
Abl ‘Umma (Tanta, Egypt: Dar al-Sahaba li-I-Turath, 1992). The editor, Abi Muhammad al-Sayyid
Abi ‘Umma, omitted all the chains of transmission from his edition. However, a second edition:
Qushayri, Kitab al-Arba‘in fi tashih al-mu‘amala, ed. Muhammad al-Sayyid al-Bursiji (Amman: Dar al-
Fath, 2013), based on a manuscript from Damascus (MS al-Zahiriyya, Damascus, microfilm 15 ta’
3849), gives the isnads. The colophon of the manuscript reproduced in the edition specifies that
Qushayri dictated the book to Abii1-Qasim Zahir b. Tahir b. Muhammad al-Shahhami (d. 533/1138-9).

8t See M. Nguyen and F. Chiabotti, “The Textual Legacy of Abu 1-Qasim al-QuSayri: a Bibliographic
Record,” Arabica 61 (2014), 339-395.

¢ Qazwini, Tadwin, 3:44.

6 Qazwini, Tadwin, 3:200. The Kitab al-Arba‘in is also mentioned among the certificates of audition
of ‘Uthman b. ‘Umar al-Maghazili (idem, 3:304), as well as of those of one of Qushayri’s grand-
grand sons, ‘Abd al-Wahid b. ‘Abd al-M3jid b. ‘Abd al-Wahid b. ‘Abd al-Karim al-Qushayri (d. 569H,
idem, 3:413), who in turn gave a certificate of audition to Mas‘id b. Mahmid b. Ahmad al-Tarazi
al-Abiwardi (idem, 4:88).

¢ Ibn ‘Adim, Bughya, 3:1527.

% Subki, Tabagat, 5:159.

%  Ibn Qadi Shuhba, Tarikh Ibn Qadi Shuhba, ed. ‘Adnan Darwish (Damascus: al-Ma‘had al-‘Ilmi al-
Faransi li-I-Dirasat al-‘Arabiyya, 1977), 2:500.
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Whereas the Forty Hadith book is a treatise organized into chapters and follows
a precise plan, our Juz’ belongs to another category of hadith transmission: the oral
teaching session, the amali. A first attempt to reconstruct the history of these amali
has been made by F. Nguyen and F. Chiabotti:

The lectures are mentioned twice by al-Sam‘ni (d. 562/1166). In the first
instance, he reports that QuayrT’s grandson al-Hatib Hibat al-Rahman b. ‘Abd
al-wahid al-Qusayri (d. 546/1152), had apparently heard “parts of the lectures
(amali) of his grandfather.” Then, in the biographical entry for AbG Nasr al-
Usnani (d.547/1152) the amali appear again, but this time with greater specificity
as “four sessions from the lectures of Abti 1-Qasim al-Qusayri.” Usnani, who also
studied under Abu 1-Qasim al-Qusayri, recorded these four sessions directly
from his teacher. Much later, the modern scholar Kahhala appears to allude to
this same body of material. He mentions the title Arba‘n al-amali (Forty Lectures)

implying that forty sessions were formally collected and transmitted.”’

Another early and parallel attestation of the Amali of Qushayri can be found in
the Tarikh Qazwin (History of Qazwin), where the author quotes an imla’ of Qushayri
taught by QushayrT’s youngest son, Abt I-Muzaffar ‘Abd al-Mun‘im (d. 532/1138),°
who studied hadith with his father. This dictation is followed by poetry, just as in the
imla’ recorded by Hibat al-Rahman.® A comparison with the iml@’ of Hibat al-Rahman
would shed more light on Qushayri’s network of oral transmission.

3. The Content of the Amali

Qushayri’'s Amali gained some fame during his life time and after his death.
We present the content of the Amali transmitted by our Juz’. As stated above, this
manuscript contains only a selection and not all the material that Diya> al-Din heard
from Sam‘@ni (#112). Nevertheless, the material gathered here must be seen as an
expression of Qushayri’s method of teaching. All the elements observed here (the
opening of the Juz’ with an isnad, the alternation of hadith and Sufi sayings, the
conclusion of the dictation session with poetry) match the description of Qushayri’s
method presented by his biographers. We start by presenting the main themes
contained in the Juz’ and then proceed to addressing the relationship between its
constituent hadith, Sufi sayings, and poetry.

7 F. Chiabotti and M. Nguyen, “Textual Legacy,” 342-3.
% On Abt I-Muzaffar ‘Abd al-Mun‘im, see F. Chiabotti, “Family Ties,” 295-6.
%  Qazwini, Tadwin, 1:483.
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3.1 The Prophetical Traditions

The hadiths collected here comprise short traditions that present brief pieces of
advice and legal rulings. Some hadiths relate general ethical recommendations or
spiritual teachings of the Prophet:

#7 honoring guests; #12 hadith of the spirits “al-arwdh juniid mujannada;” #13
filial piety; #16 on the merits of marriage, the longest hadith of the Juz’; #18 God
hates it when a perverse person is praised; #22 on the merit of marrying girls;
#27 on the merit of patience; #29 the perpetual dhikr of the Prophet; #39 on the
interdiction of demeaning oneself; #44 variation of the hadith of the “ahbabi;”
#46 on the dhikr ya dha |-Jalal wa-l-Tkram; #59 a prayer (du‘a) of the Prophet; #68
on considering those who have less than we have; #72 on being merciful like
God.

The Prophet is depicted in both his humanity (#1 his way of drinking milk; #6
his way of going to the toilet, #21 the age of the Prophet when he died) and his
suprahuman aspects:

#3 ‘A’isha stating that he was able to see what others could not, e.g. the angel
Jibril; #26 narration on the end of times and the merits of Bilad al-Sham; #63 the
Prophet sees two angels; #84 on the visions of the Prophet (hadith law ra’aytum
ma ra’aytu), he who sees behind himself as he sees in front of himself; #91 the
Prophet is nourished directly by God (hadith inni lastu mithlakum).

In this corpus, we recognize some well-known, sound traditions that contributed
to the development of the Prophet’s veneration in Islam, a veneration that balanced
his “human” aspects with his privileged status as a divine messenger on whom
God bestowed non-human qualities. These traditions draw support both from the
authority of Qushayri and of his isnad, propagating this balanced ideal of the Prophet.

One major theme of the Juz’ is ritual prayer (salat):

#9 fajr prayer; #11 on the obligation of reciting the fatiha behind the imam; #15
position of women during the prayer; #20 a description of the ritual prayer of
the Prophet; #25 position of women during the prayer; #31 on the relationship
between mandatory and supererogatory prayers; #33 on the interdiction
of raising the gaze to the sky while praying; #36 on the refreshing function
of prayer on hot days; #38 on closing ranks during common prayers; #43 a
recommendation about the length of the prayer; #52 on the ritual amin at the
end of the prayer; #54 prayer belongs to pure servitude; #55 on praying two
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rak‘as while entering a mosque; #57 on praying while sitting; #60 on the value
of prostrating (sujud); #63 the Prophet sees two angels who long for finding
people praying on earth; #65 on the night prayers of the Prophet (tahajjud); #67
on the prayer of the Prophet in Medina; #77 on prayer during cold and rainy
nights; #80 on the length of the prayer; #89 on the siira to be read during the five
prayers; #90 the prayer of the innovators is not accepted; #93 on the prostration
of forgetfulness (sujiid al-sahw); #96 on the final salutation (taslim); #98 on the
time of the afternoon prayer (‘asr).

The simple character of these traditions is once again worth noting. Their short

length and their audience’s presumed familiarity with them strongly suggests that
the goal of their transmission was not so much the propagation of their content as
giving broader access to their isnad.

3.2 Non Prophetical Reports

Among the hadith are a certain number of sayings ascribed to spiritual authorities

(20% of the whole Juz’), both ascetics and Sufis. These sayings are mostly transmitted
by Sulami (d. 412/1021)™ and Ibn Bakiiya (d. 428/1037), both of whom played a special
role in diffusing Sufi narrative in Nishapur and were important figures in QushayrT’s
life.” It is worth mentioning that these teachers appear in isnads leading to both
hadith and Sufi narrative. Our Juz’ contains the following sayings:

70

71

24

Qushayri studied Sufism with Sulami after the death of his first master Aba °Ali al-Daqqaq, and
used to visit his convent (duwayra) and loan books from Sulami’s library even before, see Knysh,
trans., Al-Qushayri’s Epistle on Sufism (Reading: Garnet Publishing, 2007), 247; Gramlich, trans., Das
Sendschreiben al-Qusayri’s iiber das Sufitum (Stuttgart: F. Steiner Verlag, 1989), 331-332; Thibon,
L'oeuvre, 100-101. The two masters surely were acquainted with each other but were heirs of two
different conceptions of Sufism. While Aba ‘Ali was inclined towards Ash‘arism and pushed his
pupil Qushayri to carry on his theological studies, no element allows us to state that Sulami adhered
to this school, nor to assert the contrary, even if he was close to Ash‘ari circles in Nishapur. See
Thibon, L'oeuvre, 167-169, for a critical summary of the question.

Abl ‘Abd Allah Muhammad b. ‘Abdallah b. ‘Ubayd Alldh al-Shirazi, known as Ibn Bakawayh (or
Bakiiya, or Baba Kihi) a disciple of Ibn Khafif al-Shirazi. See M. Kasheff, “BABA KUHL,” E. Iranica,
online. He was active as a muhaddith and a transmitter of Sufi narrative. An unpublished manuscript
contains some of his hikayat: Min hikayat al-sifiyya min jam¢ Abi ‘Abd Allah Ibn Bakiiya al-Shirazi, Ms.
Ayasofya 4128, fols. 153b-169b. He transmitted to Qushayri the Diwan of al-Mutanabbi, see Gramlich,
Sendschreiben, 351. He counts among Qushayri’s major sources in the Risala. According to the Asrar
al-tawhid of Ibn Munawwar, he inherited Sulami’s duwayra after this latter’s death. See Thibon, op.
cit., 102-103.
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#35 from Ibn Frak (d. ca. 406/1015),”? a saying of Abl Dharr

#10 from Sulami, al-Salt b. al-Hakam, on the supplication of the doomed
on Doomsday

#14 from ‘Abdallah b. Yaisuf al-Isbahani,” a saying of Bistami

#19 from Sulamy, a saying of Abii ‘Uthman al-Maghribi

#28 from Ibn Bakiiya, a story about Sari al-Saqati

#32 from Ibn Bakiya, a story about Abi Muhammad Habib al-Farisi
#37 from Sulami, on the degree of legal knowledge of Fath al-Mawsili

#40 from Abi al-Qasim ‘Abd al-Rahman b. Muhammad al-Kazbari (?), a
dialogue between Sari al-Saqati and Junayd

#42 from Sulami, a saying of ‘Ali b. ‘Abd al-‘Aziz, on continence (qana‘a)
#47 from Ibn Bakiiya, a story of Abli Adyan during the pilgrimage
#51 from Sulami, the conversion of Niirl

#56 from the Ustadh Aba Tahir al-Ziyadi (d. 410/1019),” a story about
Lugman the Wise

#57 from Sulamy, a saying of Hamdiin al-Qassar

#61 from Ibn Bakiya, a saying of Tustari

#66 from Ibn Bakiya, a saying of Salim al-Aswad on avoiding futility
#70 from Ibn Bakiiya, an episode of Abraham the Prophet

#76 from Ibn Bakilya, a saying of Bishr Ibn al-Harith

#79 from Ibn Bakiiya, a saying of Junayd

#82 from Ibn Bakiiya, a saying of Wahid b. Bikr

#88 from Ibn Bakiiya, a saying of Junayd

#92 from Sulami, a saying of Abii ‘Abdallah b. al-Jalla®

#95 from Ibn Bakdya, a saying of Aba Muhammad al-Jarir

2. W. Montgomery Watt, “Ibn Farak,” EI2.

7 Arberry classed ‘Abdallah b. Yasuf al-Isbahani among the “unknown” transmitters quoted by
Qushayri. He was in reality a highly esteemed muhaddith (see Dhahabi, Siyar, 17:239). He is one of
the major links between Qushayri and Sarraj. See Gramlich’s index of the Risala, Sendschreiben, 567.

74 Abl Tahir Muhammad b. Muhammad b. Mahmish al-Ziyadi heard the title, according to Subki, of
“imam al-muhaddithin wa-1-fugaha. Subki, Tabagqat, 4:198-201.
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There appears to be no logical connection between these sayings and the hadith
amongst which they are dispersed. Only in very few cases can we discern some
possible relationship between the hadith and the Sufi quotation, as in the case of a
tradition (#18), in which the Prophet affirms that “God hates it when a perverse person
is praised on earth.” This idea of fasig could be connected with the “humiliation”
(dhull) the Sufis (fugara@’) undergo when they turn away from the true adoration.
Generally, however, such logical connections are lacking in the text, forcing us to
look elsewhere for reasons why quotations from spiritual authorities are mixed with
prophetical traditions. One primary reason is the role of isnad. As emphasized above,
hadith and Sufism were disseminated by the same master. This polyvalence is also
evident in the Risala of Qushayri. On a subtler level, the implicit message is that ascetic
and Sufi “culture” belong to the same “building,” of which hadith forms one of the
most important cornerstones. On a pedagogical level, the inclusion of these sorts of
quotations in dictation sessions must have also reflected the bourgeoning popularity
of Sufism in the student classes. Furthermore, these quotations show a low degree of
complexity in comparison with the Risala, to mention only Qushayri’s most relevant
work. Breaking the flow of hadith transmission with regular quotations from spiritual
authorities would have had the pedagogical function of maintaining the students’
attention. The underlying message of this mixing, especially in a didactic context, is
that these spiritual authorities should be considered heirs of the prophet to the same
degree that more established, exoteric authorities are.

Qushayri explicitly assumes this point in the Risala, in which he emphasizes
the continuity between Sufism and ahl al-hadith. One final observation raises an
interesting possibility: the sayings transmitted by Sulami do not appear in any of
his other major works, leading us to question the relationship between the material
selected for written compositions and that for oral transmission, via a sama’. It would
appear that the two repertoires were not at all the same and that oral transmission
(albeit preserved in written form in documents such us our Juz’) could expand the
sources available to scholars. A deeper look inside Diya> al-Din’s masmaat (the first
part of codex Zahiriyya 1135), for instance, could unearth previously unknown Sufi
statements.

3.3 The Poetry of the Iml2

The iml@’ ends with some verses composed by Qushayri himself, a fact particularly
worth noting as these lines noticeably expand the poetic corpus attributed to him
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by biographers.” Once again, we remark that the poetry contained in the iml@ is
not complex in style, reminding us of the simplicity of the hadith and of the other
quotation of the Juz’. Such simplicity is not a defect, however. As noted previously,
QushayrT’s contemporary, al-Bakharzi, was impressed by the verses that concluded
his dictations. The fact that our text ends with poetry, just as al-Bakharzi reports,
confirms the accuracy of this particular biographical anecdote. As to why Qushayri
favored this way of ending his sessions, we might hypothesize that he used poetry as
away of popularizing a theological attitude towards life and afterlife. More precisely,
he used poetry to promote certain Ash‘ari positions on predestination. While this
article is not the place to retrace the complicated relationship between Qushayrian
Sufism and Ash‘arism, the following example serves to confirm this relationship:

(#100) inna l-salamata ahluhd la-mu‘arradun / li-sthami ma yabdi min al-taqdiri
wa-akhii I-baliyyati fi intizari zawaliha / wa-husili ma yarja min al-taysiri

Those who are destined to salvation are exposed to the fleshes of predestination

The tested person awaits the disappearance of his tribulation and hopes for
facilitation

These verses describe, in highly poetic diction, the essence of faith, which should
be conceived of as accepting God’s ordainment of things and pre-destination (taqdir).
Resignation does not mean mere passivity but rather an inner attitude compelling
men to hope for God’s facilitation (taysir) in what He decreed.

The second poem (#101) shows a similar tone, expressing a state of perplexity
about God’s pure generosity. Human action is not perceived as a necessary cause of
God’s agreement since man does not generate God’s favor through his actions. Instead,
God’s favor is a pure gift:

Ya mulbisi hulala l-in‘ami dafiyatan / fawqa lladhi ana ahlun min ayadika
Gharragtani fi bihar al-fadl mubtadiyan / min ghayri an kuntu add aw-unadika

0 You who cover me with robe of the favor beyond what I deserve from your
hands

You drowned me in the ocean of divine favour, which appears without my
having prayed for it, or without having called upon You.

> The most recent inquiry into the poetry of Qushayri is Sobieroj’s translation and edition of the
‘Uytin al-ajwiba: Die Responsensammlung iiber das Sufitum: al-Qusairis ‘Uytn al-agwiba fi funiin al-as’ila,
ed. and trans. Florian Sobieroj (Wiesbaden: Harrassowitz Verlag, 2017).
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More explicit is the last poem (#110), in which the theory of the predestination of
man’s action (khalg al-af<al) is evoked literally:

al-hamdu li-llahi 1a sharika lahu / khdligi af‘alind wa-mijidiha

Glory to God who has no associate, Creator and Existentiator of our actions

The poems also cover other genres. Love poetry, for instance, is represented by
a two-line poem in which the theme of “the night of the Union” appears (laylatu al-
wasl, #105).

4. Conclusion

The parallel analysis conducted here on Qushayri’s mixing of hadith, spiritual
sayings, and the poetry points to a coherent, authorial agenda: the intention of
showing that Sufism and its authorities have acquired the same status as hadith, and
even jurisprudence (figh). Furthermore, the apologetic struggles that Qushayri put
forth during his lifetime to protect and promote the triple religious identity (Sufi,
Ash‘ari, Shafi‘l) were still relevant in the centuries following his death, even if the role
of Sufism in society needed less justification. By the time of Diya> al-Maqdisi, being
linked to the isnad of Qushayri was a highly valuable attribute. It was no longer hadith
that supported Sufism, as in the time of the first Sufi writings; now Sufi authorities
supported hadith, conferring a unique authority on certain lines of transmission.

We could extend our analysis to other peculiar figures of the Ayyubid “school”
of hadith, such as Sharaf al-Din al-Nawawi (d. 676/1277), who composed several
collections of hadith. Whereas previous hadith collections, like the two major ones of
Bukhari and Muslim, follow a legal chapter order, Nawawi’s books show the influence
of classical Sufi literature. His Riyad al-salihin,’® for instance, begins with a series of
chapters that recall the chapter arrangement of the al-Risala al-Qushayriyya or of the
Thy@ of Ghazali (bab al-ikhlas, bab al-tawba, bab al-sidq, bab al-murdqaba, bab al-taqwa
etc). In his Kitab al-Adhkar, furthermore, Nawawi opens his books with quotations
taken from Qushayri’s Risala.

A fitting conclusion to this paper comes in the form of a modern example.
Pakistani master Tahir al-Qadiri’s al-Marwiyyat al-qushayriyya min al-ahadith al-
nabawiyya (Qushayri’s Transmissions of the Prophetical Reports),” shows the
continuing strength and vitality of Qushayri’s authority as a traditionalist. In this

¢ Many editions are available.
77 Muhammad Tahir al-Qadiri, al-Marwiyyat al-qushayriyya min al-ahadith al-nabawiyya (Lahore: Minhaj-
ul-Quran Publications, 2009).
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book, the shaykh, among the most influential Sunni authorities of our days, transmits
some hadith of the Risdla that his father had transmitted to him via two different
isndds. In the first link of the line of transmission we find the Lebanese scholar Yasuf
al-Nabahani (d. 1350/1932) and the Moroccan Sufi and muhaddith Muhammad Ja‘far
al-Kattani (d. 1345/1927):

Tahir al-Qadiri < Farid al-Din al-Qadiri < Muhammad al-Makki b. Muhammad al-
Kattani < Muhammad b. Ja‘far al-Kattani < Yaisuf b. Isma‘il al-Nabahani

The chain goes back and reaches two major personalities:
1) Ibn Hajar al-‘Asqalani (d. 853/1449) and, after him, QushayrT’s disciples
in hadith, Abt I-Futth ‘Abd al-Wahhab al-Shadhyakhi and Zahir b. Tahir al-
Shahhami, Muhammad b. Ma‘mar b. al-Fakhir

2) Ibn ‘Arabi: received - indirectly - hadith from the Andalusian Qadi Aba
Bakr Ibn al-‘Arabi al-Ma‘afiri (d. 543/1149) through a chain that goes back to
Qushayri’s son ‘Abd al-Mun‘im al-Qushayri

Although the context here is apologetic and addresses the authority of Sufism
in contemporary debates, these isnads provide important insight into the lasting
aura of Qushayri as a traditionalist. This enduring fame, which is inextricably linked
to QushayrT’s place in the network of hadith transmission, shows just how closely
connected Sufism and hadith were from the very beginning. Unpublished documents
such as the Juz’ considered here could help us rewrite the “shared history” of the two
disciplines.
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