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INTRODUCTION

Badi al-Zaman al-Hamadhani and His Magamat

Magqgamat (Cl. Ar. sing. magama) are a form of fictive short tales composed in
rhymed prose (saj) that have had a long history in the literary languages of the
Middle East, especially Arabic and Hebrew. Over the course of a millennium,
the maqama form and its near relatives traveled across most major areas in the
Islamicate World from Central Asia and beyond, becoming one of the most
recognizable of pre-modern Arabic narrative types.'

The littérateur (adib) Abu I-Fadl Ahmad b. al-Husayn al-Hamadhani (358-
398/959-1008) invented the magama while residing in the city of Nishapur in
Central Asia in 380/990. Known during his lifetime as “The Wonder of the
Age” (Badi® al-Zaman) in recognition of his remarkable linguistic ingenuity in
the new style of Arabic poetics, al-Hamadhani lived the life of a courtier who
served and entertained the local amirs of the Muslim states across the cities of
western Iran and Central Asia.

Composed for the consumption of the intellectual cadres of the court and
their acolytes, al-Hamadhani's maqamas reflect the nexus of aesthetic and
pragmatic interests of a vibrant and competitive intellectual scene. Weaving
together ornate prose letters (rasa’il) with occasional poetry, the magamat of
al-Hamadhani tell the tale of how verbal mastery and cunning can sustain and
protect a man on life’s treacherous paths.?

Travel, performance, and trade inform each magama tale, as the characters
circulate through a world in which words are the currency of exchange. The
tales begin as the narrator goes to a new location (mosque, market, hospital)
where he encounters a mysterious stranger who has a large audience gathered.
This stranger often wears a disguise, uses mysterious language, or performs an
ornate linguistic ruse to obtain money from his unwitting victims. Sometimes,
the narrator recognizes the notorious trickster rogue; on other occasions he

1 Forageneral description, see Rina Drory, “Maqama (Pl. Maqamat),” in Routledge Encyclopedia
of Arabic Literature, ed. Julie Scott Meisami and Paul Starkey (Oxford: Routledge, 1998),
507-8; Devin Stewart, “The Magama,” in Arabic Literature in the Post-Classical Period, ed.
D.S. Richards and Roger Allen (Cambridge: Cambridge University Press, 2006), 145-58;
Jaakko Himeen-Anttila, Magama: A History of a Genre (Wiesbaden: Harrassowitz, 2002).

2 See Devin J. Stewart, “Professional Literary Mendicancy in the Letters and Magamar of
Badi' al-Zaman al-Hamadhani,” in Writers and Rulers: Perspectives on Their Relationship from
Abbasid to Safavid Times, ed. Beatrice Gruendler and Louise Marlow (Wiesbaden: Reichert
Verlag, 2004), 39-47.
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2 The Maqamat of Badi‘ al-Zaman al-Hamadhani

steals away undetected. At the end of the magama, the trickster often reveals
himself offering wisdom about the real workings of the world. Deception and
dishonesty are the only means for him to survive. And then, he is gone, only to
appear in another locale in a new disguise.

The mobility of the magdama is evident, too, in the movement of the text across
intellectual fields and domains, through which the clever littérateur demonstrates
the modes by which knowledge proves useful. The adibs intellectual forays
are dramatized, as each magdama of al-Hamadhani displays a different field of
erudition that turns on different tricks. In one magama, the trickster poses as a
madman who debates a famed theologian in an insane asylum in southern Iran,
in another the trickster is a false prophet attempting to bring a dead man back
to life in Mosul. In a third, set in Ahwaz, he is a fraudulent doctor attempting
to sell wondrous medical products to an unsuspecting audience. Each draws on
specialized language and learning, expressing the ethos of learning known as
adab, the capacity to take a little from every domain of knowledge. Throughout
these tales, the trickster’s mind and body never fully come to rest.

While Badi® al-Zaman al-Hamadhani composed his magamat to be read as
a group with a common set of protagonists and narrative conventions, the sheer
inventiveness and vitality of his maqama tales defies the categorizations that
have often been placed on them by later readers and critics. Even al-Hamadhanft’s
great follower, al-Hariri (d. 516/1122), while acknowledging his indebtedness to
Badi® al-Zaman, channels the multiple energies of al-Hamadhant's magama into
courses proper to his own time and preoccupations. Al-Hariris magdamas too
would be rewritten and transformed over and again in novel ways. Like its ever-
wandering heroes, the magama form keeps moving on.

The Magamat of al-Hamadhani
between Tradition and Modernity

The recent work of Ahmed El Shamsy, Rediscovering the Islamic Classics contends
that the intellectual classics of the late nineteenth century created the canon of
classical Arabic literature. Although several key figures across Egypt, the Levant
and Turkey were responsible for crafting the Maqgamat of al-Hamadhani into one
of the pre-eminent works of Classical Arabic literature, the modern study of the
magama was a product of a process involving both Orientalist and Arab scholars.

Beginning in the eighteenth century, Orientalists had already considered the
importance of the magama in general and the magamat of al-Hamadhani in
particular. European Orientalists such as the Dutch scholar Everard Scheidius
(1742-1794) produced the first partial print editions of the Magamat of
al-Hamadhani. Scheidius” knowledge of the genre had doubtless come from his
association with his teacher Albert Schultens (1686—1750) who had compiled a
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Introduction 3

Latin translation of the work of al-Hariri.?

Antoine Sylvestre de Sacy (1758-1838), however, fixed the place of al-
Hamadhani’s work as an important model of the maqama genre. De Sacy had
included selections from al-Hamadhants magamas in his Chrestomathie arabe,
ou, extraits de divers écrivains arabes, tant en prose qu’en verse a l'usage des éléves
de I'Ecole royale et spéciale des langues orientales vivantes published in 1826. De
Sacy presented a copy of this work to his Egyptian student Rifa‘a al-Tahtawi
(1801-1873) following the successful completion of his exams in Paris in 1828.
As al-Tahtawi notes, de Sacy preferred the writing of al-Hamadhani over al-
Hariri (in the French edition of this book) even though de Sacy had famously
prepared an edition of the latter. The Chresthomatie arabe was later published
in Bulag in Arabic in 1879 and may well have influenced later generations of
intellectuals such as Muhammad ‘Abduh (1849-1905) as to the value of al-
Hamadhant’s magamat.*

With access to manuscripts in Istanbul, the Dar al-Jawa'ib Press established by
Ahmad Faris al-Shidyaq (1805?-1887) printed the first comprehensive edition
of the Magamat of al-Hamadhani in lithograph in 1298/1881. Shidyaq himself
was a practitioner of the maqama form, including four magamas in the text
of his remarkable Leg over Leg (al-Saq ‘ala I-saq). While he acknowledges al-
Hamadhani as the creator of the magama form, there is no evidence to suggest
that he had read al-Hamadhants Magamat.’ Yusuf b. Isma‘il al-Nabhani, who
was in charge of the press at this time, states that his edition is based on two
manuscripts which he had access to in the famed Ottoman collections (MS Aya
Sofya 4283 and MS Nurosmaniye 4270).°

The high status of al-Hamadhants Magamat is most indebted to the well-
known Egyptian reformer Muhammad ‘Abduh who produced the first modern
print edition of the Magamat in 1889. ‘Abduh had worked on this edition and
commentary on the Magamat of al-Hamadhani while serving as the rector of
the Sultaniyya modern school in Beirut.”

As El Shamsy notes, ‘Abduh envisioned a clear relationship between language
and ethics, a concept which had been drawn from his reading of premodern
works. By producing printed volumes such as an annotated edition of the

3 See Chapter Three, “The Yale Manuscript.”

4 Ahmed El Shamsy, Rediscovering the Islamic Classics: How Editors and Print Culture
Transformed an Intellectual Tradition (Princeton: Princeton University Press, 2020), 77. See
Rifa‘a Rafi‘ al-Tahtawi, An Imam in Paris: Account of a Stay in France by an Egyptian Cleric
(1826-1831), trans. Daniel L. Newman (London: Saqi, 2011), 191.

5 Ahmad Faris al-Shidyaq, Leg over Leg: Or the Turtle in the Tree concerning the Fariyag, ed.
and trans. Humphrey Davies (New York: New York University Press, 2013), introduction.

6  Ibrahim Geries, “Badi al-Zaman al-Hamadhants Magama of Bishr b. ‘Awana (al-Bishriyya),”
Middle Eastern Literatures 14 (2011): 123.

7  El Shamsy, Rediscovering the Islamic Classics, 150, n.10.
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Magamar ‘Abduh sought to position himself as an educated authority who
introduce students to the most towering figures of their literary heritage.

‘Abduh makes plain in his introduction to his edition, that he is an admirer
of the Magamat of al-Hamadhani, and that the text needs to see the light of
day because of its importance as a model of Arabic adab that could serve as an

could

The Maqamat of Badi‘ al-Zaman al-Hamadhani

educational tool in the modern era:

In the introduction to the edition, ‘Abduh positions himself as a philological
authority. He notes that there are two main obstacles to the use of the Magamat

It has been said that he [al-Hamadhani] composed more than four
hundred maqgamas, however people have not been able to find more
than a small number of them, roughly fifty which were recently
published in Istanbul. Despite there being a small quantity, they
are of great value, possessing many rare gems, and a multitude
of different arts and disciplines, ranging through many different
things, and the learned man (%/im) will gain much from them, and
an adolescent could follow them as a model.?

in his own time, both of which are textual:

Next,

The first is what damage the copyists had caused in the language
of the text through errors (tabrif) that had corrupted the texts
foundation and changed its meaning with interpolations (ziydda)
which damage the originals and distract the mind from the intended
meaning, and deletions, which obscure the stylistics and weaken
the supporting structures. The person considering this book,
if he is weak will be misled and become confused, while even a
knowledgeable person will be prone to fail.’

he lists the problems presented by the language of the work:

The second difficulty is the rarity (gharaba) of some of the words,
the hidden nature of his references, and the obscurity of the manner
in which he has constructed his expressions. Beginners would have
difficulty in understanding the meaning of the text, whereas those
of learning would have trouble in comprehending the import.'

Badi® al-Zaman al-Hamadhani, Magamat, ed. Muhammad ‘Abduh (Beirut: al-Matba‘a

al-Kathalikiyya, 1889), 5.
ibid., 5.
ibid., 5-6.
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Introduction 5

In a passage evocative of the introductions to traditional Islamicate book culture,
‘Abduh describes how “one of the scions of the Arabs in Syria” asked him to
work on the text of the Magamat and produce a commentary (za7ig). He notes
with some flourish how he had “no precedent” in his work, and “no material
except for his innate Arab nature and his literary taste” (I maddata i illa tab
arabi wa-dhawq adabi). He remarks further that his commentary relied upon
“major sources of language” (ummabat al-lugha al-padira), “common proverbs”
(amthal li-I-‘arab s@’ira), and so on, that were useful to him in the editing of
this work."!

‘Abduh extends his own authority as an @lim and adib asserting that this
learning and sensibility allowed him to understand and convey the meaning and
import of the work. He states that he was guided by the fact that al-Hamadhani
would have produced language that was grammatically coherent:

As for the correction of the text of the book, God has blessed us
with a multiplicity of manuscript copies, even as it has increased
the difficulty of choice between them. For their readings (riwayar)
are often at odds with one another, and sometimes they are in
agreement on what is neither good sense nor pleasing in form. In
these circumstances, we resorted to the linguistic context (al-wad
al-lughawi), and common usage as our guides. The high-standing
of the author among the scholars of language (ahl al-lisan) acted
as our arbiter, and was the guide upon which we worked in our
corrections. '?

‘Abduh understanding of the role of the modern scholar privileged linguistic
rectitude over the transmitted text. For instance, he states that in the case of
multiple correct possibilities, he would select the most appropriate linguistically
(awlaba bi-l-wad") either because it corresponds with other readings, or suits the
surrounding linguistic context. ‘Abduh adds that he would preserve the other
variants and place them in the footnotes to the text. Nowhere however does he
mention the manuscripts upon which he relied, nor does he evince any interest
in the history of textual transmission.

‘Abduh did not limit his authority to amend the text on grammatical or
lexicographical grounds, but also assessed the contents of al-Hamadhant’s
Magamat, particularly in excising those passages which he thought collided
with his own sense of ethics and morality. He explained this act of suppression
in the following terms:

11 ibid., 7.
12 ibid., 7-8.
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6 The Maqamat of Badi‘ al-Zaman al-Hamadhani

It now seems necessary to mention that the author of the Magamat
al-Badi’ (may he rest in peace) possesses a wide diversity of types of
speech and some perhaps which would cause the cultured man of
letters (adib) some embarrassment in reading, and one of my stature
would be ashamed in explicating its referent. Men should not seek
to understand crude language (sadhaj) or attempt to explore its
import."

‘Abduh then quickly moves to absolve al-Hamadhani from any blame, by stating
that he is not casting any aspersions that could taint the reputation of this great
writer. Rather, he opines, “to every age there is a proper speech, and to every
space there is a proper imagining” (li-kull zaman magqal, wa-li-kull kbayal majal)
implying thereby that there were elements of al-HamadhanTts adab that are out
of step with the current context and state of culture.

‘Abduh’s main aim was to remove references to homoeroticism in the text
by excising the magama Shamiyya in its entirety" and abridging some sentences
from the Rugafiyya' and deleting unseemly words and expressions elsewhere.
He grounds this radical editorial decision in the practice of religious scholars
(sunnat al-‘ulama’) offering that it was their prerogative to “refine and rectify,
correct and abridge” (bi-I-tabdbib wa-I-tambis wa-I-tangih wa-I-talkbis) thereby
eliding the models of linguistic and presumed ethical rectitude, and conjoining
them with a reformist impulse. ‘Abduh finally notes that to have been silent on
this issue (allowing the morally suspect passages in the text) would have proved
an enticement to sin and error."”

‘Abduh’s edition and commentary on al-Hamadhani's Magamat while raising
the stature of the text and providing a print edition, still left many features of
its history unexplored. Although his edition attempted to reconstruct an earlier
version of the text based on linguistic and ethical rectitude, he did not adhere
to the editorial practices which would have enabled a more historically grounded
exploration of the text, paratext, and history. As such, even as his linguistic
work at times illuminated the readings he chose, the text that he produced
concealed important features of the text’s history, and at times obscured traces
of its authorship.

13 ibid., 7.

14 ibid., 7.

15 See Chapter Six.
16 See Chapter Seven.
17 ibid., 7.
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A Wonder of the Age: Al-Hamadhani
among the Literary Ciritics of the Twentieth Century

‘Abduh’s edition of al-Hamadhants Magamat was a decisive moment in the
history of this text and in many ways set the stage for its later reception by
twentieth century critics. As writers of the Arabic nabda grappled with questions
of authority and authorship, much of the early attention paid to al-Hamadhani
centered on his role in the innovation of the magama form. In the 1930s, scholars
such as Zaki Mubarak (1892-1952) and Mustafa Sadiq al-Rafi7 (1880-1937)
feuded with one another concerning al-Hamadhant’s invention of the form. A
generation later, Marun ‘Abbud (1886—1962) writing in the early 1950s saw it as
a “fruitless task” (‘@bthan) to go in search of an author other than al-Hamadhani
as the creator. He states, “We closely examined his fifty-one magamar and we
saw much that al-Badi‘ had taken from others which he polished with his own
style (uslabibi al-magnii9) and they became as if they were his own.”"’

Scholars of the maqama in the second half of the twentieth century have
focused on a variety of different topics relating to Badi® al-Zaman and his
magqamat. Much work has focused on the genesis of the magama form and
its relationship to other works of Arabic literature such as those by by A.F.L.
Beeston,” John N. Mattock,* and more recently in the detailed literary historical
studies of Jaakko Hidmeen-Anttila culminating in his important monograph,
Magama: A History of a Genre published in 2002 which devotes more than a
quarter of its pages to Badi® al-Zaman al-Hamadhani.”?

Theoretical and interpretative discussions first began in many ways from
the perspective of possible linkages to the picaresque, such as in the work of
James T. Monroe in 1983. Monroe’s book on al-Hamadhani was wide-ranging,
exploring both the generic qualities of the magama as well as attempting to
interpret particular magamas, and address questions relating to the author’s
biography.” The same year brought the highly nuanced work of Abdelfattah

Kilito, which explored what he termed the cultural codes that were central to

18 Arthur Goldschmidt, Biographical Dictionary of Modern Egypt (Boulder and London:
Lynne Rienner Publishers, 1999), 133 and 164-5.

19 Mariin ‘Abbud, Badi al-Zaman al-Hamadbani (Beirut: Dar al-Ma'arif, 1954), 35.

20 AF.L. Beeston, “The Genesis of the Magamar Genre,” Journal of Arabic Literature 2
(1971): 1-12; Abdelfattah Kilito,“Le genre ‘séance’: Une introduction,” Studia Islamica
43 (1976): 25-51.

21 John N. Mattock, “The Early History of the Maqgama,” Journal of Arabic Literature 15
(1984): 1-18.

22 Jaakko Himeen-Anttila, Magama: A History of a Genre (Wiesbaden: Harrassowitz,
2002).

23 James T. Monroe, The Art of Badi‘ az-Zaman al-Hamadhani as Picaresque Narrative
(Beirut: American University of Beirut Press, 1983).
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the construction of individual magamar.*

Of the two approaches, Kilito’s work has proved the more generative,
encouraging a diverse range of scholars such as Philip Kennedy,” Mohamed-
Salah Omri,* Katia Zakharia,” and Fedwa Malti-Douglas to look further at
the manner in which al-Hamadhani constructed particular maqamas.”® Further
biographical work and attention to al-Hamadhanis letters and intellectual
milieux is exemplified in the work of Everett Rowson,” Wadad al-Qadi,” Vahid
Behmardi,’" and Devin Stewart.”” Noteworthy work has also been done on the
prose stylistics and metrics of al-Hamadhani’s magamar by Mahmoud Messadi*®
and Geert Jan van Gelder.*

Scholarly attention to the Magamat has been almost entirely based on studies
of the standard edition of ‘Abduh as their starting point. This began to change
in 1992 when Donald S. Richards published an important article examining

24 Abdelfattah Kilito, Les séances: Récits et codes culturels chez Hamadbani et Hariri (Paris:
Sindbad, 1983).

25 Philip F. Kennedy, “Some Demon Muse: Structure and Allusion in al-Hamadhants
Magqama Iblisiyya,” Arabic and Middle Eastern Literatures 2 (1999): 115-35; idem, “The
Magamat as a Nexus of Interests: Reflections on Abdelfattah Kilito's Les séances,” in
Writing and Representation in Medieval Islam: Muslim Horizons, ed. Julia Bray (London
and New York: Routledge, 2006), 153-214

26 Mohamed-Salah Omri, ““There is a Jahiz for Every Age’: Narrative Construction and
Intertextuality in al-Hamadhants Magamat,” Arabic and Middle Eastern Literature 1
(1998): 31-46.

27 Katia Zakharia, “4l-Magama al-Bisriyya: Une épopée mystique,” Arabica 37 (1990):
251-90.

28 FedwaMalti-Douglas, “Magamat and Adab: ‘Al-Maqamaal-Madiriyya’ ofal-Hamadhani,”
Journal of the American Oriental Society 105 (1985): 247-58.

29 Everett K. Rowson, “Religion and Politics in the Career of Badi‘ al-Zamin al-Hamadhani,”
Journal of the American Oriental Society 107 (1987): 653-73.

30 Wadad al-Qadi, “Badi az-Zaman al-Hamadhini and His Social and Political Vision,”
in Literary Heritage of Classical Islam: Arabic and Islamic Studies in Honor of James A.
Bellamy, ed. Mustansir Mir (Princeton: Darwin Press, 1993), 197-223

31 Vahid Behmardi, “Rhetorical Values in Buyid Persia According to Badi® al-Zaman al-
Hamadhani,” in The Weaving of Words: Approaches to Classical Arabic Prose, ed. Lale
Behzadi and Vahid Behmardi (Beirut and Wiirzburg: Orient-Institut; Ergon-Verlag,
2009), 151-64.

32 Devin Stewart, “Isa b. Hisam’s Shiism and Religious Polemic in the Magamat of Badi'
al-Zaman al-Hamadani (d. 398/1008),” Intellectual History of the Islamicate World
(published online ahead of print 2021).

33 Mahmoud Messadi, Essai sur le rythme dans la prose rimée en arabe (Tunis: Editions Ben
Abdallah, 1981).

34 Geert Jan van Gelder, “Rhyme in Magamat or Too Many Exceptions Do Not Prove a
Rule,” Journal of Semitic Studies 44 (1999): 75-82.
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several of the older manuscripts of al-Hamadhani's Magamat.”> Richards
pointed out significant discrepancies across various manuscripts of the work. In
2011, Ibrahim Geries offered a seminal criticism of Katia Zakharia’s work that
demonstrated the pressing need to return to the manuscript tradition prior to
the work of interpretation.*

Badi‘ al-Zaman al-Hamadhani:
Authorship, Texts and Context

Despite the large volume of studies on al-Hamadhanis Magamat, and the
increasing sense that the standard nineteenth century editions of the Magamat
were flawed (or at least bowdlerized), scholars had not yet thoroughly examined
the extant manuscript evidence available. In the year 2011, the authors of this
book for the first time acquired digital images of the oldest manuscripts of
al-Hamadhant's Magamat. Over the course of several years, and through the
kindness and generosity of many individuals, Bilal Orfali and Maurice Pomerantz
gathered more than 40 manuscripts including the major early witnesses to this
important text.”

Textual scholarship is often understood as aiming solely at the revelation of
a putative Ur-text. While it cannot be denied that reconstructing the earliest
possible layer of the textual tradition would be a useful starting point for future
scholarship on the Magamat, we believe that through investigations of the
manuscripts, we are also exploring other important aspects of the text’s life.
Relying solely on the flawed nineteenth century editions not only compromises
the results of modern scholars’ investigations of al-Hamadhani’s text, but also
prevents us from appreciating the literary culture that created this work. How
were the individual magamat composed? How were they performed? How were
they recorded, lost, found, collected, and transmitted?

The broad concerns of the book are divided into three sections: authorship,
texts, and contexts, although there are some overlaps across these fields. One
constant is that each chapter in this volume investigates hitherto unstudied
textual materials related to al-Hamadhani's Maqgamat. We hope that these
studies encourage other scholars to continually revisit questions of textual
history in their studies of pre-modern Arabic literature.

Part 1 of the book, Authorship, begins with two studies related to al-

35 D.S. Richards, “The Magamat of al-Hamadhani: General Remarks and a Consideration
of the Manuscripts,” Journal of Arabic Literature 22 (1991): 89-99.

36 Geries, “Badi‘ al-Zaman al-Hamadhants Magama of Bishr b. ‘Awana (al-Bishriyya),”
121-53.

37 The authors have also gathered a large number of manuscripts of the Rasd’il of al-
Hamadhani and are also working on this important neglected work.
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Hamadhani’s authorship. In Chapter One, “Ibn Faris and the Origins of the
Magama Revisited,” we review several theories about al-Hamadhanf’s reliance on
earlier forms in the creation of the magama, and provide an edited fragment of
a lost work by the well-known grammarian Ibn Faris (d. 395/1005), which may
have been an important model upon which al-Hamadhani had drawn. Chapter
Two, entitled “Assembling an Author,” describes the way that al-Hamadhani’s
individual magamas came to be included in manuscript collections in the years
following his death. The study further suggests how al-Hamadhani’s collection
of magamas grew larger after his death, possibly on account of the ascendant
fame of the Magamat of al-Hariri.

Part 2, Texts, presents the editions of four maqamas attributed to al-
Hamadhani in the manuscript tradition, that were not included in Muhammad
‘Abdub’s printing. Chapter Three, entitled “Lost Magama: the Tibbiyya,”
provides the editio princeps of a magama on medicine, the Tibbiyya, and discusses
its relationship to the other extant magamas of al-Hamadhani. Chapter Four,
“Three Magqgamat Attributed to al-Hamadhani,” provides the editions of
three further maqamas (Sharifiyya, Hamadhaniyya, Kbhatamiyya), along with a
discussion and analysis of their contents in relation to the extant corpus of al-
Hamadhant's magamat.

Part 3 of the book, Contexts, provides studies of several key magamas of al-
Hamadhani. Chapter Five, “4dab and Metamorphosis: The Mauwsiliyya,” is an
edition, translation, and modern commentary on this magama in which Abu
|-Fath famously attempts to raise a dead man from the grave. This commentary
identifies sources from which al-Hamadhani may have drawn, affording modern
readers further context with which to explore this tale. Chapter Six, “What
the Qadi Should not Hear: The Shamiyya,” provides the first scholarly edition
of this maqama, which ‘Abduh excised from the 1889 Beirut printing. The
study explores how this magama draws upon ideas about the limits of proper
and improper speech. Chapter Seven of this volume, “A Fourth/Tenth Century
Commentary on the Magamat of al-Hamadhani,” offers a study and edition
of a hitherto unknown commentary on the Magamat ot al-Hamadhani that
we argue may be an example of auto-commentary. Even putting aside the
important question of al-Hamadhanis authorship of the commentary, our
proposed interpretation has profound implications for how the Magamat of al-
Hamadhani were understood by the first generations of readers, including the
writers of maqamas who followed him.
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CHAPTER ONE

Ibn Faris and the Origins of the Magama Revisited
For Everett Rowson

Literary history knows perhaps no question more difticult than that of change.
How do new literary forms emerge, and why? Are they products that coalesce
slowly over time, borrowing their elements and attributes from pre-existing
materials? Or are they transmuted and transformed under the intense power of
an individual creative intelligence? Why do these moments of innovation matter
in literary history? What is at stake in declaring something the first novel,
maqama, or sonnet?'

Among the many genres of Arabic literature, there has been perhaps none
to attract more attention than the invention of the magama. Unlike the qasida
(multi-thematic ode), the ghazal and the risala (literary correspondence), the
maqama was a late arrival among the genres of Arabic literature. Because of
this fact, scholars felt as if, through consulting roughly contemporaneous texts,
they could witness the genre in the making. This availability of evidence made
the story of the magama’s invention a fertile site of scholarly speculation in pre-
modern Arabic literature.

The maqama genre thus became an important locus for thinking about
issues of creativity and imitation in pre-modern Arabic literature during the
early part of the last century. Zaki Mubarak writing in the journal al-Mugtataf
was interested in demonstrating that al-Hamadhani (d. 398/1008) was not
in fact the originator of the magama genre.? Drawing on a statement of al-
Husri (d. 413/1022) in Zabr al-adab that al-Hamadhani had “imitated” (and
potentially stolen from) a previous lost work of Ibn Durayd (d. 321/933), known
as the “Forty Stories” (Arba‘in hadith™) which in turn had many similar tales
to those found in the “Sessions” (4mali) of Ibn Durayd’s disciple, al-Qali (d.
356/967), Mubarak seemed poised to dethrone al-Hamadhani as an innovator.
Mubarak was sharply criticized for this assertion by Mustafa Sadiq al-RafiT in a
subsequent issue of the same journal.

1 On these questions and others, see David Perkins, Is Literary History Possible? (Baltimore:
Johns Hopkins University Press, 1992).

2 Zaki Mubarak, “Ahadith Ibn Durayd,” al-Mugqtataf 76 (1930): 561-64; A.F.L. Beeston,
“The Genesis of the Magamat Genre,” Journal of Arabic Literature 2 (1971): 1-2.
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While this controversy surrounding al-Hamadhanfs alleged borrowings from
Ibn Durayd “has long since died out,” questions of al-Hamadhani’s status as
an innovator remained of interest to later scholars.> A.F.L. Beeston in 1971
downplayed the fact that the plotlines of many magamas seemed to have been
borrowed from other types of majalis literature. Nonetheless, he sought to
define al-Hamadhani’s place as an innovator based on his use of rhymed prose
(saj) and his “frank admission that his stories are fictional.” Through these
descriptions of the innovative in al-Hamadhant’s text, Beeston hoped to discover
why al-Hariri (d. 516/1122) had attributed to al-Hamadhani such an important
role as an originator of the form.” Yet Beeston did not consider why such a
question might have been of interest to al-Hariri. For what sort of readers might
al-Hariri’s invocation of his indebtedness to al-Hamadhani matter?

Claims of originality and theft are valuations of authors, but also point
to ways that critics of the time understood relationships between texts.® In
recent years, Jaakko Himeen-Anttila and Philip Kennedy have looked beyond
the simplistic nature of the earlier debate on originality and borrowing to ask
the more interesting question of what al-Husri could have meant by stating
that al-Hamadhani had produced a poetic contrafaction (mu‘arada) of the work
of Ibn Durayd. What were the similarities that al-Husri noted between Ibn
Durayd’s writing and the Magamat of al-Hamadhani?

Himeen-Anttila explored this possibility by examining the surviving work
of Ibn Durayd, known as “The Description of Rain” (Wasf al-matar wa-I-
sahab). He concludes that the two works share numerous similarities, and shows
the importance of Ibn Durayd’s work in its own right.” Philip Kennedy, in his
investigation of an anecdote involving Abt Nuwas’ (d. ca. 200/815) finding love
on the pilgrimage related by Ibn Durayd found a similar cause to revisit the
debate from a new vantage point. Kennedy writes that this “long-drawn-out
narrative of a largely jocular tone that holds us in suspense” possesses “formal
and stylistic aspects” that are “redolent of the Magama.”® For both scholars,

3 Jaakko Himeen-Anttila, Maqama: A History of a Genre (Wiesbaden: Harrassowitz
Verlag, 2002), 68.

4 Beeston, “The Genesis of the Magamar Genre,” 8-9.

5 Cf. al-Hariri, Maqgamat al-Hariri (Beirut: Dar Sadir, 1980), 11: dhikr al-maqamat allati
abda‘aha Badi® al-Zaman.

6 Heinrichs’ work on the concept of sariga shows well how this term encompasses a
whole range of ideas which we might be more inclined to call intertextuality, Wolfhart
Heinrichs, “An Evaluation of Sariqa,” Quaderni di Studi Arabi 5/6 (1987-1988): 357-68.

7 Himeen-Anttila, Magama, 72. He identifies the following lines of similarity: 1. rhymed
prose, 2. isnad, 3. some kind of story, 4. philological interest, 5. ragged but eloquent
hero, 6. first-person narration, 7. travel theme, 8. encounters are standing ones as
opposed to sitting learned sessions.

8 Philip F. Kennedy, “Love in the Time of Pilgrimage or A Lost Magama of Ibn Durayd?,”
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the question is not so much undermining al-Hamadhant's authorship of the
Magamat, but rather as seeing the work as part of a larger development within
the circles of adab and grammar from which al-Hamadhanis work seems to have
sprung.

Ibn Faris, al-Hamadhani, and the Magamat

In this chapter, we explore an older claim about the magama, namely, that the
form was first created by the teacher of al-Hamadhani, Aba I-Husayn Ahmad
Ibn Faris b. Zakariyya b. Muhammad b. Habib al-Razi (d. 395/1004). We do so
by considering a rare fragment of Ibn Faris’ lost work, Qasas al-nabar wa-samar
al-layl. As we shall argue, this work appears to share much in common with
the magama genre. It is not to be confused with Ibn Faris’ al-Layl wa-I-nahar.

The hypothesis of Ibn Faris role in the origins of the magama predates the
debate surrounding Ibn Durayd. Jurji Zaydan (d. 1914) posited a prominent role
for Ibn Faris, imagining that al-Hamadhani had borrowed his prose style from
his teacher.'” More recently, Hadi Hasan Hammudis book entitled al-Maqgamat
min Ibn Faris ila Badi‘ al-Zaman al-Hamadbani revived this theory, arguing for
Ibn Faris’ influence and supposed precedence in the authorship of the Magamat."!

The importance of Ibn Faris in the career of his student was already underscored
by his closest contemporaries. Al-Tha‘libi (d. 429/1038) states that Ibn Faris

in The Weaving of Words: Approaches to Classical Arabic Prose, ed. Lale Behzadi and Vahid
Behmardi (Beirut and Wiirzburg: Orient-Institut; Ergon-Verlag, 2009), 88 and 93.
Ibn Faris, al-Layl wa-I-nabar, ed. Hamid al-Khaffaf (Beirut: Dar al-Mu’arrikh, 1993).
10 See Hadi Hasan Hammaudi, al-Magamat min Ibn Faris ila Badi‘ al-Zaman al-Hamadbani
(Beirut: Dar al-Afaq al-Jadida, 1986), 26.
11 Ibid. Hammudi bases his claims for Ibn Faris’ influence on al-Hamadhani on seven main
pieces of evidence:
1- The four hundred Magamat that al-Hamadhani boasts to have authored must
have been begun at the majlis of Ibn Faris.
2—- al-Hamadhani praised Ibn Faris in his letters.
3—al-Hamadhani was proud of his knowledge of Ibn Faris’ works, such as the
Mujmal al-lugha his memory of which became a topic in his debate with Aba Bakr
al-Kh“arizmi. He also imitated Ibn Faris’ other books such as Qasas al-nabar wa-
samar al-layl and his Amali.
4— al-Hamadhani followed Ibn Faris’ style in his poetry, and adopted several of
Ibn Faris’ critical ideas in his maqamas. Moreover, al-Hamadhani would gloss his
magqamat sometimes which indicates his reliance on the same lexicographical methods
as Ibn Faris such as the use of poetry to elucidate the meaning of rare words.
5— Ibn Faris had become famous as a teller of tales (qasas, hikayat, raqa’iq).
6— al-Tha‘alibi describes Ibn Firis as combining the mastery of a scholar with the
zarf of poets and epistolographers, comparing him with notable literary figures.
7— He argues that the character of Tsa b. Hisham is a representation of al-
HamadhanTs teacher, Ahmad b. Faris, both in name, experiences and qualities.
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had been the teacher of al-Hamadhani prior to the latter’s departure from the
city in 380/990."> Al-Tha‘alibi emphasizes the close relationship between the
teacher and his student, stating that he “took all that he [viz. Ahmad b. Faris]
possessed—he exhausted his knowledge and dried up his ocean.”

The two men also wrote letters to one another over the course of their
lives.'* Moreover, there were even some pre-modern readers who did believe Ibn
Faris to have played a role in the creation of the maqama. MS Aya Sofya 4283
(692/1225) contains the following introduction:

These magamat were dictated by the teacher Abu I-Fadl Ahmad
b. al-Husayn al-Hamadhani in Nishapur and he mentioned that
he had composed them to be uttered in the voice of Abu I-Fath
al-Iskandari and to have been related by ‘Isa b. Hisham, whereas
others have mentioned that they were composed by Abu I-Husayn
Ahmad b. Faris and the report concerning this has become widely
known. (hadhibi al-magamat amlaba al-ustadh Abi I-Fadl Abmad b.
al-Husayn al-Hamadhani bi-Nisabiur wa-dbakara annabu ansha’aba
ala lisan Abt I-Fath al-Iskandari wa-rawaha ‘an Isa b. Hisham wa-
dhakara ghayrubu annaba min insha’ Abi I-Husayn Abmad Ibn Faris
wa-tawatara al-kbabar bi-dhalik).

=y —— — — o —

s 2 .
N

MS Aya Sofya 4283, fol. 2r

12 Abi Mansur al-Tha‘alibi, Yatimat al-dabr fi mabasin abl al-‘asr, ed. Muhammad Muhyi
al-Din ‘Abd al-Hamid (Cairo: Matba‘at al-Sa‘ada, 1956), 4:257.

13 Ibid. Himeen-Anttila, Magama, 21 notes the connection between the teacher and
student stating “If we believe ath-Tha‘alibi, the polymath Ibn Faris taught everything he
knew to al-Hamadhani. Knowing the eminence of Ibn Faris, though, this statement falls
into the category of hyperbolic praise, not hard fact.”

14 Ibid., 21, who is rightly cautious about what one can deduce from the surviving evidence.
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This introduction suggests that the claim that Ibn Faris was, in fact, the author
of the Magamat appears to have been entertained by some scholars in the
centuries immediately following its circulation and revived in the early twentieth
century.

Ibn Faris as an Adib in the Fourth/Tenth Century

The reason for modern scholars’ reluctance to attend to Ibn Faris’ importance
in the genesis of the magdma may relate to the survival of his work. Ibn Faris
has been known predominantly as the author of major works on the Arabic
language, such as Magayis al-lugha and al-Mujmal fi -lugha (Mujmal al-lugha)"
and his al-Sahibi fi figh al-lugha, that he dedicated to the Buyid vizier, al-Sahib
b. ‘Abbad (d. 385/995), which is a major contribution to philology."®

15 Ibn Faris, Mu§am maqayis al-lugha, ed. ‘Abd al-Salam Muhammad Haran (Cairo:
Mustafa al-Babi al-Halabi, 1972); Ibn Faris, Mujmal al-lugha, ed. Hadi Hasan Hammudi
(Kuwait: Ma‘had al-Makhtatat al-‘Arabiyya, al-Munazzama al-‘Arabiyya li-1-Tarbiya
wa-I-Thaqafa wa-1-‘Ulam, 1985).

16  Ibn Faris, al-Sapibi fi figh al-lugha wa-sunan al-Arab fi kalamiba, ed. al-Sayyid Ahmad
Saqr (Cairo: Matba‘at Tsa al-Babi al-Halabi, 1977).
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Ibn Faris’ interests went beyond the realm of language into adab. Al-
Tha‘libi describes him as if he were not only a lexicographer, but rather a
major adib."” He also preserves in his Yatimat al-dabr the text of a risala of Ibn
Faris in which he defends the literary production of the poets’ of his own time.'®
The occasion for the authorship of the letter is the defense of a certain Aba
|-Hasan Muhammad b. “Ali al-Tjli who was attacked for attempting to assemble
a Hamasa of contemporary poets. Writing directly to his critic, Ibn Faris first
assails the logic of the attack — why should imitation (mu‘@rada) be possible in
fields like figh and nabw and in many of the other technical skills (sina‘at) but
not in poetry? Ibn Faris then supplies numerous examples demonstrating the
excellence of contemporary poets which well illustrate his capacious knowledge
of the poetic works of the age. Al-Tha‘libi includes this letter in the entry
of Ibn Faris, likely because it accords well with al-Tha‘alibi’s central aim of
compiling an anthology of contemporary poets.

In addition to his forays into poetic criticism, Ibn Faris also authored
independent works of adab. His Kitab al-Layl wa-I-nabar is a debate (mufakbara)
which Ibn Faris allegedly composed extemporaneously (irtijal*) at the request of
a young man from the province of Jibal in Western Iran. The debate relies upon
the use of logical proofs, poetry, anecdotes of the Arabs, and quotations from

the Qur’an, following roughly the pattern established by al-Jahiz for such works."
Ibn Faris’s Kitab Qasas al-nabar wa-samar al-layl

Given the great speculation on Ibn Faris’s possible relationship to the origins
of al-Hamadhanis Magamat, an important piece of evidence regarding this
relationship has not been yet discussed in modern scholarship. Ibn Faris also
composed literary stories which he termed gasas and samar.

An excerpt that is identified as part of Ibn Faris’ K. Quasas al-nabar wa-
samar al-layl is preserved in Leipzig, Vollers 870. The manuscript is part of the
Rifa‘iyya collection 354 fol. 89v.? This passage has long been known to Western
scholars, having been first mentioned in an article by H. Thorbecke (d. 1890)
in 1875.%

17 Ibn Firis is compared to Ibn Lankak (d. ca. 360/970) in Baghdad; Ibn Khalawayh (d.
370/980) in al-Sham; Ibn al-‘Allaf (d. 318/930) in Fars; and Abt Bakr al-KhVarizmi (d.
383/993) in Khurasan. Only Ibn Khalawayh stands out as a grammarian and lexicographer.
Whereas Ibn Lankak, Ibn al-‘Allaf and al-Kh“arizmi were known as either poets, or
prose writers.

18 al-Tha‘alibi, Yatimat al-dabr fi mahasin abl al-‘asr, 401-5.

19 Ibn Faris, al-Layl wa-I-nahar.

20 On this collection, see Boris Liebrenz, Die Rifia‘iya aus Damaskus: Eine Privatbibliothek
im osmanischen Syrien und ibr kulturelles Umfeld (Leiden and Boston: Brill, 2016).

21 H. Thorbecke, “al-A‘$4’s Lobgedicht auf Muhammad,” in Festschrift H.L. Fleischer Zu



Licensed for: Bilal Orfali boOO@aub.edu.lb Downloaded:2022-07-27 07:07:22 1P:91.197.47.82

Ibn Faris and the Origins of the Magama Revisited 19

The manuscript is a majmii‘a that contains various works, among which are:

1. An index of the Masmiiat of Abt Husayn (al-Hasan?) ‘Ali b. al-
Husayn b. Ayyub b. al-Bazzaz (d. 492/1098)

2. Aletter of Muhammad b. ‘Ali Ibn Abi Saqr al-Wasiti (d. 498/1104)

3. A poem of Urwa b. al-Ward al-‘Absi, compiled and related by Aba
Yasuf Ya‘'qub b. Ishaq al-Sikkit (d. 243/857)

. An urjiza of Bashshar b. Burd (d. 167/783)

. K. al-Mugqtadab by Ibn Jinni (d. 392/1002)

. Text of the Burda by al-Busiri (d. ca. 694-696/1294-1297)

. Qasidat Banat Su‘ad of Ka'b b. Zuhayr (d. first/seventh c.)

K. al-Mugni‘ fi I-nabw by Muhammad b. $alih possibly composed

ca. 240/854%*

. K. Qasas al-nabar wa-samar al-layl composed by Ibn Faris
(d. 395/1004)

10. Poems and stories relating to Abu Dahbal al-Jumahi (d. ca.

125/743)
11. ‘Abd al-Baqi al-Baghdadrs (d. 390/999-1000) commentary on the
Khutba of Tbn Qutayba’s (d. 276/889) Adab al-katib.
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The K. Qasas al-nabar wa-samar al-layl contains the poem of al-A‘sha Maymun

b.

22

Qays (d. after 629 C.E.?) which is entitled al-Qasida al-nabawiyya.
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Seinem Funfzigjiibrigen Doctorjubilium Am 4. Mdrz, 1874 (Leipzig: F.A. Brockhaus,
1875), 242.

Possibly this person is identical with Aba ‘Abdallah Muhammad b. Salih al-Nattah al-
Basri, see F. Omar, “Ibn al-Nattih,” in EP, online.
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Translation

Sa‘id b. ‘Abd al-Rahman b. Hassian b. Thabit said:
[al-]A'sha of Qays came after the Prophet had made the hijra and he praised the
Prophet with the following ode:

Was it not pain that made your eyes shut at night, while you were
sleepless like a man bitten by a snake?

But that was not because you were in love with women, for you had

forgotten the friendship of Mahdad.*

Rather, I see fate coming like a traitor who corrupts whatever my hands
set straight.

Youth and old age, poverty and wealth! My God, how fickle is fate!

I spent my life gathering possessions as a child, youth and man; both
when my hair turned white and as a beardless boy.

I grew tired the swift she-camels that raced from Najir (in the
Hadramawt) to Sarkhad (in Traq).

Don't ask after me. How many a questioner tries to find out about al-

sl 33

callly oY) s Yy olpdl 34

35 Abi al-Faraj al-Isfahani, Kitab al-Aghani (Cairo: al-Hay’a al-Misriyya al-‘Amma li-1-
Kitab, 1970), 9:125, states that Mahdad is the name of al-A‘sha’s beloved.
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A‘sha by praising him.
O you who wish to know where my camel is headed, know that it has
an appointment among the people of Yathrib.

She has two guardians, the North Star that does not set, and the calf-
star, when she travels by night.

In the heat of the day, she is like the chameleon whose neck is fixed
facing the sun, yet she remains light of foot.

She moved her two hind legs striving for speed. She draws out her fore
legs with flexibility, without stiffness.

You will hear no complaint from me of exhaustion, and you will not
rest until you reach Muhammad.

Whenever you set down your camel at the door of the sons of Hashim,
you find relief, and meeting the generosity from their numerous
excellencies.

There is a Prophet who sees that which you do not. His fame, by my
life, spreads throughout the lands high and low.

His giving of gifts never ceases. He is a generous man whose gift today
does not prevent another tomorrow.

Is it true that you did not hear the admonitions of Muhammad the
Prophet of God when he appointed the people and they bore witness
to his prophethood?

Should you pass away without piety’s provision, you will meet after
your death one who had stored up good works.

And you will regret that you were not like him, and that you did not
prepare the way that he had prepared.

So stay away from the corpses, and do not go near them. Don’t take an
iron arrow shaft and spill animal blood to drink it.

Do not set up idols, and do not revere seeking a benefit. Worship God
who is your Lord.

Do not ridicule a poor man who has tasted misfortune. Do not imagine
that a man lives forever.

Pray in the evenings and in the mornings. Do not praise Satan, but

God.

Do not approach your neighbor for she is not licit for you. Either
marry her or keep far away.

He reported:

al-A‘sha approached Mecca, and he said, where is this young man from the sons
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of Hashim who accompanies the wind?*

They said, “What do you want with him, Aba Basir?”

He said, “T want to praise him, gain the benefit of his truth and enter into his
religion.”

The people said, “By God, if the curses of Hassan [b. Thabit] and al-A‘sha are
united with one another our reputations will be completely destroyed!”

Abu Jahl said, “T will deal with this guy.”

So he went to him and said, “O Abu Basir—this man declares adultery and wine-
drinking unlawful-and you can’t do without these two things.

Do you wish us to give you some reward, so that your trip was not in vain, and
that you return this year, that you might see what happens and act accordingly?
His [Abu Jahls] aim in [saying] that was for him to return where he might die
[before the year was over], because he was elderly.

He said, “Yes.”

So he was generous gave him several youthful she-camels and he rode on back on
them. When he reached the region of the valley of Manfuha [the poet’s home]
his mount tread on him. He was broken and died. God then revealed concerning
Aba Jahl [Q 25:55] “The disbeliever is ever a helper against his Lord.”

Different Recensions of the Poem and Tale

Text of the Poem

This poem of al-A‘sha Mayman b. Qays was first discussed by Thorbecke on
the basis of MS Leiden 287 fols. 5v—8r.”” The poem was included in the Diwan
sh'ir al-Asha Maymiin b. Qays b. Jandal compiled by Abu al-‘Abbas Tha'lab (d.
291/904) upon which Rudolf Geyer’s edition is based, and was thus included in
the poet’s diwan edited by Geyer in the main on the basis of an Escorial MS.
copied in 661/1262.%* Geyer stated that his predecessors Casiri and Derenbourg
believed the commentary belonged to the famed Thalab himself. However
Geyer concluded after further study that the commentary did not belong to
the time of Tha'lab. Geyer proposed that the author of the commentary in the
manuscript was an Andalusi scholar active at the end of the third-beginning of
the fourth/ninth—tenth centuries.”

36 This seems to be a reference to the increasing fame of prophet.

37 Thorbecke, “al-A‘$4’s Lobgedicht auf Muhammad,” 242.

38 Maymin b. Qays al-A‘sha, Gedichte von Abii Basir Maimin ibn Qais al-’AS4, nebst
Sammlungen von Stiicken anderer Dichter des gleichen Beinamens, ed. Rudolf Geyer
(London: Luzac & Co., 1928), xvii. In our edition, we relied on Mayman b. Qays al-
A‘sha, Diwan al-A%ha al-Kabir, ed. Muhammad Muhammad Husayn (Beirut: Dar al-
Nahda al-‘Arabiyya, 1972).

39 al-A‘sha, Gedichte von Abii Basir Maimiin ibn Qais al-’A$4, nebst Sammlungen von Stiicken
anderer Dichter des gleichen Beinamens, xix.
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As for the authenticity of the poem in praise of the Prophet, W. Caskel
in the EFP makes no mention of al-A‘sha’s panegyric, presumably counting it
among the “verse which is not authentic” in the first part of the poet’s diwan. By
contrast, Régis Blachére, while not fully committing to the reality of al-A‘sha’s
visit to Mecca, nonetheless cites it as a possibility.*

Did You Not Shut Your Eyes?

All of the different versions of this tale® agree that al-A‘sha went to Medina
with the intention of visiting the Prophet. The gasida opens in verses 1-2 with
a nasib in which the famed lover recounts his despair at the loss of his beloved.
He then turns to decry fate which has both determined the course of his life in
vv. 3-5. The travels and exploits of the poet mentioned in vv. 5-6 become the
prehistory of his visit to Yathrib.

The arrival of al-A‘sha is similar to that of a jahili poet at the court of an
earthly king. After a short rahil section in which al-A‘sha praises his mount for
its travel through the heat of day and its carrying on through the night, the poet
describes his arrival at the Banu Hashim. Verses 13 and 15 frame the Prophet’s
excellence in terms of his worldly gifts and generosity, emphasizing that al-
A‘sha has come seeking to gain a reward for his ode of praise.

The poet however acknowledges the difference between the Prophet and an
earthly king, for the poet announces that the Prophet’s fame has been spreading
beyond Medina. Whereas verse 16, chastises the polytheists from Quraysh for
not heeding the Prophet’s legatees.

Rather than praise or boasting, the concluding verses of the poem (vv.
18-23) are prohibitions to the unbelievers. The poet warns others to follow
the Prophets new religious strictures. He explicitly outlaws idolatry and pagan
religious practices (vv. 19-20) and encourages prayer in the evenings and
mornings (v. 22).

The themes of “Did You Not Shut Your Eyes” are recognizable within the
broader paradigms of the early Islamic gasida poem as identified by Suzanne P.
Stetkevych in numerous works, such as the “lyric-elegiac prelude,” the “Self-
Abasement of the Journey,” and the sections of “praise.”” What is of particular
interest in the poem is the poet’s insistence on answering questioners vv. 7-8,
who wonder about his destination. The poem is, in a sense, a message to them
to stop asking him about his purposes and acknowledge the supremacy of the

40 Régis Blachere, Histoire de la littérature arabe: Des origines a la fin du XVe siécle de J.-C.
(Paris: Adrien-Maisonneuve, 1964), 322.

41 See Appendix for the translations of the different versions of the tale of al-A‘sha’s visit
to Medina.

42 Suzanne Pinckney Stetkevych, The Mantle Odes: Arabic Praise Poems to the Prophet
Mubammad (Bloomington and Indianapolis: Indiana University Press, 2010), 12.
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Prophet’s message, over even his own poetry.

Akbbar concerning al-A‘sha’s Visit to Medina
The akbbar surrounding al-A‘sha’s visit to Medina, while they echo themes
found in this poem, also occasionally subverts them. In the following section we
will discuss the relationship of the poem to the akhbar and attempt to place the
particular kbabar of Ibn Faris within this larger tradition of storytelling.

Ibn Hisham (d. 213/828 or 218/833)
The account of al-A‘sha’s visit, as it is found in the Sira of Ibn Hisham, frames
the poet’s encounter with the polytheists as the central drama of the poem.®

The polytheists from Quraysh are the presumed targets of the poet’s religious
commands and prohibitions found in v. 19 and following. The account in the
main turns on the fact that al-A‘sha, while an exemplar of piety in his promotion
of strictures against gambling and fornication, says nothing about wine in the
poem. This proves his undoing, as the poet returns to his home (the location of
which is unnamed) in order to drink, and dies prior to conversion.

The implicit claim is that the polytheists of Quraysh play upon the well-
known weakness of the poet al-A‘sha for drink. It is al-A‘sha’s own desire for
wine that proves to be his undoing. He effectively trades the earthly pleasure of
a year of wine drinking, for his eternal salvation. Al-A‘sha, unable to shake his
own habits and desires, makes a very poor wager and passes away without the
provision of piety.

Ibn Qutayba (d. 276/889)

Ibn Qutayba in his Kitab al-Shir wa-I-shu‘ara’ relates a version of al-A‘sha’s
visit that, while similar to that found in the Sira of Ibn Hisham, examines
several new themes. Firstly, the time of the visit for this version is definitively
the “truce of al-Hudaybiyya” which happened in Dha al-Qa‘da 6/March 628.%
Rather than a member of the tribe of Quraysh, he meets Aba Sufyan. Although
the story turns on the Prophet’s prohibition of wine-drinking, fornication, and
gambling, the poet’s desire for wine is not what undermines his visit to the
Prophet as it was in Ibn Hisham’s account. For each of these former pagan
habits, al-A‘sha describes in this story how he no longer desires them. In the
case of fornication, the implication is that he has become older — as the text of
the poem suggests. Similarly, in the case of gambling and wine drinking he will
find substitutes in the new religion.

43 ‘Abd al-Malik Ibn Hisham, al-Sira [-nabawiyya, ed. Ferdinand Wiistenfeld (Gottingen:
Dieterischen Buchhandlung, 1858-1860), 2:255-56.

44 See the excerpt from Ibn Kathir below which explains the logic of this dating with
respect to the prohibition on wine.
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Al-A'sha’s wager, and his eventual downfall, are not the products of his own
desires and habits, as much as they are a result of deliberate scheming on the
part of the Quraysh to silence him. In this account, Aba Sufyan is the voice of
the powerful Meccans who are cognizant that if a fine poet were to be against
their cause, it would prove to be their eventual downfall. Therefore he offers the
poet a wager, stating that “There is a truce right now between us and him [the
Prophet]. Why don’t you go back this year and take back with you 100 reddish
camels. If he proves victorious after the truce, then you can go to him. If we win,
you have received a reward to offset the difficulty of your trip.” Once again, this
is a bad choice by the poet al-A‘sha who is thrown to the ground by his mount
the moment he returns to his home in al-Yamama.

al-Isfabani (d. 356/967)
The version of the tale found in Kitab al-Aghani is related on the authority of
‘Umar b. Shabba (d. 262/878), who was well known for his akbbar on poets
and the history of Medina,” and Hisham b. al-Qasim al-Ghanawi (d.?) who is
described by al-Isfahani as an expert on al-A‘sha.*

In contrast to the previous two accounts, al-Isfahani’s account underscores
al-Asha’s role as a praise poet. The story begins with the arrival of the poet
al-A'sha in Mecca. The poem, “Did you not shut your eyes?,” is referenced, and
then Quraysh mentions the fact that al-A‘sha was famous as the “Singer of the
Arabs.”

This version attempts to harmonize the two stories heard above. His debate
with Abu Sufyan is similar to that as portrayed by Ibn Qutayba, with the
addition of the quranic prohibition of usury. Wine, however, is not dropped
altogether. Rather, it seems that al-A'sha’s fame as a poet of wine is revived,
and he is portrayed as wanting to return to drink some wine that he has hidden
away at home.”

The story ends in al-Isfahani with reference to poet’s death at the famed
location of Qa‘ [al-Manfuha] which was the poet’s home.

Ibn Faris (d. 395/1004)
Ibn Faris’ version in the Qasas al-nabar wa-samar al-layl relates the account on
the authority of Sa‘id b. ‘Abd al-Rahman b. Hassan b. Thabit, the grandson of
the Prophets poet, Hassan b. Thabit (d. ca 54/673).
It includes the text of the poem, “Did you not shut your eyes?.” The text

45 See S. Leder, “Umar b. Shabba,” in EP, online.

46 The latter is mentioned in Régis Blachére, “Un probléme d’histoire littéraire: A‘Sa
Maymain et son ceuvre,” Arabica 10 (1963): 24-55, without any further information.

47 See Philip F. Kennedy, The Wine Song in Classical Arabic Poetry: Abit Nuwds and the
Literary Tradition (Oxford: Clarendon Press, 1997), 245ft.
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differs in several marked ways from the texts we have mentioned above. For
instance, the opening statement of al-A‘sha “Where is this young man from
sons of Hashim who accompanies the wind?” seems to mimic the mode of
address that a poet like al-A‘sha might use. His next clause then contains a
parallel in rhyme that echoes their meaning (ma‘rifibi; dinibi). In his version
like that of al-Isfahani, the Meccan polytheists, as a group, are worried about
the possible influence of al-A‘sha’s blame poetry, especially if it is conjoined
with that of Hassan b. Thabit. They are worried in particular about their own
personal honor (a‘ddana). Aba Jahl comes to the rescue of the threatened
polytheists, by acting in the role of the leader of the Quraysh as Abu Sufyan
does in Ibn Qutaybas version. Unlike the situation in that story, Ibn Faris
portrays the Meccans as being alarmed at the possibility of being cursed by the
poet al-A‘sha.

Aba Jahl is here more manipulative than Aba Sufyan. For he tells al-A‘sha
about the Prophet’s prohibitions of fornication and wine-drinking and then
states on al-A‘shas behalf that he “cannot do without these two things” (la
sabra laka ‘anbuma). In some ways, this emphasizes the scheming of Abu Jahl,
and minimizes the sense produced in previous versions that al-A‘sha had made
a strategic choice to forgo meeting the Prophet.

The qurianic quotation ending this section (igtibas) “The disbeliever is ever
a helper against his Lord.” (wa-kana al-kafiru ala rabbibi zabiran) [Q 25:55].
This is a verse that commentators have often understood to explicitly refer to
Abu Jahl, as an assistant to Satan.’® Here it works to underscore the fact that
the agency in this account largely belongs to Aba Jahl. He is carrying out a
plan that the poet al-A‘sha unwittingly falls victim; al-A‘sha accepts the reward
that is offered to him, and returns without asking even a question. In Ibn Faris’
account, the powerful voice of the poet is silenced by the even more powerful
forces of belief and unbelief which he had yet to personally experience.

Conclusion

Like his predecessor Ibn Durayd, Ibn Faris had interests that went beyond the
fields of lexicography and grammar and seem to have included a real engagement
with adab. As the title Qasas al-nabar wa-samar al-layl suggests, Ibn Faris
was interested in the telling of amusing stories in versions that were, like the
magqama, interesting both for their content and for their exemplarity in the art
of storytelling.

Ibn Faris, like al-Hamadhani would later do, makes use of a commonly

48 See al-Tabari, Tafsir al-Tabari: Jami‘ al-bayan ‘an ta’wil Gy al-Qur’an, ed. ‘Abdallah b.
‘Abd al-Muhsin al-Turki (Riyadh: Dar ‘Alam al-Kutub li-1-Tibi‘a wa-1-Nashr wa-1-
Tawzi', 2003), 14:478.
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known story. Outwardly the tale offers some resemblances to magamat of al-
Hamadhani. The theme of the maqgama is travel, the main protagonist is a
poet. Moreover the plot of this story seems to turn on wit and deception, and
the power of words. Both of these themes are prominent in the Magamat of
al-Hamadhani.

On the level of style too we can see some affinities to the Hamadhanian
magqama. Ibn Faris’ qissa or samar is prosimetric, mixing poetry and prose.
Furthermore, it makes a measured use of saj, a feature that is typical of Ibn
Faris’ writing and similar to the later usage of al-Hamadhani. Finally, dialogue
is an important feature of this tale.

While it would be a great stretch to say that Ibn Faris was influential in the
formation of the magama, the little that survives from his work would indicate
his imparting a rich education in adab to his student al-Hamadhani.

Moreover, such influence from Ibn Faris compels us to ask an important
and surprisingly often overlooked question about the very literariness of the
magqama. Do we presuppose that the maqama, because of its status in later
accounts of literary history, at the time of its origination was a form associated
more with the adib rather than the abl al-lugha? Moreover, what did premodern
claims about the authorship of the magamat by such figures as Ibn Durayd
and Ibn Faris lend to the text? Were these claims, about authorship and origin,
attempts to lend authority to the linguistic knowledge found therein?

While we are no closer to answering these questions than the earlier
twentieth-century preoccupations with authorship, changing the focus on what
authorship and originality meant for the fourth/tenth century is perhaps long
overdue. How did readers estimate the value of the magamat of al-Hamadhani?
Did they value originality in literary history as much as we do? It is our hope
that researching the fragments that remain awakens us not only to the power
of literary history to shape writers, but also may bring us closer to the way that
writers viewed the works of others as well as their own.
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CHAPTER Two

Assembling an Author
For James Montgomery

Modern readers encounter a book assuming that the author has played a vital role
in its creation. They anticipate (rightly or wrongly) that the name prominently
displayed on the cover has played an active role in the making of the book: i.e.,
drafting the text; dividing the work into sections; and arranging the contents. In
some cases, they might imagine that this author selected the pictures, decided
on the captions, and have chosen such material features such as the typeface
and paper. While readers know that editors and publishers often shape the final
form of modern books in important ways, few would hesitate to affirm that the
role of the author is central to the production of the modern book.

There were authors in the medieval Arabic world who were also involved in
many aspects of the production of their own books. For instance, the author
may have selected individual poems, letters, stories, or speeches. He may have
considered their arrangement. He may have even made an autograph copy on
particular paper and using particular ink. Alternatively, the author may have
dictated the work aloud to multiple scribes, and authorized them to teach the
work through the granting of an ijaza. The particular features of authorial control
in an age prior to mechanical reproduction are certainly of vital concern to the
student of classical Arabic literature in general and deserve greater awareness on
the part of their modern students.

In this chapter, we address these problems of authorship and authorial control
through a particular example: the collection of the magamat of Badi' al-Zaman
al-Hamadhani (d. 398/1008).

Most modern readers have been content to read the magamat in ‘Abduh’s
1889 edition without reference to the earlier manuscript tradition, believing that
the noted Muslim scholar had altered the text in various places only for the sake
of moral propriety.' Yet as Donald S. Richards pointed out in an article of 1991,

1 James T. Monroe, The Art of Badi az-Zaman al-Hamadhani as Picaresque Narrative (Beirut:
American University of Beirut Press, 1983), 112, “Serious problems exist concerning the
textual transmission of the Magamar by Hamadhani yet many of these cannot be solved
without the existence of a critical edition explaining the number and ordering of the maqamas
as they appear in different recensions,” or more positively on p. 14, “It is my hope that the
eventual appearance of Professor Pierre A. MacKay’s critical edition of Hamadhant's Maqamat
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many of the hypotheses of modern critics about the text of al-Hamadhani would
not withstand scrutiny because the basic features of the text that were assumed
to be the work of the author such as the titles of maqgamar and their order, were
clearly the product of later redaction and not the work of the author.?

Recent studies of the Magamat of al-Hamadhani suggest further difficulties
in offering basic interpretations of the text of the maqamat in the absence of a
critical edition based on a thorough study of the work’s manuscript tradition.’
In an article entitled, “Badi’ al-Zaman al-Hamadhani's Magama of Bishr b.
‘Awana,” Ibrahim Geries demonstrates how a text that falls outside of the canon
of al-Hamadhant's magamat in the standard editions, Bishriyya, is numbered
as a magdma in two manuscripts. Moreover, Geries demonstrates how modern
scholars’ reliance upon the late recension of ‘Abduh has led them to base their
analyses on terms and expressions that are late interpolations of the text.*

In Part two of this book, we identify hitherto unknown magamas attributed to
al-Hamadhani. In Chapter Three, we discuss an unknown magama on medicine
in the second oldest extant manuscript of the Magamat ot al-Hamadhani, Yale
University MS, Salisbury collection 63.> We discuss its possible authenticity,
noting that because of its early preservation in the corpus, al-Magama al-Tibbiyya
is better attested than one—fifth of the maqamat included in the textus receptus
and urge a re-evaluation of the textual history of al-Hamadhant's Magamat. In
Chapter Four, we present three previously unknown maqgamar attributed to al-
Hamadhani located in approximately one—fourth of the manuscripts, including
a thirteenth/nineteenth century copy of a sixth/twelfth century manuscript, MS
School of Oriental and African Studies 47280.

In this chapter, we focus primarily on the collection of al-Hamadhant’s
Magamat in an effort to understand how the Magamat in the absence of the
author’s direct participation came to be assembled into an independent literary
work. The first section of the chapter surveys the earliest evidence for the
circulation of al-Hamadhant’s work prior to the appearance of manuscripts. The
next section considers the growth of al-Hamadhani’s collection from the sixth—

will provide future scholars with the means to correct any shortcomings attributable to faulty
readings.” Unfortunately, MacKay’s edition has never appeared.

2 D.S. Richards, “The Magamat of al-Hamadhani: General Remarks and a Consideration of
the Manuscripts,” Journal of Arabic Literature 22 (1991): 89-99.

3 Ibrahim Geries, “Badi‘ al-Zaman al-Hamadhani's Magama of Bishr B. ‘Awana (al-Bishriyya),”
Middle Eastern Literatures 14 (2011): 125-26, “The absence of a reliable critical edition of
the maqamas has had an adverse effect on a number of studies that have dealt with them,
singly or as a whole, especially with respect to their nature, their sequence, their unity, their
number, their poetics and the interpretation of some of them.”

4 TIbid.

5 Bilal W. Orfali and Maurice A. Pomerantz, “A Lost Magama of Badi' al-Zamin al-
Hamadani?,” Arabica 60 (2013): 245-71.
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tenth/twelfth—sixteenth centuries. The chapter then provides a list of the extant
manuscripts of al-Hamadhant's Magamat and divides them into three main
families. The last section discusses how the manuscripts of al-Hamadhani were
influenced by the later tradition of authoring maqamat in collections.

Manuscripts of the Magamat of al-Hamadhani

In a 1991 article entitled “The Magamat of al-Hamadhani: General Remarks
and a Consideration of the Manuscripts,” Richards called attention to the
problematic state of the tradition of the manuscripts of al-Hamadhant's
Magamat.* Comparing the contents of nine manuscripts collected from various
European and Middle Eastern libraries, Richards demonstrated significant
variation in the order of maqamat, leading him tentatively to divide these
manuscripts into two main groups:

1. The “Ottoman period” group dating from the ninth/fifteenth
century, represented by six manuscripts, each putatively containing
50 magamat all in the same order.’

2. The “earlier” group dating from the sixth/twelfth century to the
eighth/fourteenth century, represented by three manuscripts
containing nineteen, thirty—three, and forty maqamat, in various
orders differing from the Ottoman period manuscripts.®

The Circulation of al-Hamadhant’s Magamat
prior to MS Fatih 4097

The magamat of al-Hamadhani are works that can be read independently of
one another. Nevertheless, certain of their features lend themselves to be read
as a group. The recurrence of characters, the narrative device of recognition
(anagnorisis), and the variation of the locales of action, point to an author
conscious of the creation of a collection. Al-Hamadhani himself refers to the
maqamat of Abu I-Fath in the plural, as if the individual magamas acquired
meaning from being a part of a presumed totality.

In all probability, al-Hamadhani never compiled his own magamat in a
definitive written collection. Al-Hamadhant's maqgamat, nevertheless, circulated

6 Richards, “The Magamat,” 89-99.

7 Ibid., 94 lists the following manuscripts from the Ottoman period: B.M. [British Library] Or.
5635 (16th c.); Cambridge 1096 (= Qq. 118) (964/1557); Nurosmaniyye 4270 (1064/1654);
Fatih 4098 (1116/1704); ‘Ashir Efendi (1130/1718); Copenhagen (or Havn.) 224.

8 Ibid., 94-95 includes the following manuscripts in the “earlier group”: Fatih 4097 (520/1126);
Aya Sofya 4283 (622/1225); Paris BN 3923 (8th/14th c.).
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and became known to his contemporaries as works of elegant prose. Aba Mansur
al-Tha‘alibi (d. 429/1038) who had met and known al-Hamadhani, quotes from
the magamat in both his Thimar al-qulab and his Yatimar al-dabr. He does so,
however, treating the maqamat as elegant exempla of prose stylistics. If he was
aware of the maqama as a distinctive literary form he does not discuss this.’

Abu Ishaq al-Husri (d. 413/1022), also relates magamat in the course of his
compilation Zahr al-adab. His quotations are far more substantial than those of
al-Tha‘alibi. He relates twenty magamat in total throughout the volume. Al-
Husri is conscious of the literary form of the maqamas — which might explain his
attempts to suggest their kinship to a work of Ibn Durayd (d. 321/933). Indeed,
al-Husri identifies al-Hamadhanit's maqamat as featuring the two characters
who are named by the author: Tsa b. Hisham and Aba I-Fath al-Iskandari."
When al-Husri quotes from the Magamat he consistently refers to them as
from the composition of Badi® al-Zaman from the Magamat of Abu I-Fath (min
insha’ Badi‘ al-Zaman fi magamat Abi I-Fath). At one point, al-Husri states that
the text which he is relating is “from the Magamat of al-Iskandari on beggary
which he composed in 385/995” (min magamat al-Iskandari fi -kudya mimma
ansha’abu Badi‘ al-Zaman wa-amlabu fi shubir sanat kbams wa-thamanin wa-
thalathmi’a).

Al-Husri relates al-Hamadhani's magamat in the Zahr al-ddab much as
he does other works of poetry and prose — classifying them according to the
subjects which they describe. Thus he relates the Azadbiyya in a section on the
“description of food” (wasf al-ta‘am)." Similarly, in the course of a discussion of
al-Jahiz, al-Husri supplies a “maqama that is related to the mention of al-Jahiz.”"
Some of these groupings by al-FHusri match modern generic classifications, such
as a section of the work on the “abasement of the beggar” (dbull al-su’al) which
prompts him to relate the text of the Makfiifiyya.” In all of the above cases, al-
Husri considers the individual magamat as examples of the prose composition of
al-Hamadhani on various topics, and not as components of a particular written
collection.

In his Maqgama: A History of a Genre, Jaakko Himeen-Anttila posits the
existence of an earlier, smaller collection of twenty to thirty of al-Hamadhant’s

9 See al-Tha‘alibi, Thimar al-qulib, ed. Muhammad Abi [-Fadl Ibrahim (Cairo: Dar al-
Ma‘rif, 1985), 203. For the quotations to Yatimat al-dabr, see Ibrahim Geries, “On
Jaakko Himeen-Anttila, Magama: A History of a Genre,” Middle Eastern Literatures 8
(2005): 187-95, esp. 188. On the relation of al-Thalibi and al-Hamadhani, see
Introduction.

10 al-Husri, Zabr al-adab wa-thamar al-albab, ed. Zaki Mubarak and Muhammad Muhyi
al-Din ‘Abd al-Hamid (Beirut: Dar al-Jil, 1972), 1:305.

11 Ibid, 2:343.

12 Ibid., 2:543.

13 Ibid, 4:1132.
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magqamat, circulating in North Africa. The evidence that Himeen-Anttila
adduces for this smaller collection of magamat comes from a variety of sources:
Richards’ examination of the manuscripts (noted above); the statement of Ibn
Sharaf al-Qayrawani (d. 460/1067) in his Rasa’il al-intigad that al-HamadhanTs
collection contains 20 maqamas; and citations from twenty of the magamat in
al-HusrT's Zabr al-adab noted above. Given the early date and provenance of
these early witnesses to the Magamat, Himeen-Anttila suggests that they point
to the existence of an early manuscript tradition containing twenty maqamat
of al-Hamadhani, with most of the magamat included in this early collection
coming from the beginning of al-Hamadhani's Magamat (according to the
order of the standard edition of Muhammad ‘Abduh)."

The Growth of al-Hamadhani’s Corpus of Maqgamat
from the Sixth-Tenth/Twelfth—Sixteenth Centuries

MS Fatib 4097: The First Extant Magama Collection
MS Fatih 4097, dating to (520/1126), is a particularly important manuscript for
the study of the maqama genre. First, it is the oldest extant collection of al-
Hamadhani’s magamat. Second, it is bound with the collection of ten magamat
of Ibn Nagiya (d. 485/1092). The latter collection is distinctive because it is
the first maqama collection we know of to have a written introduction which
identifies its author, and has a uniform hero that appears in all of the maqamat.

Although identified on the title page (fols. 1v, 2v.) as Kitab al-Maqgamat
al-arba‘in of Badi® al-Zaman al-Hamadhani, the Magamat in MS Fatih 4097
lacks an introduction. The Magamat of al-Hamadhani begin on fol. 2v with
the basmala followed immediately by the phrase “haddathana Isa b. Hisham.”
Subsequent maqamat are identified with numeric titles.

The most significant features of the magamat of al-Hamadhani in MS Fatih
4097 is that there are forty maqamas in the collection. The number forty as
many previous scholars have stated is suggestive of links to hadith collections."
Individual maqamas can be understood as “reports” related by one individual
about the sayings and actions of another. As such the collection of musnad
that contains the reports of a particular companion of the Prophet, arranged
according to narration.'®

MS Fatih 4097 presents the magamat in an order that differs considerably from

14 Jaakko Himeen-Anttila, Maqama: A History of a Genre (Wiesbaden: Harrassowitz
Verlag, 2002), 118-19.

15 Jonathan A.C. Brown, Hadith: Mubammad’s Legacy in the Medieval and Modern World
(Oxford: Oneworld, 2009), 53-54.

16 Gregor Schoeler, The Genesis of Literature in Islam: From the Aural to the Read, trans.
Shawkat M. Toorawa (Edinburgh: Edinburgh University Press, 2009), 79.
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the Magamat in the standard edition. The two subsequent dated manuscripts
of the Magamat, MS School of Oriental and African Studies 47280 which is a
nineteenth-century copy of a manuscript copied in the year 562/1166—1167 and
MS Yale University, Salisbury collection 63 copied in 603/1206 also follow the
order of MS Fatih. The fact that both manuscripts begin with the same core of
the same forty magamat in roughly the same order as MS Fatih suggests their
filiation to MS Fatih and to one another."”
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The Appearance of Two Collections of Fifty Magamat

post dating al-Hariri
Magamat MS SOAS and MS Yale are also interesting in that they both contain
fifty magamat. Their “growth” appears to be a response to the rise in prominence
of the collection of fifty maqamat authored by al-Hariri (d. 516/1122) completed
in 504/1111-1112. Al-Hariri praised al-Hamadhani in the introduction to his
Magamat. This sparked interest in the text of al-Hamadhani as author of the

17 In some cases, the MSS Yale and SOAS provide materials that are missing from MS
Fatih, such as the ending of the Sijistaniyya which is preserved in both of these MSS but
not in MS Fatih (and the standard edition). This suggests that these two manuscripts
may rely on a manuscript tradition independent from MS Fatih. For a reproduction of
this ending see our article, “Magamat Badi‘ al-Zaman al-Hamadhani: al-Nags wa-I-
makhtartat wa-1-tarikh,” Ostour, 1 (2015): 38-55.
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first maqama collection.

The additional ten magamat found in both MSS SOAS and Yale come from
two main sources: the so-called “amusing anecdotes” (mulah) of al-Hamadhani
and additional magamat.

Mulah

The mulab are “miscellany of texts transmitted on the authority of al-Hamadhani
outside his main collections (Magamat and Rasa’il) and put together by an
anonymous collector,” as Himeen-Anttila has described them." The mulabh
do not mention the characters of either the narrator or trickster. As Ibrahim
Geries has noted, however, the mulab are not distinguished from magamat in
MS Aya Sofya. Subjecting these mulah to further analysis and comparing them
with similar stories found in other sources, Ibrahim Geries concluded that they
are mainly pre-existing literary anecdotes which were related by al-Hamadhani.
They were included in some manuscripts of al-Hamadhani by compilers who
considered these anecdotes to be magamat.” In our further research on the topic,
we noted that both MS SOAS and MS Yale include seven mulab as magamat.
In both cases, the position of the mulah come towards the end of the collection,
positions 37—43 in the case of MS Yale, and positions 43—-50 in MS SOAS.

MS Aya Sofya 4283, fol. 60v—61r

18 Himeen-Anttila, Maqama, 77.
19 Geries, “Badi‘ al-Zaman al-Hamadhani's Magama of Bishr b. ‘Awina,” 136.
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Additional Magamat
Both MS SOAS and MS Yale include three additional magamat. In MS Yale
the three additional magamat are: a letter that is described as a mulba in the
Istanbul edition; the Matlabiyya; and the newly-discovered Tibbiyya.** MS SOAS
also contains three additional magamar (nos. 48-50) which we have named:
Hamadhaniyya, Sharifiyya [which is a Magama and Risala], and Khatamiyya.”'

Additions to the Manuscripts of the Tenth/Sixteenth Century
A large group of maqgamat was added to the corpus in the tenth/sixteenth
century [Mighzaliyya, Najimiyya, Kbalafiyya, Nisabiriyya, lmiyya, Mulikiyya,
Sufriyya, Sariyya, Tamimiyya, Kbamriyya]. This group includes all of the so-
called “panegyric” magamat of al-Hamadhani that al-Hamadhani purportedly
composed in 383/993 in celebration of the ruler, Khalaf b. Ahmad.

The Three Families: The Extant Manuscripts
of al-Hamadhani’s Magamat

We have identified three main families in our work on the manuscript tradition
of al-Hamadhani, which we have termed A, A', and B. We based our findings
mainly on the order and contents of the manuscripts and not on their specific
readings. A stemma based on a comparison of readings will be a focus of future
research.

Family A
The first family A is the most heterogeneous. It includes the five oldest
manuscripts: MS Fatih 4097, MS SOAS 47280, MS Yale 63, MS Aya Sofya 4283,
and MS Paris 3923. These manuscripts vary greatly from one another. However,
it is likely that both MS SOAS and MS Yale are related to MS Fatih 4097, or
share a common ancestor, because of the common order of magamat. The final
two members of the family, MS Aya Sofya appears at times to foreshadow the
later order of family B. Interestingly the final folio of MS Aya Sofya is from
the Shi‘riyya, which suggests that the manuscript may have contained other
maqgamat no longer extant.

Manuscripts belonging to Family A:

1. Istanbul Fatih 4097 (520/1126)

2. London SOAS 47280 (thirteenth/nineteenth century)
3. Yale University 63 (603/1206)

20 See Orfali and Pomerantz, “A Lost Magama of Badi‘ al-Zaman al-Hamadani?,” 248. See
also Chapter Three.
21 See Chapter Four.
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4. Istanbul Aya Sofya 4283 (692/1225)
5. Paris BN 3923 (eighth/fourteenth century)

Family A’
The second family A’ includes twenty manuscripts which date from the eleventh/
seventeenth century until the thirteenth/nineteenth. These manuscripts all
retain the order of MS Fatih 4097. The three supplementary magamat appear
in half of the manuscripts belonging to A'.*
Manuscripts belonging to Family A':
. Edinburgh MS Or 49 (eleventh/seventeenth century)
. Tehran Ilahiyyat 3/441 (eleventh/seventeenth)
. Mashhad Razavi 4984 (1140/1727)
. Tehran Milli Shuravi 20 (1110/1698)
. Tehran Adabiyyat 3/74 (twelfth/eighteenth)
. Istanbul University A1227 (undated)
. Damascus Asad Library 218 (1243/1827)

. Tehran Kitabkhanah-i wa-Markaz-i Asnad Majlis Shura-yi Islami
303 (1270/1853)

9. Tehran Majlis 2/5764 (1278/1861)

10. Istanbul University A234 (1296/1878)

11. King Saud University (1307/1889)

12. Tehran Majlis 621 (twelfth—thirteenth/eighteenth—nineteenth)
13. Tehran Majlis 631 (thirteenth/nineteenth)

14. Qom Gulpaygani 4/4181-101/21 (thirteenth/nineteenth)
15. Tehran Sipahsalar 7006 (thirteenth/nineteenth)

16. Mashhad Ilahiyyat 619 (thirteenth/nineteenth)

17. Tehran Malik 4/2357 (thirteenth/nineteenth)

18. Tehran Majlis 2/4113 (thirteenth/nineteenth)

19. Princeton University 2007

20. Tehran Kitabkhanah-i Milli Jumbiuri-yi Islami-yi Iran 8046
(undated)

21. Tehran Lithograph (1296/1878)

0 N N U AW N

22 For the list of manuscripts, see the notes to the Arabic text of the three magamat.
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Family B
The third family B includes fifteen manuscripts dating from the tenth/sixteenth
to the thirteenth/nineteenth century. The manuscripts in this family follow the
order commonly known from the ‘Abduh edition. The family includes eleven
additional maqamat [ Mighzaliyya, Najimiyya, Kbalafiyya, Nisaburiyya, Tlmiyya,
Shi‘riyya, Mulikiyya, Sufriyya, Sariyya, Tamimiyya, Khamriyya] as a group at
the end of the collections. Only one of this group, the Shiiyya is found in a
manuscript prior to the tenth/sixteenth century.

Manuscripts belonging to family B:

1.
. London BM Or. 5635 (tenth/sixteenth)

. Istanbul Nurosmaniye 4270 (1064/1654)

. Istanbul Fatih 4098 (1116/1704)

. Istanbul Reisulkuttab 912 (1130/1717-1718)
. Istanbul Hamidiye 1197 (1174/1760-1761)

. Cairo Dar al-Kutub mim 112 (undated)

. Cairo Dar al-Kutub 1853 (1280/1863)

. Cairo al-Azhar MS 271 (undated)

O 00 N O U1 WA W BN

Cambridge University Library 1096/7 (Qq. 118) (964/1557)

10. Cambridge MS Add. 1060 (1822)

11. Riyadh King Faisal Center 5930 (1282/1865)

12. Copenhagen, Cod. Arab. 224 (undated)

13. Istanbul Bayezit 2640 (undated)

14. Tehran Majlis 303 (1270/1853)

15. Tehran Majlis 5/8951 (9 Muharram 1250/18 May 1834)
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Yale 63 (603/1206) 112 |3 |4 |5 6|7 |8 |9 |24(25(44 12|13 |14 15|16 |17 [18 |19|20 |21 |22 |23 |11
Aya Sofya 4283 (692/1225) 22024 |125(2601 20 | 19 3 |4 1518 |17 10|13 |12 | 11 2 |14 16
Paris BN 3923 (8"/14%) 2 (3 |7 |11|13|8 |14 |15]16 514 |6 |17]9 1018|1219 1 20
FAMILY A' 112 |3 |4 |5 |6(7 |8 |9 |[10[11[12 13|14 15|16 |17 |18 |19 [20|21 22|23 |24 |25
Edinburgh MS Or. 49
(1 1\]1/17\|l)
Istanbul University A1227 1 2 |3 |4 |[5]6 |7 |8 |9 (1011|1213 1415|116 |17 |18 |19]|20 |21 |22 |23 |24
(undated)
Istanbul University A234 112 |3 |4 |5 (6|7 |8 |9 1011 |12 |13 |14 | 15|16 |17 |18 |19 | 20|21 [22|23 |24|25
(1296/1878)
Tehran Kitabkbanab-i Majlis |1 |2 |3 |4 |5 |6 |7 |8 |9 1011 |12 |13 |14 | 15|16 |17 |18 |19 | 20|21 [22|23 |24|25
Shura-yi Islami 303
(1270/1853)
Asad 218 (1243/1827) 112 |3 |4 |5 1|67 |8 |9 101112 |13 |14 |15]16|17 |18 |19 |20 |21 |22|23|24|25
Tehran Majlis 631 (13%/19%) 112 |3 |4 |5 |67 |8 |9 |[10[11[12 13|14 |15]16|17 |18 |19 [20|21 22|23 |24 |25
Tehran Maijlis 2/5764 112 |3 |4 |5 |6(7 |8 |9 [10[11[12 13|14 |15]16 |17 |18 |19 [20|21 22|23 |24 |25
(1278/1861)
Tehran Kitabkhanah-i Milli 112 |3 |4 |5 1|67 |8 |9 10| 11|12 | 13|14 | 15| 16|17 |18 | 19 |20 |21 |22 |23 |24 |25
Jumbiiri-yi Islami 8046
(undated)
Tehran Lithograph 112 |3 |4 |5 |67 |8 |9 [10[11[12 13|14 |15]16|17 |18 |19 [20|21 22|23 |24|25
(1296/1878)
King Saud University 814 112 |3 |4 |5 |67 |8 |9 10|11 (12 |13 |14 [15]16 |17 |18 |19 [ 20|21 |22|23 |24|25
(1307/1889)
Princeton MS 2007 112 |3 |4 |5 1|67 |8 |9 101112 |13 |14 |15|16 |17 |18 |19 |20 |21 |22 |23 |24|25
FAMILY B 1314 |18 3 |5 |1 (20|21 |6 [23|24(27 |16|15|17|8 |2 |19|9 |4 |10|30|11|12]|7
Cambridge 1096/7
(964/1557)
Nurosmaniye 4270 1314183 |5 |1 |20 |21|6 [23|24|27 16|15 |17|8 |2 1919 |4 [10]30|11]12|7
(1064/1654)
Fatih 4098 (1116/1704) 1314153 |5 |1 20216 [23|24|27 |17 |16 |18|8 |2 1919 |4 [10]30|11]12|7
Cairo Dar al-Kutub mim 112 | 13 | 14 3 |5 1 6 8 |2 9 |4 |10 11127
(undated)
Cairo Dar al-Kutub 1853 1314 (183 |5 |1 (20|21 |6 |23|24|27 |* 1511618 |2 1919 |4 [10]30]11]12|7
(1280/1863)
Cairo Al-Azhar ms. 271 1314|183 |5 |1 |20 6 16 |15 |17 |8 |2 1919 |4 |10 11127
(undated)
Cambridge MS Add. 1060 2 (3 |7 |11|13|8 |14 |15]16 514 |6 |17]9 10 [ 18 | 12| 19 1 20
(1822)
Markaz Malik Faisal ms. 5930 | 13 | 14 | 18 |3 |5 |1 |20 |21 |6 [23|24(27 |16|15|17|8 |2 1919 |4 [10]30|11|12|7
(1282/1865)
EARLY PRINT EDITIONS |13 |14 (18 |3 |5 |1 |20 |21 |6 |23 24|27 |16 |15 178 |2 [19]9 |4 |10|30|11|12|7
Istanbul Dar al-Jaw2’ib
(1298/1880)
Beirut ‘Abduh (1889) 1314|183 |5 [1 ]20]21 |6 |23|24|26 16|15 |17|8 |2 1919 [4 |10]29|11]|12|7
Kanfiar Cawnpore (1904) 315 |1 10 7 |2 8 |4 |9 6
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R|W|D H/B M|S MA|S|I |[A|T|N|S M|T/ MM M M(M|M|M|R
ufa |[i [ul|i [a |[h|a |r [a |b|s |r |a |h |a |[i [u|u |u |u|u |u|u]li
s |s |n |l |s |j |a|d|m]y [l |w|a |[h |i |[¢t |b |l |l I |1 |1 |1 |1 |s
a |i |a (w|h |2 |m|i |[a |m|i |a|q |[i |r |1 |b|h |h |h |h |h |h |bh |4
f ly |r |a|r |i |[i |r |n |a|s |[d]|i [d|a |a |i |a [a |a |a |a [a [a |I
i |y |i |n|i |y |y |i |[i |[r |i |i |y |i |z |b |y a
yo[a |y [i |y |y |y |y |y [i |y |y |y |y [i |i |y |1 |2 |3 |4 |5 |6]|7
y Y |Y |Y |2 (2 |y |y |Y |y |Y |2 |y |V |y |2
a a |y |a a |a |y |a |a a |y |y

a a a |a

FAMILY A 2627 |28 {29130 |31 323334 |35](36(37]38 ]3940

Fatih 4097

(520/1126)

SOAS 47280 (13"/19") 2627 |28 {29130 |31 323334 |35]36(37]38 ]3940 44 | 45 | 46 | 47 | 48 | 49| 50

Yale 63 (603/1206) 34126 |27 [28(29 |31 [32]10|33 |30 45|46 |47 |35|36 |49 (48|37 38 |39 |40 |41 |42 43|50

Aya Sofya 4283 (692/1225) 2312116 |7 |8 5 9 [27|28]29|30]31]32 33 134 |37 3536 33

Paris BN 3923 (8"/14")

FAMILY Al 2627 |28 29|30 |31{32]33|34|35|36|37|38|39]40

Edinburgh MS Or. 49

(11\]1/17\|l)

Istanbul University A1227 25026 |27 |28 29 |30|31|32(33|34|35/|36/|37|38]39

(undated)

Istanbul University A234 26|27 |28 29|30 |31(32|33|34|35[36|37|38

(1296/1878)

Tehran Kitabkbanah-i Majlis | 26 | 27 {28 |29 | 30 | 31 |32 | 33 | 34 | 35| 36 | 37 | 38 | 39 | 40 44 | 45 | 46 | 47 | 48 | 49| 50

Shura-yi Islami 303

(1270/1853)

Asad 218 (1243/1827) 26 (27 (28 {2930 |31(32|33|34|35]36/|37]38|39]|40 44 | 45 | 46 | 47 | 48 | 49 | 50

Tehran Maijlis 631 (13%/19") | 26 | 27 {28 |29 |30 | 31 |32 |33 |34 | 35|36 (3738|3940 44 | 45 | 46 | 47 | 48 | 49| 50

Tehran Maijlis 2/5764 2627 |28 29|30 |31{32]33|34|35|36|37|38|39]40 44 | 45 | 46 | 47 | 48 | 49| 50

(1278/1861)

Tehran Kitabkhanah-i Milli 26 (27 (28 {2930 |31(32|33|34(35/]36/|37]38|39]|40 44 | 45 | 46 | 47 | 48 | 49 | 50

Jumbiiri-yi Islami 8046

(undated)

Tehran Lithograph 2627 |28 29|30 |31{32]33|34|35|36|37|38|39]40

(1296/1878)

King Saud University 814 26

(1307/1889)

Princeton MS 2007 2627 |28 (29|30 |31(32|33|34|35]36/|37]38|39]|40 44 | 45 | 46 | 47 | 48 | 49 | 50

FAMILY B 31142 |44 |34 25(26122|37 |43|36(28]29|35]33

Cambridge 1096/7

(964/1557)

Nurosmaniye 4270 31|42 |44 |34 250262237 |43]36|28(29|35]33

(1064/1654)

Fatih 4098 (1116/1704) 31|42 |44 |34 25(26122|37 |43|36(28|29]|35]33

Cairo Dar al-Kutub mim 112

(undated)

Cairo Dar al-Kutub 1853 31142 |44 |34 25 (2622 |37 |43|36]28(29]35

(1280/1863)

Cairo Al-Azhar ms. 271

(undated)

Cambridge MS Add. 1060

(1822)

Markaz Malik Faisal ms. 5930 | 31 | 44 34 250262237 |43|36|28]29 33

(1282/1865)

EARLY PRINT EDITIONS | 31 |42 | 44 | 34 25(26122|37 |43|36(28]29|35]33

Istanbul Dar al-Jaw@’ib

(1298/1880)

Beirut ‘Abduh (1889) 30|41 |43 |33|51]25 22|36 | 4235|2728 |34[32]|50

Kanfir Cawnpore (1904)
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FAMILY A

Fatih 4097

(520/1126)

SOAS 47280 (13"/19)
Yale 63 (603/1206)
Aya Sofya 4283 (692/1225) 38
Paris BN 3923 (8"/14")
FAMILY A!

Edinburgh MS Or. 49

(1 1\]1/17\|l)

Istanbul University A1227
(undated)

Istanbul University A234
(1296/1878)

Tehran Kitabkbanah-i Majlis
Shura-yi Islami 303
(1270/1853)

Asad 218 (1243/1827)
Tehran Majlis 631 (13%/19")
Tehran Maijlis 2/5764
(1278/1861)

Tehran Kitabkbanah-i Millt
Jumbiiri-yi Islami 8046
(undated)

Tehran Lithograph
(1296/1878)

King Saud University 814
(1307/1889)

Princeton MS 2007
FAMILY B 32|38 |39 |40 |41 |45 | 46 |47 |48 | 49 |50

Cambridge 1096/7
(964/1557)

Nurosmaniye 4270 3238 | 39|40 |41 |45 |46 |47 |48 |49 |50
(1064/1654)

Fatih 4098 (1116/1704) 3238 (39|40 |41 |45 |46 |47 |48 |49 |50
Cairo Dar al-Kutub mim 112
(undated)

Cairo Dir al-Kutub 1853 32 (38 [39 [ 4041 |45 [46 |47]48 |49 |50
(1280/1863)

Cairo Al-Azhar ms. 271
(undated)

Cambridge MS Add. 1060
(1822)

Markaz Malik Faisal ms. 5930 | 32 | 38 | 39 | 40 | 41 | 45 | 46 |47 |48 | 49 | 50
(1282/1865)

EARLY PRINT EDITIONS |32 | 38 | 39 | 40 | 41 | 45 | 46 | 47 | 48 | 49 | 50

Istanbul Dar al-Jaw2’ib
(1298/1880)

Beirut ‘Abduh (1889) 31|37 | 383940 |44 |45 |46 |47 |48 |49
Kanfiar Cawnpore (1904)
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Becoming a Magdma Collection:
Introductions, Characters, Closure

With the rise to prominence of al-HarirTs collection of fifty maqamar during
the sixth/twelfth century, al-Hamadhanis magamat began to be understood
within the framework of a maqama collection. Magama collections such as
al-Hariri and that of Ibn Naqiya, possessed introductions, identities of main
characters, and occasionally, some notion of closure. In the following section
we consider way in which al-Hamadhani’s manuscripts begin to conform to
expectations about magama collections.

Introductions (Muqaddimat)

Introductions were common to prose works in the fourth/tenth century. Thus
if al-Hamadhani had in fact collected his own work, it would have been natural
for him to begin with an introduction.” From Ibn Naqiya onward, it was
common for the author of a magama collection to indicate his own role in the
composition of the collection in the first person in the introduction. While
extant introductions to al-Hamadhanis manuscripts do identify him as the
author or transmitter of the maqamat, the fact that he is not the author of their
introductions, distinguishes al-Hamadhani's work from subsequent magamat
collections.

Of the manuscripts of al-Hamadhani’s Magamat copied prior to the tenth/
sixteenth century, [MS Fatih 4097 (520/1126), MS SOAS 47280 (562/1166—
1167), MS Yale Salisbury 63 (603/1206), MS Aya Sofya 4283 (692/1225) Paris BN
3923 (eighth/fourteenth century)] two preface the collection with introductions.
The introduction in the SOAS manuscript is as follows, “This is what the
esteemed teacher Aba |-Fadl Badi® al-Zaman Ahmad b. al-Husayn al-Hamadhani
related from ‘Isa b. Hisham of the magamat of Aba 1-Fath al-Iskandari” (hadha
mimma amlabu al-ustadb al-imam al-fadil Abi I-Fadl Badi‘ al-Zaman Abmad b.
al-Husayn al-Hamadhbani riwayar™ an ‘Isa b. Hisham min maqamat Abi I-Fath).>*
MS Aya Sofya 4283 begins with the following introduction, “These magamat
were related by the teacher Abu I-Fadl Ahmad b. al-Husayn al-Hamadhani in
Nishapur and he mentioned that he had composed them to be uttered in the voice

23 Bilal Orfali, “The Art of the Mugaddima in the Works of Abia Mangir al-Tha‘alibi
(d. 429/1039),” in The Weaving of Words: Approaches to Classical Arabic Prose, ed. Lale
Behzade and Vahid Behmardi (Beirut and Wiirzburg: Orient-Institut; Ergon-Verlag,
2009), 181-202. In The Oral and Written in Early Islam, ed. James E. Montgomery,
trans. Uwe Vagelpohl (London: Routledge, 2006), 46, Gregor Schoeler draws attention
to the Greek distinction between hypomnéma, “notes for private use,” and syngramma,

literary works that are “redacted according to common rules.”
24 MS SOAS 47280, fol. 2r.
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of Aba I-Fath al-Iskandari and to have been related by Tsa b. Hisham, whereas
others have mentioned that they were composed by Abu I-Husayn b. Faris
and the report concerning this has become widely known” (hadhibi al-magamat
amlaba al-ustadh Abi I-Fadl Abmad b. al-Husayn al-Hamadhani bi-Nisabir wa-
dbakara annabu ansha’aba ‘ala lisan Abi I-Fath al-Iskandari wa-rawaba ‘an ‘Isa
b. Hisham wa-dhakara ghayrubu annaha min insha’ Abi I-Husayn Abmad b. Faris
wa-tawatara al-kbabar bi-dbalik).” Interestingly, the fifth oldest ms. MS Paris
3923 (the only one of the five early manuscripts to include the letters (rasa’il) of
al-Hamadhani) introduces al-Hamadhant's magamat not as a separate work, but
rather as “maqamat which he made and placed on the tongues of beggars” (wa-
min al-maqamat allati ‘amilaba ‘ald alsinat al-mukaddin),* suggesting that the
compiler still did not perhaps envision the work of al-Hamadhani to be more
than a sum of individual magamas.

Several later manuscripts of al-Hamadhani such as MS Nurosmaniye
4270 copied in 1064/1654, MS Veliyuddin Efendi 2640 (1126/1714) and MS
Reisulkuttab 912 copied in 1130/1717-1718, as Geries notes, begin with an
introduction which appears to draw upon the language of al-Husri and Ibn
Sharaf al-Qayrawanis Rasa’il al-intiqad, which states that “Badi’ al-Zaman
forged (?) (zawwara) maqamas which he composed extemporaneously (badib™)
at the close of his literary sessions which he would attribute their narration to
a storyteller he called ‘Tsa b. Hisham, who had heard them from an eloquent
man named Abu I-Fath al-Iskandari.”” This introduction, it should be noted, is
found only in one late family of manuscripts from the tenth/sixteenth century
onwards, and is not in any of the early manuscripts.

25 MS Aya Sofya 4283, fol. 1v. The manuscript begins on fol. la with a prominent title
page, referring to the work’s title as al-Maqamat al-Badi‘iyya, which were “related by
(min iml@’) the ustadh Aba 1-Fadl Ahmad b. al-Husayn al-Hamadhani.”

26 MS Paris 3923, fol. 3r.

27 Ibn Sharaf al-Qayrawani, Rasa’il al-intiqad, ed. Hasan Husni ‘Abd al-Wahhab (Beirut:
Dar al-Kitab al-Jadid, 1983), 20-21. Al-Sharishi (d. 619/1222) in his Sharh maqamat
al-Hariri, ed. Muhammad ‘Abd al-Mun‘im Khafaji (Beirut: al-Maktaba al-Thaqafiyya,
1952), 1:15 repeats that al-Hariri also would compose magamat extemporaneously
(irtijalan) at the end of his majalis according to the suggestions of particular genres of
composition by his audience.
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MS Aya Sofya 4283, fol. 2v
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MS Paris BN 3923, fol. 5r
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MS Veliyuddin Efendi 2640, fol. 1v

Main Characters
The second feature typical of the maqgama collection is the uniformity of the
main characters of the narrator and the hero. In the case of the magamat of al-
Hamadhani it is usually assumed that the magamat are related by the character
Tsa b. Hisham and that the main protagonist is Aba I-Fath al-Iskandari.
The notion that a maqama collection must have a consistent narrator and
protagonist however, must have taken some time to evolve as the first readers of
al-Hamadhani interpreted the form of the maqgama in difterent ways.

For instance, Ibn Naqiya's collection of ten magamat is uniform in their
protagonist, but differs with respect to narrators. His collection of maqgamat
is held together through a unity of place, Baghdad, which is very different
from the Hamadhanian prototype which is based on the travel of the narrator.?®
Al-HarirT's choice of a single narrator and protagonist for his collection, al-
Harith b. Hammam and Aba Zayd al-Saraji was influential for the remainder of
the tradition of maqama writing.

28 Himeen-Anttila, Maqgama, 133-40.
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The earliest collection of al-Hamadhanit's Magamat, MS Fatih 4097, includes
several instances of magamat which are not related on the authority of Tsa
b. Hisham. The Bishriyya in MS Fatih 4097, as noted by Ibrahim Geries, is
related on the authority of al-Hasan or al-Husayn b. Muhammad al-Farsini.”
At the time of authoring this article, Geries was unable to identify this person.
In the opening letter of MS Paris 3923, al-Hamadhani relates a poem of the
poet Barkawayh al-Zinjani, from a certain Aba ‘Abdallah al-Farsini who may
indeed be identical to the narrator of the Bishriyya. The Saymariyya, similarly,
is prefaced by the statement, “Muhammad b. Ishiaq, known as Aba I-‘Anbas al-
Saymari said.” As has been noted by previous scholarship, Aba 1-"Anbas was a
historical personage who died in 275/888.%

I NPT SRR NG Y G N N |
| A geslladsyy R o g —Hr
> e r iy S e

MS Fatih 4097, fol. 26r

If the identity of the narrator was not a common feature of the magamat,
perhaps the unity of the trickster character was important for the unity of the
collection. However, the hero, as well, varies throughout the magamat of al-
Hamadhani. While Abu 1-Fath appears in the majority of the magamat, there
are other figures in the so-called panegyric maqgamat, who play the role of the
trickster.’!

Indeed, in this regard, it is significant to note the modes by which al-
Hamadhani referred to the magamat. In one instance, referring to criticisms
made by his rival Aba Bakr al-Kh"arizmi (d. 383/993), al-Hamadhani wrote, “he
prepared a slander against us for that which we have related of the Magamat of
al-Iskandari” (tajbiz gqadbin ‘alayna fi-ma rawayna min magamat al-Iskandari),
which suggests that the magamat belong to Abu I-Fath.*? The Asadiyya maqama
opens with the narrator Tsa b. Hishim stating, “From what was related to me
of the magamat of al-Iskandari and his statements [there were statements and
actions] that would make gazelles hear and the sparrow flutter.”

29 Geries, “Badi’ al-Zamin al-Hamadhini's Magama of Bishr b. ‘Awana,” 130, discusses
the problem of al-Farsini.

30 Himeen-Anttila, Maqama, 44.

31 Ibid., 60.

32 al-Hamadhani, Kashf al-ma‘ani, ed. Ibrahim al-Ahdab al-Tarabulsi (Beirut: al-Matba‘a
al-Kathilikiyya li-I-Aba’ al-Yasi‘iyyin, 1890), 389-90; MS Paris 3923, fol. 2r.

33 In Muhammad ‘Abduh’s edition, the line is rendered, “it was reported to me the
maqamat of al-Iskandari and his speech what a beast who takes flight would listen
to and what a sparrow would flutter in response.” (kana yablughuni min magamat al-
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It is worth noting, too, that both of these passages demonstrate that al-
Hamadhani distanced himself from the immediate authorship of the collection.
In the passage from his letters, al-Hamadhani defends himself from the
criticisms of his rival al-Kh“arizmi, describing himself as simply the relator
of the Magamat of Abu l-Fath. Meanwhile, in the Asadiyya, al-Hamadhani
describes the maqgamat as the exploits of al-Iskandari as opposed to his speech
(magalat).

Closure of al-Hamadhani’s Corpus of Magamat
The collection of forty magamat found in MS Fatih 4097 is the oldest form in
which we know the magamat of al-Hamadhani. And in some sense, the number
forty, because of its associations in collections of hadith, would seem to be a
plausible end to a magdama collection.® However because of al-Hamadhants
famed boast that he had authored more than 400 magamat made in the course
of his famed literary contest with Aba Bakr al-Kh“arizmi, both medieval and
modern scholars believed that the corpus of al-Hamadhant's Magamat was
“open.” That is, there was no one definitive collection of al-Hamadhant’s
magqamat and that the majority of his maqamar had not reached later readers.

The title page (fol. 2r) of MS Fatih 4097 preserves a marginal which is of
great importance to the history of the corpus. This scribe is not the copyist
of the main text of the manuscript, but rather provides alternate titles and
numbering in the margins of the manuscript suggesting that he is working from
another, now-lost, manuscript of al-Hamadhant's Magamat. Having read the
contents of MS Fatih 4097, the scribe identifies the Kbhamriyya and Tibbiyya as
two maqamat that he has seen which are not found among the forty magamat:

Iskandart wa-magalatibi ma yusghi ilayhi al-nafir wa-yantafid labu al-‘ugfiir) However,
the earliest manuscripts MSS Fatih 4097, SOAS 47280, MS Yale 63, read ma yusghi
ilayhi al-fur. As Edward William Lane, An Arabic-English Lexicon (London: Williams
and Norgate, 1863), 6:241 notes, fiir is a term for gazelles. This rare word appears to have
been replaced by nafiir, however, fir is a case of lectio dificilior. The motif of a poet in
dialogue with gazelles, is found in the Diwan Majnin Layla, ed. Yusuf Farhat (Beirut:
Dar al-Kitab al-‘Arabi, 1992), 149.

34 ‘Abd al-Fateah Kilita, Mafbim al-muallif fi l-turath al-arabi (Beirut: American
University of Beirut Press, 2011), 20 suggests this.



Licensed for: Bilal Orfali boOO@aub.edu.lb Downloaded:2022-07-27 07:07:22 1P:91.197.47.82

Assembling an Author 49

T : ] e
f UL
Lp].ni.um!!
BAVI

-—r--.--—- -—.

_3_ 2 a0t
i }éfﬁ"’)’” > J‘j“gﬁl;

G ._.;L
._;h,uy

-
: J“" MMJ’

W el U’*“Y
AR 2 ietie
il \‘-"i:) Tale!
Ji L Py

ul, Q__iju Vp‘]b ,)L_/Y'._; LL:-(J

<. AL | ,Lw g
MS Fatih 4097, fol. 2r

Ly b 6,V et oliie 5 I 8 Lelfly a0pan Loslin] Lin b nelin o o],
“ Lo dllly Lt a6 Bslenl o Laliad) slsy Ssadl Sy LYl S

I have seen two other magamat belonging to him [viz., al-
Hamadhani]. The first is the Kbamriyya which begins with
‘it happened to me in the flush of youth,” and the second is the
Tibbiyya, which begins with ‘I happened to pass through the lands
of al-Ahwaz.” There are four hundred Magamat as both their author
and al-Tha‘alibi assert.

As we have shown in our Chapter Three, the Tibbiyya is found in MS Yale 63,%
while the Khamriyya does not appear until MS Cambridge 1096/7 dating to the
964/1557.

Attempts to close al-Hamadhans text do not seem to have been definitive.
In the sixth/twelfth century, the corpus of al-Hamadhants maqamat as MSS
Yale and SOAS show seem to have grown to include fifty magamat. Following
Richards suggestion, it seems that al-Hamadhani’s collections grew in size to
fifty magamas mainly in response to the existence of al-Harirfs collection of
fifty magamat.*

35 See Chapter Three.

36 Richards, “The Magamat,” 98, “Here one might entertain the idea that, rather than
Hariri imitating the size of Hamadhant's output, as has been suggested but is nowhere
expressed by Hariri himself, the sum of fifty magamas found in the Ottoman Mss. is
the result of efforts to effect the reverse, to bring Hamadhant’s oeuvre up to the size of
Hariris.”
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Conclusion: The Closure of the Corpus

Thus we can see that the Magamat of al-Hariri fundamentally differs from
the Magamat of al-Hamadhani in that it was authored as a collection. In the
introduction to the work, al-Hariri states his claim to his authorship of the
entire work.”” He publicly affirmed his authorship of the work through the first
public audition of the work in Baghdad upon his completion of the 50 magamat
in 504/1111-1112.%® Moreover, the text of al-Hariri itself provides a sort of
narrative closure. Al-Harirfs fiftieth magdama, Bagriyya, discusses the repentance
(tawba) of the hero Abu Zayd al-Saruji providing a definitive conclusion to the
whole. The hero finished his career in the home city of the author and the
collection came to an end.”

By contrast, al-Hamadhants Magamat remained “open” for many centuries
following his death. In the MS SOAS we find the expression, “this is the end
of what we have found of the Magamar” (badha akbir ma wajadnabu min al-
magamat) as if the scribe were cognizant of the fact that more could be found.®
For an author who had purportedly composed four hundred magamat, the
possibility seemingly remained for further additions of new magamas.

Later additions to the corpus seem to aim at defining certain features of his
authorship and may possibly represent attempts at the closure of the corpus.
Two of the three additional magamat which we have recently published in MS
SOAS (and ten other manuscripts in family B) discuss the return of Aba I-Fath
to Hamadhan (the home city of al-Hamadhani) which seems to echo the return
of Abu Zayd al-Saruji to Basra (the home city of al-Hariri). It should be noted
that there is no suggestion in these maqamas that Abu 1-Fath repents of his
roguery.

The latest attested additions to the corpus of al-Hamadhani first attested
in the tenth/sixteenth century include the six panegyric magamat that al-
Hamadhani purported wrote in celebration for the ruler Khalaf b. Ahmad who
reigned in Sistan until 393/1003.#" When taken as a group, these magamat
include several different heroes in addition to Abu I-Fath, which is somewhat

37 Kilita, Mafbim al-mu’allif; 13. The controversies surrounding al-HarirTs authorship of
the work, underscored throughout Kilita’s study, were perhaps reactions on the part of
later critics to al-Harirf’s strident claims of originality throughout the work.

38 Pierre A. MacKay, “Certificates of Transmission on a Manuscript of the Magamar of
Hariri (MS. Cairo, Adab 105),” Journal of the American Philosophical Society 61 (1971):
1-81.

39 Kilita, Mafbiam al-muallif, 7.

40 E.g. MS SOAS, fol. 127v and MS Yale end with this formula. MS Fatih 4097, by contrast,
states, “This is the end of the maqamatr.”

41 C.E. Bosworth, “Kalaf b. Ahmad,” in EIr, 15:362-63.
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anomalous.” However they are uniform in providing what was until the date of
their addition to the corpus a missing feature: the context of their authorship.

Al-Hamadhani has gone down in history as the creator of the magama genre.
Yet he does not appear to have been the inventor of the magama collection. As
this chapter has suggested, ideas about maqamat collections that emerged after
al-HamadhanTs lifetime shaped his literary legacy in significant ways. Thus the
magqamat of the author known as the “Wonder of the Age” during his own
lifetime, could be read by subsequent generations.

42 Himeen-Anttila, Magama, 60.
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CHAPTER THREE

Lost Magama: The Tibbiyya
For Everett Rowson

Chapters One and Two considered al-HamadhanT's (d. 398/1008) creation of the
maqama form and the way that this form eventually became a collection. In the
following two chapters we turn our attention to four texts that we discovered in
our survey of the manuscripts of al-Hamadhani previously unknown to modern
scholars. We provide the first editions of their texts along with a description
of their contents and their relationship to the extant magamas ascribed to al-
Hamadhani.

The Yale Manuscript

One early and extremely important manuscript of al-Hamadhanis Magamat
that Donald S. Richards did not consider in his 1991 article on the manuscripts
of the Magamatr is Yale University, Beinecke Library, Salisbury collection no.
63.! In comparison to the available published editions, the Yale manuscript
provides far better readings. It should be included in the preparation of any
critical edition of al-Hamadhant's text.

The Yale manuscript contains 38 folios and measures 25.5 x 11.5 cm with
26 lines on a page. It is written in a good naskhi script in black and red ink and
was copied in the year 603/1206. The name of the copyist is not provided in the
text.”

The Yale manuscript has been known since the eighteenth century. Prior to
its acquisition by Yale University Library in 1870, it was in the private collections
of several distinguished Arabists. The first European owner of this manuscript
was Everard Scheidius (1742-1794), Professor of Oriental Languages at the
University of Harderwijk in the Netherlands. Scheidius studied with Jan Jacob
Schultens (1716—1778), the son of Albert Schultens (1686—1750). The latter
had produced commentaries of the Magamat al-Hariri and this may account

1 D.S. Richards, “The Magamat of al-Hamadhani: General Remarks and a Consideration of
the Manuscripts,” Journal of Arabic Literature 22 (1991): 89-99.

2 Leon Nemoy, Arabic Manuscripts in the Yale University Library (New Haven: Yale University
Press, 1956), 58.
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for Scheidius’ knowledge and interest al-Hamadhants work.’ It is likely that
Scheidius acquired this manuscript of al-Hamadhant's Magamat with the aid of
the Dutch legation at Constantinople.*

Everard Scheidius began the preparation of a published edition of the Magamat
of al-Hamadhani based on this manuscript. Scheidius’ notes identifying the fifty
maqamat with roman numerals and variant readings from Paris MS 1591 are in
the margins of the Yale manuscript.’” However, Scheidius appears not to have
progressed beyond the transcription of the initial seven magamat. Scheidius’
brother Jacobus published the first three magamar and part of the fourth
maqama under the title Consessus Hamadensis vulgo dicti Bedi. Al. Zamaan. e
codice ms. Bibliothecae fratris sui.®

The distinguished French Orientalist Antoine Isaac Silvestre de Sacy (1758-
1838) purchased this manuscript at an auction of Scheidius’ estate. In the
second edition of his Chrestomathie arabe published in 1827, de Sacy included
French translations of five of the magamat of al-Hamadhani.” Although de Sacy
followed the numbering of the Scheidius manuscript, and generally appears to
have preferred its text, he supplied the titles of the magamat found in Paris
Arabe 1591.% In the notes following his translation, de Sacy stated that in order
to prepare a complete edition of al-Hamadhant's Magamat it would be necessary
to procure further manuscripts.’

Edward Eldridge Salisbury (1814-1901), Professor of Arabic at Yale from
1841 to 1856, purchased the Scheidius manuscript from the private collection
of Silvestre de Sacy.' In 1870, Salisbury presented this manuscript to Yale
University, where the manuscript is currently housed in the Beinecke Rare Book
and Manuscript Library.

Folios 1r—32v of the codex represent 50 numbered magamat. Similar to
many manuscripts of the maqgamat of al-Hamadhani, the individual magamat

3 See Arnoud Vrolijk, and Richard van Leeuwen, Arabis Studies in the Netherlands: A Short
History in Portraits, 1580-1950 (Leiden: Brill, 2013), 82.

4 Personal communication, Dr. Arnoud Vrolijk, Curator of Oriental Manuscripts & Rare
Books, Special Collections Department, Leiden University Library, July 19, 2011.
5 Pieter de Jong, Catalogus Codicum Orientalium Bibliothecae Academiae Regiae Scientiarum

(Leiden: E.J. Brill, 1862), 106.

6 Carl Brockelmann, Geschichte der arabischen Litteratur (GAL) (Leiden: Brill, 1943—
1949), 1:93.

7 Silvestre de Sacy, Chrestomathie arabe, ou, extraits de divers écrivains arabes, tant en prose
qu'en vers a lusage des éléves de PEcole royale et spéciale des langues orientales vivantes (Paris:
Imprimerie royale, 1826-1827), 243-58.

8 Ibid, 3:261.

Tbid., 3:262.
10 Nemoy, Arabic Manuscripts in the Yale University Library, 6.
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are untitled." Of the fifty numbered magamat, seven [nos. 37-43] are the so-
called “amusing anecdotes” (mulab) of al-Hamadhani.'” One of the magamat,
no. 50, is in the form of a letter that is also described as a mulba in the Istanbul
edition.”® Five of the maqgamat |Basriyya, Fazariyya, Balkbiyya, Kifiyya, and
Armaniyya] are followed by a commentary that varies in both size and content.'*
One maqgama, no. 48, is not attested in any other manuscript.

Folios 33r-36v, 38r—38v of the codex contain a series of prayers composed in
artistic prose that vary in length. Folio 37r-37v appears to have been misplaced,
as it contains unrelated information. The misplaced folio consists of three parts.
The first part, which bears no heading, collects statements on the subject of
adab by early scribes, littérateurs and philologists such as Ahmad b. Yasuf al-
Katib (d. 213/828), al-AsmaT (d. 213/828), al-Khalil b. Ahmad (d. 175/791),
al-Jahiz (d. 255/868-869), and ‘Ali b. Abi Talib (d. 40/660). The second part is
entitled f7 [-kbatt wa-I-qalam wa-I-balagha (On handwriting, penmanship, and
eloquence) and contains Greek, Arabic and anonymous maxims on the subject
of writing. The third and last group of statements in this folio assembles Greek,
Persian and Arabic maxims on hilm (forbearance) and ends with two lines by
Abu Firas al-Hamdani (d. 357/968) followed by two lines of verse by Mu‘awiya
b. Abi Sufyan (r. 41-60/661-680). This folio ends with two statements on
penmanship, which seem to have been incorrectly placed there by the copyist.

Maqama 48: al-Magama al-Tibbiyya

Magama 48 of the Yale codex begins towards the middle of folio 30r. The
maqama starts with the usual isnad:

coooly ol y Slol @) o a1 3 3 SV J 8 1B ples oy s W
LE s

Tsa b. Hishim has related [the following] to us: He said: It occurred

11 Richards, “The Magamatz,” 97.

12 Ibid., 95; see Jaakko Himeen-Anttila, Maqama: A History of a Genre (Wiesbaden:
Harrassowitz Verlag, 2002), 77-80.

13 al-Hamadhani, Magamat Abi I-Fadl Badi‘ al-Zaman al-Hamadbani (Istanbul: Matba‘at
al-Jawa’ib, 1298 [1881]), 98. Significantly, in the MS Aya Sofya 4283 [fols. 59v—60r], the
same letter is titled as magama wa-risala.

14 de Sacy, Chrestomathie arabe, 262, notes the existence of glosses on the text of a small
number of the magamat, which he believed to have been authored by al-Hamadhani.
While these glosses do not provide a comprehensive exegesis of the maqamat such as
that authored by al-Sharishi (d. 619/1222) on al-Hariri, they do attest to the existence of
a commentary tradition on the works of al-Hamadhani; cf. Himeen-Anttila, Magama,
369.
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to me to travel through the lands of Ahwaz, with noble companions,
brothers, and friends until we alighted in Dawnagq...

Arriving at the village of Dawnagq, ‘Isa and his fellow travelers encounter a man
who is selling medicines. The man begins to address his audience eloquently,
informing them of his great knowledge and skills as a healer. He then proceeds
to read a series of medical prescriptions, detailing the rare substances in his
medications and their various uses. Having thus impressed his audience, his son
then takes his turn addressing the onlookers and urging them to purchase his
medicines. They respond by offering the man and his son the contents of their
purses. Impressed with the man’s talent, ‘Isa then approaches the man and asks
him how he came up with this trick. The man replies with verses suggesting
that these ruses are his profession and the manner in which he provides for his
children.

Magama 48 begins on line 19 of folio 30r and it ends on line 14 of folio 30v.
However, as a result of a copyist’s error, there appears to be a major lacuna in the
text in the middle of folio 30r line 28 [following the word Aflatin]. Fortunately,
the missing section of the text appears within the text of magama 34, starting
from the last two words of line 29 of folio 24v. This section of approximately 47
lines in length ends on line 11 of folio 25v."”" Once the text has been restored,
the maqama appears to be complete.

The subject matter of this magama is medicine. Therefore we have decided
to title magama 48: al-Maqgdama al-Tibbiyya."

15 This copyist’s error has also affected the text of several other magamar. However, using
the standard edition, al-Hamadhani, Maqgamar Abi I-Fadl Badi‘al-Zaman al-Hamadhani,
ed. Muhammad ‘Abduh (Beirut: al-Matba‘a al-Kathalikiyya, 1889), we have been able to
reconstruct the state of the exemplar from which this manuscript was copied.

16 See also the reference in the cover of MS Fatih in Chapter Two.
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Reproduction of Magdima 48 in MS Salisbury 63
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MS Yale University, Beinecke Library, Salisbu

e o
ry 63, fols. 25v—26¢

59



Licensed for: Bilal Orfali boOO@aub.edu.lb Downloaded:2022-07-27 07:07:22 1P:91.197.47.82

60 The Maqgamat of Badi‘ al-Zaman al-Hamadhani

MS Yale University, Beinecke
Library, Salisbury 63, fol. 30v
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Arabic Text of Tibbiyya
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Translation of Tibbiyya

‘Isa b. Hisham has related [the following] to us:
He said:

It occurred to me to travel through the lands of Ahwaz, with noble
companions, brothers, and friends until we alighted in Dawnaq,”” a wide area
and comforting and successful at meeting desires, in need of satisfying desire.
When, all of a sudden, a man appeared before us, his tent having been staked,
his carpet having been unfurled, and his bundle unloosed. In front of him were
papers filled with charts, and to the side of them were clay pots brimming with
medicinal pastes.” The man was seated on a chair made of palm branches and
attendants and slaves arrayed before him.

And he was saying, “Oh you people of Ahwaz! I am the skillful man who
always hits the mark, the noble practitioner of the medicinal art, the wondrous
hospital man! For he who looks at me sees the Aristotle of the Age and the
Plato. I am the interpreter of forms, the illnesses of men and women, children
and babes. In what I treat, my aim is true, I do not err. I have solved Euclid and
the Almagest. And T have delved into temperaments and mixed humors,* and
have recognized internal illnesses through the art of deduction. I see them in the
same way as did the doctor, Hippocrates. I plumb anxiety’s depth and remove
it from the one who is anxious. I extract the vexing sorrow from the home [?]
of the aggrieved one, and I uproot both the heat and the chills* from the one
whose temperature runs high. My art is to deduce the quantity of the migraine
and the headache® and the cure of the root of the persistent maladies and

32 Dawnaq; Yaqut al-Hamawi, Mu§am al-buldan (Beirut: Dar Sadir, 1977), 2:489,
describes Dawnaq as a village in the vicinity of Nihawand “possessing gardens” (dhat
basatin).

33 Mafjunat; Efraim Lev and Zohar Amar, Practical Materia Medica of the Medieval Eastern
Mediterranean According to the Cairo Genizah, ed. Dominik Wujastyk, Paul U. Unschuld,
and Charles Burnett (Leiden and Boston: Brill, 2008), 563—64, state that this is the
“general name for medical cream, spread, paste or ointment.”

34 Al-Mizajat wa-l-akhlat; for al-amzija, see Ibn Sina, al-Qanin fi [-tibb, ed. Idwar al-
Qashsh and ‘Ali Zay‘ar (Beirut: Mu’assasat ‘Izz al-Din li-1-Tiba‘a wa-1-Nashr, 1987),
3:1249.

35 Al-Humma al-salib wa-1-nafid; for al-salib, see al-Khalil b. Ahmad al-Farahidi, Kizab
al-Ayn, ed. Mahdi al-Makhzimi and Ibrahim al-Samarra’i (Baghdad: Dar al-Rashid li-
I-Nashr, 1980-1985), 9:128; Aba Mansur al-Azhari, Tahdhib al-lugha, ed. Muhammad
‘Awad Mir'ib et al. (Beirut: Dar Ihya’ al-Turath al-‘Arabi, 2001), 12:138; Ibn Manzdr,
Lisan al-‘arab (Beirut: Dar Lisan al-‘Arab, n.d.), root (s, I, b); for the meaning of al-
nafid, see al-Khalil b. Ahmad, Kitab al-Ayn, 7:47; al-Azhari, Tabdhib al-lugha, 12:133;
Ibn Manzur, Lisan al-‘arab, root (n, f, d); for a description of al-humma al-nafid, see Ibn
Sina, al-Qanin fi [-tibb, 4:767.

36 Al-Shaqiqa wa-1-suda‘; Abu Bakr al-Razi, Kitab al-Hawi fi [-tibb, ed. Haytham Khalifa
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pains. And I explore them thoroughly with these medicinal powders” and types,
these pastes and other instruments. Aristotle the philosopher said, ‘There is no
disfiguring illness for which a plant does not exist [as a cure].” Galen said, ‘No
known disease exists for which there is not a flowering plant [to cure it].” Our
revered one, ‘Ali b. Abi Talib said, ‘There is no strangling illness, without some
corresponding plant [that will relieve it].” So behold — Oh you magnanimous
men — these excellent skills that I have wrested from the lofty heights and
towering peaks, the highlands and the low, the barren lands and the settled. I
amassed them through great effort!”

Then he took a plate that was engraved as if it were silk brocade, and a spoon
made from silver and ivory, and he turned to the first sheet of paper, and said,
“Oh good men: Khurasanian Wormwood,* Kirmani cumin,” pellitory* from
Zaryan*' mixed into a paste with vinegar dried in the shade. It is effective in
purgatives for colic* and internal obstructions,” and in corrupt temperaments

T‘aymi (Beirut: Dar Ihya’ al-Turath al-‘Arabi, 2002), 1:44; idem, al-Taqsim wa-I-tashjir,
ed. Subhi Mahmid Hamami (Aleppo: Ma‘had al-Turath al-Tlmi I-‘Arabi, 1992), 68—69;
Ibn Sina, al-Qaniin f1 I-£ibb, 3:861, describes shaqiga as a “pain arising in one of the sides
of the head.”

37 Safufat; Levand Amar, Practical Materia Medica, 556, describe safiifas “Solid medication,
usually finely ground or powdered.”

38 Wakhshizak Artemisia judaica; Lev and Amar, Practical Materia Medica, 319-22; Ibn
al-Baytar, Kitab al-Jami‘ li-mufradat al-adwiya wa-I-aghdbiya (Cairo: Bulaq, 1875)
[Reprint: Baghdad: Maktabat al-Muthanna, 1964], 4:188, provides the variant spelling
as wakhshizag; Dawud b. ‘Umar al-Antaki, Tadbkirat ali I-albab wa-1-jami‘ li-1- ajab al-
‘ujab (Beirut: al-Maktaba al-Thaqafiyya, n.d.), 339.

39 Kammun Kirmani Cuminum cyminum (Apiaceae); Lev and Amar, Practical Materia
Medica, 159, mention Kirmani cumin; Federico Corriente, A Dictionary of Andalusi
Arabic (Leiden: Brill, 1997), 461; Ibn Sina, al-Qaniin fi I-tibb, 2:562, mentions kammiin
kirmani.

40 ‘Aqir qarha Anacylcus Pyrethrum; Lev and Amar, Practical Materia Medica, 464—65,
provide the name “pellitory of Spain” for this perennial herb [see below], however they
do not mention a variety from Eastern Iran; Ibn al-Jazzar, Kitab al-Itimad fi l-adwiya
I-mufrada (Frankfurt: Ma‘had Ta’rikh al-"Ulam al-‘Arabiyya wa-l-Islamiyya, 1305/1985),
147; al-Biruni, Kitab al-Saydana fi I-tibb, ed. Hakim Muhammad Sa‘id and Sami Khalaf
al-Hamarna (Karachi: Mu’assasat Hamdard al-Wataniyya, 1973), 1:261, states that %gir
qarba is al-tarakbiin (taragon) and is found in the mountains of Bamiyan.

41 Zaryan; Yaquat, Muam al-buldan, 3:126, states that Zaryan is a village at the distance of
one parasang from Marw.

42 Al-lIyaraj al-qawlanjiyya; for iyaraj, see Lev and Amar, Practical Materia Medica, 561,
describe this compound as a medicinal cream, however see Aba Bakr al-Razi, Kitab al-
Hawt, 3:82, who describes al-iyaraj li-I-gawlanj, for colic (qawlanj), see Hunayn b. Ishaq,
Kitab Jalinus ila Ghalawqan f1 |-ta’atti li-shifa’ al-amrad, ed. Muhammad Salim Salim
(Cairo: al-Hay’a I-Misriyya 1-‘Amma li-1-Kitab, 1982), 248; al-Razi, Kitab al-Qawlanj
(Aleppo: Ma'had al-Turath al-Tlmi I-‘Arabi, 1983); Ibn Sina, al-Qaniin fi I-tibb, 3:1468.

43 Al-Sudad al-batiniyya; Hunayn b. Ishaq, Kizab Jalinis ila Ghalawqan, 248.



Licensed for: Bilal Orfali boOO@aub.edu.lb Downloaded:2022-07-27 07:07:22 1P:91.197.47.82

Lost Maqama: The Tibbiyya 65

and in the moist solids. It covers the liver and spleen, and softens the limbs and
joints.” Then he proceeded to another sheet and said, “This one is even more
excellent and beneficial: Indian myrobolan,” Rawandi pill,* Jerusalem aniseed,*
Burjumini [?]*” fennel®, Lentisk? from al-Ani,” Frankincense from Oman,’!
Golden Pyrite,” Pellitory from North Africa,” Lapis lazuli* and azrid® crushed
and sifted through a silk cloth, made into a paste with rose water, and dried in

44

45

46

47

48

49

50

51

52

53

54

55

Ihlilaj Terminalias (Combrotaceae); Ibn al-Jazzar, Kitab al-Itimad, 6-7; Lev and Amar,
Practical Materia Medica, 218-21, mention the variety iblilaj hindi [ Terminalia arjuanal;
Abu Mangur al-Harawi, al-Abniya ‘an haqa’iq al-adwiya (Tehran: Intisharat-i Bunyad-i
Farhang-i Iran, 1344 [1965]), 1:20; al-Birani, Kitab al-Saydana, 1:377; Ibn Sina, al-
Qanan fi I-tibb, 2:482, mentions the Indian variety; al-Antaki, Tadbkirat ali [-albab, 62
and 335 (balilaj).

Qurs Rawandi Rheum (Polygonaceae); al-Antaki, Tadbkirat uli I-albab, 257, describes
qurs al-rawand as a compound with rhubarb (rawand) as its main ingredient; Rawand is
also a city in the vicinity of Qashan and Isfahan, see Yaqut, Mujam al-buldan, 3:19.
Anisun Pimpinella anisum (Apiaceae); Ibn al-Jazzar, Kitab al-Itimad, 147; Lev and Amar,
Practical Materia Medica, 102—4.

Burjumin A village in the vicinity of Balkh; Yaqat, Mujam al-buldan, 1:374.
Razayanaj foenieulum vulgare; Ibn al-Jazzar, Kitab al-1timad, 77; Lev and Amar, Practical
Materia Medica, 166—68; Ibn Sina, al-Qanun fi I-tibb, 2:724; al-Antaki, Tadbkirar uli
[-albab, 165.

Magtaka Pisctacia lentiscus; Ibn al-Jazzar, Kitab al-Itimad, 40—-41; Lev and Amar,
Practical Materia Medica, 203-5; al-Harawi, al-Abniya ‘an haqa’iq al-adwiya, 2:62; al-
Birani, Kitab al-Saydana, 1:248; Ibn Sina, al-Qanin f1 [-tibb, 2:593; Ibn al-Baytar, Tafsir
Kitab Diyasqiridis, ed. Ibrahim Bin Mrad (Beirut: Dar al-Gharb al-Islami, 1989), 127
and 288; al-Antaki, Tadbkirat uli [-albab, 299.

al-Ani; Yaqiit, MuSam al-buldan, 1:245, incorrectly supplies the name as “al-lani;” for
the city of al-Ani, see Canard et al., “Arminiya,” in EP, online.

Kundur Olibanum, Bowellia carteri; Ibn al-Jazzar, Kitab al-Itimad, 46—47; Lev and
Amar, Practical Materia Medica, 168-71; al-Birani, Kitab al-Saydana, 1:324-25; Ibn
al-Baytar, Kitab al-Jami‘, 4:83; al-Biruni, Tafsir Kitab Diyasqiridiss, 125.

Marqashitha Marcasite; Lev and Amar, Practical Materia Medica, 470-71; al-Harawi,
al-Abniya ‘an haqa’iq al-adwiya, 2:67; al-Biruni, Kitab al-Saydana, 1:339; Ibn Sina, al-
Qanin fi [-tibb, 2:604; Ibn al-Baytar, Kitab al-Jami", 4:152.

‘Aqir qarha Pyrethra, Anacyclus Pyrethrum; Lev and Amar, Practical Materia Medica,
464—65; al-Biruni, Kitab al-Saydana, 1:261; Ibn Sina, al-Qanun fi [-tibb, 2:662.
Lazhvard NaAlISiO, *CaSO,; Ibn al-Jazzar, Kitab al-Itimad, 70-71; Lev and Amar,
Practical Materia Medica, 195-96; al-Harawi, al-Abniya ‘an baqa’iq al-adwiya, 2:94; Ibn
Sina, al-Qanin fi [-tibb, 2:578; al-Antaki, Tadbkirat uli [-albab, 277.

Azrud; Ibn al-Baytar, Kitab al-Jami 1:23, states that it is the same as pandaqiiqa, see
Lev and Amar, Practical Materia Medica, 31, state that bandagqiiqa is a general name for
a similar species of Fabaceae (= Papilionaceae) however note that local varieties differ;
anzarut Astragalus sarcocolla (Fabaceae); Ibn al-Jazzar, Kitab al-Itimad, 24; Lev and
Amar, Practical Materia Medica, 278-79; al-Harawi, al-Abniya ‘an haqa’iq al-adwiya,
1:50; al-Birani, Kitab al-Saydana, 1:70; Ibn al-Baytar, Tafsir Kitab Diyasquridis, 241,
al-Antaki, Tadbkirat ali -albab, 60.
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the sun. It is effective in the treatment of urine and its flow,* mixing the blood
and in painful urination,’” apparent and concealed hemorrhoids,™ an ulcer that
occurs in the intestines, and a hidden blockage in the bowels, and the build up
of fluids in the limbs. It treats pulsations in the nerves and palpitations of the
heart, it is effective against throbbing in the temples, and against headache, as
well as overwhelming nausea® and persistent fever.”

Then he proceeded to another sheet and said, “This one is even more excellent

and beneficial: Byzantine (rimi) agaric,”” Chinese Rhubarb,®’ Cretan®* dodder
of thyme,” Meccan Cassia,** Arabian Aloe wood,*® Lemon Grass from the

56

57
58

59
60

61

62

63

64

65

Al-Bawl wa-l-taqtir; al-Razi, Kitab al-Hawi, 4:48; idem, Kitab Ma I-fariq aw al-furiq
aw kalam fi |-furiiq bayn al-amrad, ed. Salman Qataya (Aleppo: Matba‘at Jami‘at Halab,
1987), 15-16; Ibn Sind, al-Qaniin fi I-tibb, 3:1575.

Al-Zahir; al-Razi, Kitab Ma I-farig, 12.

Al-Batina wa-1-zahira min al-bawasir; Ibn Sina, al-Qanun fi [-tibb, 3:1509, discusses
the types of hemorrhoids using the terms al-nati'a wa-l-ghd’ira likely referring to the
same phenomenon.

Ghathayan; Ibn Sina, al-Qanin f1 [-tibb, 3:1309.

Ghariqun Agaricus sp. (Agaricaceae); Lev and Amar, Practical Materia Medica, 89-91;
al-Harawi, al-Abniya ‘an baqa’iq al-adwiya, 1:27; al-Biruni, Kitab al-Saydana, 1:280-81;
al-Antaki, Tadbkirat ali -albab, 243; Ibn al-Jazzar, Kitab al-Itimad, 8.

Rawand sini Rheum; Lev and Amar, Practical Materia Medica, 25960, cite T-S AS.
179.283 for “Chinese Rhubarb.”

Iqridt; Yaqut, MuSam al-buldan, 1:236, provides the name of Crete as agqritish; al-
Himyari, al-Rawd al-mitar fi kbabar al-aqtar, ed. Thsin ‘Abbas (Beirut: Dar Sadir,
1980), 51, states that on Crete there is “dodder of thyme (afithimin), which has no equal
or replacement;” see M. Canard and R. Mantran, “Ikritish,” in £, online.

Afithimun Cuscuta epithymum (Convolvulaceae); Ibn al-Jazzar, Kitab al-Itimad, 95-96;
Lev and Amar, Practical Materia Medica, 161, cite T-S Ar. 30.65 for afithimin igriti;
al-Harawi, al-Abniya ‘an haqa’iq al-adwiya, 1:25; al-Biruni, Kitab al-Saydana, 1:54; Ibn
Sina, al-Qanin fi [-tibb, 2:391-92; al-Antaki, Tadbkirar ili [-albab, 59.

Sana makki Cassia (Senna) esp. Cassia acutifolia (Fabaceae); Lev and Amar, Practical
Materia Medica, 129, cite T-S AS. 155.277 for sana makki; al-Biruni, Kitab al-Saydana,
1:238; al-Antaki, Tadbkirat uli I-albab, 201.

‘Ud ‘arabi Aquilaria agallocha; Ibn al-Jazzar, Kitab al-1timad, 43; Lev and Amar, Practical
Materia Medica, 97-98, do not mention this variety of aloe; Ibn Sina, al-Qanin fi [-tibb,
2:665, notes that this variety “comes from the Arab lands” (bilad al-Arab).
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Shrine [of Mecca],* Sedge® from Qufs,*® black dates,” the leaves of Aloe tree,”
immortelle’! from Nabk,” pills made from Sukk,” purging Cassia,” root of
sedge” and liquorices.” It works to increase sexual potency and to lift the uvula,”
[and is effective against] pains of the spleen and throbbing in the temples.
And for the man whose saliva runs onto his pillow, and complains of a pain in
his stomach, scratching in the corner of his eye, and urine dribbling from his
bladder; for the one who eats food and then hurls it up, and the one who drinks
wine and it wears him down; for the one whose illnesses have increased, whose
pains have lasted, and who hates his food. This is for those of foul temperaments
among those who are ill and those who suffer from abscesses.””®

Then he proceeded to another sheet. He said, “This one is more excellent and
effective. This is the treasure of compound medicines! [Bile] from a partridge”

66 Idhkhar Andropogon schoenanthus; Lev and Amar, Practical Materia Medica, 434-35, do
not mention the parami variety; al-Harawi, al-Abniya ‘an bhaqa’iq al-adwiya, 1:34; al-
Antaki, Tadbkirat uli I-albab, 39.

67 Su‘d Cyperus longus; Ibn al-Jazzar, Kitab al-Itimad, 72-73; Lev and Amar, Practical
Materia Medica, 284-85; al-Birani, Kitab al-Saydana, 1:220; Ibn Sina, al-Qanin fi
[-tibb, 2:628; Ibn al-Baytar, Kitab al-Jami", 3:15; al-Antaki, Tadbkirat ali [-albab, 188.

68 Al-Qufs; Yaqut, MuS§am al-buldan, 7:382, states that al-Qufs is a village between
Baghdad and ‘Ukbara.

69 Tamarat Phoenix dactylifera (Arecaceae); Lev and Amar, Practical Materia Medica, 397—
98; al-Harawi, al-Abniya ‘an haqa’iq al-adwiya, 1:105.

70 Woaraq ‘ad Aquilaria agallocha; Lev and Amar, Practical Materia Medica, 97-98, do not
mention the use of aloe wood leaves.

71 Nukhala Paronychia Arabica; Lev and Amar, Practical Materia Medica, 555; Ibn Sina,
al-Qanun fi [-tibb, 2:622.

72 Al-Nabk; Yaqut, MuGam al-buldan, 5:258, describes al-Nabk as a village between Hims
and Damascus.

73 Sukk; Lev and Amar, Practical Materia Medica, 568, describe sukk as a “confection,
oriental aromatic remedy composed of date juice, gallnut, and Indian astringent drugs;”
Ibn al-Baytar, Kitab al-Jami, 3:24; al-Antaki, Tadbkirar ali [-albab, 196.

74 Khiyar shanbar fulus Cussia Fistula; Ibn al-Jazzar, Kitab al-Itimad, 10-11; Lev and
Amar, Practical Materia Medica, 130-32; al-Birani, Kitab al-Saydana, 1:173; Ibn al-
Baytar, Kitab al-Jami', 2:83; al-Antaki, Tadbkirat uli [-albab, 148.

75 ‘Irq su‘d; see above, note 67.

76 ‘Irq sus Glycyrrbiza glabra (Fabaceae); Ibn al-Jazzar, Kitab al-Itimad, 12—13; Lev and
Amar, Practical Materia Medica, 205, note the use of the liquorice root (rg).

77 Taqyim al-lahat; Ibn Sina, al-Qanin fi I-tibb, 3:1110, describes the problem of the
descent of the uvula (sugiit al-lahat).

78 Khurajat; Hunayn b. Ishaq, Kitab Jalinis ila Ghalawgan, 446.

79 Qabaja Perdix sp. or Alectoris sp.; Lev and Amar, Practical Materia Medica, 551, mention
the use of partridge bile in T-S Ar. 43.155.
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of Naristan® and herb of Arrajan,*" pounded and strained, and with it, a habb
al-iyaraj,** root of polypody,* seed of myrobalan,® roasted locust,® and with it
Nigella seeds,* and Moroccan [North African] Sumac,” silver cadmium,® Basri
Cannabis seeds,® mixed with the leaves of the anemone,” and the seeds of the
lemon balm plant.” This medicine is good for one whose eyes have been veiled
by the vapors of his stomach, and the pangs of hunger have torn his sides, and
for the one whose heart is afflicted with a growth, and whose dreams are cut
short in his bed, and this is a result of spoiled foods, and melancholic vapors.
Its effect in diseases and tumors™ is like the effect of soap on cotton and linen.”

Then he said, “No one should look into these clay pots and the multi-purpose
medicines and sublime medicaments, save a man who has been tested by the
treatment of grave illnesses and serious maladies. Where are ‘my friends,” the
suppurating hemorrhoids, the scars of scrofula sores,” the concealed dental rots™

80 Naristan; Ibn Hawqal, Kitab al-Masalik wa-I-mamalik (Leiden: Brill, 1873), 357, locates
Naristan 10 parasangs from Hamadhan.

81 Arrajan; see Yaqut, Muam al-buldan, 1:142; al-Himyari, al-Rawd al-mi‘tar, 25.

82 Habb al-iyaraj; see Lev and Amar, Practical Material Medica, 90, for the translation of
iydraj as purgative cream citing Cam. T-S. Ar. 41.72; al-Antaki, Tadbkirar uli [-albab,
115.

83 ‘Irq baspayaj Polypodium vulgare; Ibn al-Jazzar, Kitab al-I'timad, 96-97; Lev and Amar,
Practical Materia Medica, 246—47, note that the root of polypody serves as a stimulant,
a remedy for problems of the chest, an expectorant, and a purgative; Ibn Sina, al-Qaniin
f1 I-tibb, 2:440; Ibn al-Baytar, Kitab al-Jami¢, 1:92; al-Antaki, Tadbkirat ali [-albab, 74.

84 Habb al-amlaj Terminalia emblica; Lev and Amar, Practical Materia Medica, 218-21;
al-Harawi, al-Abniya ‘an haqa’iq al-adwiya, 1:23; al-Biruni, Kitab al-Saydana, 1:65; Ibn
Sina, al-Qanin f1 [-tibb, 1:388; Ibn al-Baytar, Kitab al-Jami', 1:54; al-Antaki, Tadbkirat
ili I-albab, 59.

85 Jarad al-bukhtaj Schistocerca gregaria; for the medicinal use of the locust, see al-Harawi,
al-Abniya ‘an baqa’iq al-adwiya, 1:134; Ibn Sina, al-Qanin fi [-tibb, 2:461.

36 Kammoun barri Nigella sativa; Lev and Amar, Practical Materia Medica, 362—64.

37 Summagq Rhus coriara (Anacardiaceae); Lev and Amar, Practical Materia Medica, 490
91.

38 Iqlimiya Cadmia; Lev and Amar, Practical Materia Medica, 122.

89 Shahdhanj Cannabis sativa; al-Biruni, Kitab al-Saydana, 1:387; Ibn Sina, al-Qanin fi
[-tibb, 2:733; Ibn al-Baytar, Kizab al-Jami", 3:50; al-Antaki, Tadbkirat ali [-albab, 208.

90 Waraq shaq@’iq al-nu‘man Anemone coronaria (Ranunculaceae); Lev and Amar, Practical
Materia Medica, 334-35.

91 Bizr al-turunjan Melissa officinalis; Ibn al-Baytar, Kitab al-Jami‘, 1:137; al-Antaki,
Tadhkirat uli [-albab, 92.

92 Adran; Ibn Manzur, Lisan al-‘arab, d-r-n, states that according to doctors, daran [sing.
of adran] is a “small protuberance formed in the body.”

93 Al-Khanazir al-mugqarraha; for a description of scrofula (khanazir), see al-Razi, Kitab
al-Hawi, 4:48; Ibn Sina, al-Qanin fi [-tibb, 4:1940.

94 Al-Awakil al-mastura; al-Razi, Kitab al-Hawi, 1:408 and Ibn Sina, al-Qanin fi I-tibb,
3:1080, refer to al-awakil as a form of tooth and gum disease.
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and spheroidal malignancies?”

Then he fell silent.

He said to his boy, “Now it is your turn.”

The boy stood up and said, “Oh you men of noble intentions and sublime
excellencies of character, why are you looking at one another concerning these
multi-purpose medicaments and beneficial pastes? If they are too fancy for you,
we will simplify them! And if they are too expensive, then we will make them
cheaper! Indicate the way to us — may God have mercy upon you — to the crazed
man who suffers many epileptic fits” or one who has become delusional and
confounds his speech.” And show the way to those suffering from consumptive
illnesses of the lungs” — may God have mercy upon you! — And show the way —
may God have mercy upon you — to those suffering from inflammations of the
head and paroxysms.” Indeed, may God have mercy on the man who brings his
foot to us and confers upon us his generosity — curses upon Iblis! — and then
takes what benefits him from these sheets of paper. He will not go from activity
to lassitude. Rather, he will descend from anxiety into a state of happiness. For
the power in this matter belongs to Him, and the trust in the uprooting of his
illness should be in Him.”

‘Isa b. Hisham said, “His words had confounded us, and his descriptions had
amazed us. Thus the knots of purse-strings unloosed coins, and precious metal
was extracted by what was on that plate. Eyes regarded him, and tattered rags
were opened for him. And I began to take him into my vision and turn his image
over in my heart and mind. So when the number of those standing and sitting
near him had grown few, and the night visitors and emissaries had departed,
speech with him became a possibility and a space for me finally appeared.

Then, I approached him saying ‘hello,” and asked, ‘How were you guided to
this trick?,”

He then recited, saying:

95 Majnun kathir al-suqut; see Michael W. Dols, Majnin: The Madman in Medieval
Islamic Society, ed. Diana E. Immisch (Oxford: Clarendon Press, 1992), 59, on al-Razi’s
attempts to differentiate between epilepsy, melancholia, and mental confusion.

96 Muwaswas kathir al-takhlit; Dols, Majnin, 50, translates al-waswas as “melancholic
delusion;” on p. 59, he translates takhlit as “serious confusion.”
97 ‘Ilal al-ri’iyya al-silliyya; for a description of the various symptoms of sill, see al-Razi,

Kitab al-Hawi, 2:63, 4:271 and 5:561.

98 Tlal al-birsaim wa-l-shanaj; al-Rézi, al-Taqsim wa-I-tashjir, 206 (birsam); See Dols,
Majnin, 57-58, on the confusion between birsam (phrenitis) meaning “inflammation
or illness,” referring to pleurisy (inflammation of the chest), and sirsém meaning “head
inflammation.” The association with spasm or paroxysm (shanaj) in this location suggests
the second interpretation.
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This which you see is how I earn my living,
from it is my nourishment and from its benefit comes my attire

One day I spread out my medicinal powders,
and another I ply the trade of a hashish seller

My stupidity is for feeding of my offspring,

were I sane, they would remain with nothing
Analysis of al-Magama al-Tibbiyya

In his book, Maqama: A History of a Genre, Jaakko Himeen-Anttila classifies
the maqgamat of al-Hamadhani into six subgenres: picaresque and comic, beggar,
philological and aesthetic, exhortatory, panegyrical, and a group of magamat
that do not belong to any category.” According to Himeen-Anttila’s schema,
Tibbiyya is a picaresque magama. In it, the usual hero, Abu I-Fath al-Iskandari,
relies upon his knowledge of medicine to trick his listeners into buying the cures
that he is selling.'®

Wadad al-Qadi, in her article, “The Magamat of Badi' al-Zaman and the Art
of Masquerade,” (Magamat Badi al-Zaman al-Hamadhani: Tiqniyyat al-qina’
wa-maramiha |-fanniyya wa-1-fikriyya) describes various physical and conceptual
“masks” that Abu I-Fath al-Iskandari employs to conceal his identity: an actual
physical mask (al-qina‘ al-maddi al-haqiqi); a barrier (al-qina“ al-bajiz); the use
of a circumstance or situation as a mask (gina“ al-wad‘ aw al-pal); the name
as a mask (gina“ al-ism); a geographical mask (gina“ al-jughrafya); an ethnic
mask (qina“ al-ithniyya); a mask of origin (gina‘ al-nasab); a mask of religion
(gina“ al-din); mask(s) of time and place (qina% al-zaman wa-l-makan); mask
of eloquence (al-gina“ al-bayani)."" In this magama, Aba 1-Fath adopts the
mask of a healer who is selling rare and valuable medical compounds in order to
earn his livelihood.

The structure of this magama conforms to the “rough pattern” of maqamat as
described by Himeen-Anttila: 1. isnad 2. general introduction-link 3. episode 4.

99 Himeen-Anttila, Maqgama, 55.

100 Ibid., 55, n. 37 for Himeen-Anttila’s definition of the picaresque as “emphasizing the
trickster nature of the main character (hero or antihero), in contrast to criminality.”
For a broader understanding of the picaresque in relation to al-Hamadhants maqgamat,
see James T. Monroe, The Art of Badi‘ az-Zaman al-Hamadhani as Picaresque Narrative
(Beirut: American University of Beirut Press, 1983) and Mahmoud Tarchouna, Les
marginaux dans les récits picaresques arabes et espagnols (Tunis: Université de Tunis, 1982).

101  Wadad al-Qadi, “Magamat Badi’ al-Zaman al-Hamadhani: Tigniyyat al-qind‘ wa-
maramiha [-fanniyya wa-1-fikriyya,” in Fi mibrab al-ma‘rifa: Dirasar mubdat ila Ihsan
‘Abbas, ed. Ibrahim al-Sa“afin (Beirut: Dar al-Gharb al-Islaimi; Dar Sadir, 1997), 461—
82.
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recognition scene (anagnorisis) 5. envoi 6. finale.'” The magama opens with the
usual isnad, identifying the narrator as ‘Isa b. Hisham. The general introduction
provides the mise en scéne: Is and a group of travelers from al-Ahwaz arrive in
the village of Dawnagq. Similar to many other of the introductions, the opening
of this magama involves Isa’s travel to a new location.'®

The “link” of the maqama occurs when suddenly the group comes upon the
man who has just set up a shop in order to sell his cures. Like Sijistaniyya, where
‘Isa meets Abi I-Fath in the market, in the Tibbiyya, too, Isi encounters Abi
|-Fath in a public place offering advice to his audience.

The Tibbiyya consists of two episodes: in the first episode, Abu I-Fath
addresses the audience; in the second, his son speaks. Aba I-Fath’s speech begins
with a passage in which he proclaims his mastery of medical knowledge. Aba
|-Fath’s statements here in Tibbiyya are reminiscent of several other passages in
the maqamat in which he makes similar declarations about his own identity.
These statements employ the first-person pronoun and followed by a compound
predicate, often by turns, revealing and concealing his identity.'* Enumerating
both his theoretical knowledge and practical skills, Abu I-Fath attempts to
convince his audience of his unique prowess. He then calls on authorities in
philosophy, medicine, and religion (represented by Aristotle, Galen and ‘Ali
b. Abi Talib, respectively) in order to convince his audience that there exists
a cure for every disease. The conclusion of Abu I-Fath’s introductory speech,
encourages his audience to consider these “excellent products” (al-sana’i‘ al-
jiyad) that he has gathered from far and wide through his great efforts.'®

Abu I-Fath, then holding an ornate bowl and spoon, proceeds to read a
series of medical prescriptions. The prescriptions allegedly describe the rare
materia medica from which Abu 1-Fath has composed the compounds that are
arranged before him. Similar lists of materia medica were common in medical
prescriptions, such as those found in the Cairo Geniza.'” However, what is
striking in this passage is the excessive use of the nisba adjective, which highlights
both the rarity of the materials and the expertise and effort of their collector.'”

102 Himeen-Anttila, Magama, 45. See also James T. Monroe, The Art of Badi® az-Zaman
al-Hamadhani as Picaresque Narrative, 20-24 and Abdelfattah Kilito, “Le genre ‘séance’:
Une introduction,” Studia Islamica 43 (1976): 25-51.

103 Himeen-Anttila, Magama, 53, notes the importance of the theme of travel in al-
Hamadhani.

104  See, for example, Sijistaniyya, Adbarbayjaniyya, Kbamriyya, Matlabiyya.

105  One cannot but wonder whether when Abu [-Fath is encouraging his audience to admire
the “excellent products” (al-sana’i‘ al-jiyad), he intends the exotic materia medica, or
rather, the “excellent skills” he displays in describing them.

106  Lev and Amar, Practical Materia Medica, 42—-52.

107 For similar pairings of objects and locations as a device for suggesting rarity, see for
example, al-Tha‘alibi, Lata’if al-ma%rif, ed. Ibrahim al-Ibyari and Hasan Kamil al-
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Abu |-Fath’s prescriptions also list various ailments for which these medical
compounds are cures. The language here also is similar to prescriptions found
in the Cairo Geniza.'”® However, it is interesting to note the great variety of
seemingly unrelated illnesses that Abu I-Fath alleges his compounds can cure.

In the final section of his speech, Abu 1-Fath states that only an expert like
himself tested by severe illnesses ought to examine the jars and the medical
compounds within them. He then summons his audience to show him his
“friends,” by which he intends a melange of wounds, sores, and infections.

The transition between episodes occurs when Abua I-Fath pauses and then
indicates to his son that it is his turn to speak. The phrase with which he
prompts his son to speak, “now, it is your turn” (anta wa-sha’nuka), is found in
the Bukhariyya. Interestingly, the phrase in the Bukhdriyya is used in an almost
identical context, that of Abu I-Fath encouraging his son to step forward and
speak persuasively in order to gain money from the audience.

The son’s speech differs from that of his father in that he focuses mainly on
the immediacy of the sale. He offers the onlookers discounts and deals, while
encouraging the audience to lead other customers suffering from various ailments
to purchase their cures. He concludes his speech with a seeming guarantee of
the efficacy of these medicines.'”

The “recognition scene” opens with ‘Isa reporting on behalf of the crowd the
collective amazement and wonderment at Abu I-Fath’s words and descriptions.
Abu 1-Fath’s use of ornate language in the course of trickery is a common
motif in the magamat." Significantly, it is in the course of Isd’s witnessing the
sale and purchase of these medicaments that he begins to question the scene
unfolding before him. ‘Isa’s recognition of Abi I-Fath does not occur on the level
of sight alone, but rather is effected through the act of internal contemplation,
“And I began to take him into my vision and turn his image over in my heart
and mind.” This motif of recognition through internal contemplation is also
found in several of the magamat.'"! The scene continues with ‘Isa waiting for the
audience to depart, in order to find a way to meet Abu I-Fath alone. In many of
the maqamat, Isd’s solo confrontation of Abi I-Fath is also a common pattern,
highlighting the actions that ‘Isa takes in order to confirm his suspicions about

Sayrafi (Cairo: Isa al-Babi al-Halabi, 1960), 119; idem, Thimar al-qulib, ed. Ibrahim
Salih (Beirut: Dar al-Basha'ir, 1994), passim; idem, Zad safar al-mulitk, ed. Ramzi
Baalbaki and Bilal Orfali (Beirut: Orient-Institut, 2011), 40-41, and Saymariyya.

108  Lev and Amar, Practical Materia Medica, 52.

109 One cannot but observe how he appears to refer to God’s agency, should the medicines
fail, for whatever reason.

110 The motif is found in various forms in more than 20 magamas; see e.g., Jahiziyya,
Shi‘riyya, Qaridiyya, Sijistaniyya, Bukbariyya, Ilmiyya.

111 See, e.g., Qaridiyya, Iraqiyya, Isfabaniyya, Matlabiyya.
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the identity of Abi I-Fath.!" Tsa’s question to Abu I-Fath, “How were you guided
to this trick (bila)?” confirms to Abi I-Fath Tsa’s knowledge of his identity. The
motif of recognition through the discovery of a ruse (hila) is present in several
magamat.'* And in one case, the Isfahaniyya, Isa asks the exact same question.

The envoi of the Tibbiyya provides the conclusion to the recognition scene as
well as providing a fitting ending to the magama. In it, Aba I-Fath justifies his
behavior by stating that he has a family for which he must provide. Elsewhere
in the magamat, he makes similar claims.'* His verse, “One day I spread out
my medicinal powders, and another I ply the trade of a hashish seller” indicates
his capacity to change and adapt in the face of the inevitable hardships of time
(dabr). And as such, it refers by metonymy to his persona throughout the
maqamat.'

The language and style of the Tibbiyya shares much with other magamat
attributed to al-Hamadhani. For example, in the opening lines of the Tibbiyya,
most of the lexical items, such as ijtiyaz, bilad, rifga, anjab, ikbwan, ashab, balalna,
buq'a, fasiba, furda, and haja, appear elsewhere in the maqamat. The style of the
Tibbiyya, especially the use of saj also reflects patterns found throughout al-
Hamadhani's magamat.''

The subject matter of the 7ibbiyya, medicine, is on first impression,
unexpected. The topic is otherwise absent from both his other magamat and his
letters, and there is no evidence from biographical sources that al-Hamadhani
ever studied medicine.""” Medicine was often an important topic in adab works

112 See e.g., Ifabaniyya, Jurjaniyya, Makfafiyya, Qirdiyya, Bukbariyya, Matlabiyya; cf.
Himeen-Anttila, Maqgama, 50.

113 See e.g., Sasaniyya and Armaniyya.

114 See e.g., Azadbiyya, Jurjaniyya, Basriyya, Bukbariyya, Shiraziyya.

115  See e.g., Azadbiyya, Jurjaniyya, Bukbariyya, Balkbiyya, Makfufiyya, Qirdiyya, Shiraziyya,
Najimiyya, Baghdadiyya, Hamdaniyya, Iblisiyya, Armaniyya, Aswadiyya, Sariyya; for the
concept of dabr as it relates to the maqamat of al-Hamadhani, see al-Qadi, “Maqamat
Badi‘ al-Zaman al-Hamadhani,” 480.

116 ~ Himeen-Anttila, Maqgama, 52. For a detailed study of al-Hamadhant's distinctive use of
saj, see Mahmiid al-Mas‘adi, al-Iga‘ f7 I-saj al-‘arabi (Tunis: Mu’assasat ‘Abd al-Karim
b. ‘Abdallah li-1-Nashr wa-I-Tawzi, 1996); Geert Jan van Gelder, “Rhyme in Magamat
or Too Many Exceptions Do Not Prove a Rule,” Journal of Semitic Studies 44 (1999):
75-82; Tamis Ivanyi, “On Rhyming Endings and Symmetric Phrases in al-HamadhanTts
Magamat,” in Tradition and Modernity in Arabic Language and Literature, ed. J.R. Smart
(Richmond and Surrey: Curzon Press, 1996), 210-28.

117 Himeen-Anttila, Magama, 15-33; Everett K. Rowson, “Religion and Politics in the
Career of Badi® al-Zaman al-Hamadhani,” Journal of the American Oriental Society 107
(1987): 653-73; Wadad al-Qadi, “Badi‘ al-Zaman al-Hamadhani and His Social and
Political Vision,” in Literary Heritage of Classical Islam: Arabic and Islamic Studies in
Honor of James A. Bellamy, ed. Mustansir Mir (Princeton, N.J: Darwin Press, 1993),
197-223.
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of the fourth/tenth and fifth/eleventh centuries. On the one hand, there are
certainly doctors who were also littérateurs, such as Aba I-Faraj b. Hinda (d.
410/1019 or 420/1029) and Ibn Butlan (d. 458/1066). But there were also
littérateurs who also wrote works dealing with medicine, such as al-$ahib b.
‘Abbad (d. 385/995) and Abi Mansir al-Tha‘libi (d. 429/1038), who were not
doctors. !

Indeed there are other examples of medical magamas or maqama-like
writings in pre-modern Arabic literature. For example, Abdelfattah Kilito and
Philip Kennedy have both explicitly compared Ibn Butlan’s Physicians” Dinner
Party to the maqamatr."” In the Mamluk period, al-Suyuti (d. 911/1505) wrote
many maqamat in which medicine figures prominently.”® In the middle of the
nineteenth century, Nasif al-Yaziji (d. 1871) includes a medical magama (al-
Magama al-Tibbiyya) in his collection of maqamat, entitled Majma‘ al-babrayn.
In this maqama, a shaykh provides medical advice in a madrasa.'*!

Authenticity

After examining the themes, language, style, and subject matter of the Tibbiyya,
we now must confront the question of its authorship. Who wrote this magama?
There are three possibilities.

First, we must consider the possibility that the anonymous scribe who copied
the Yale manuscript in the year 603/1206 is the author of the Tibbiyya. However,
this seems hard to believe, because, as has been noted above, it was this scribe
who confused the folios of the manuscript he was copying, and thus, is not likely
to have been its author.

The second possibility is that the scribe has copied this magama from an
older manuscript written sometime between 398/1008 and 603/1206 and that
this person is the author of the Tibbiyya. Indeed, this seems plausible, because

118  Ibn ‘Abbad, Rasa’il al-Sabib ibn ‘Abbad, ed. ‘Adb al-Wahhab ‘Azzam and Shawqi Dayf
(Cairo: Dir al-Fikr al-‘Arabi, 1947), 228-30; al-Tha‘alibi, Zad safar al-mulitk, chapters
20-31.

119 IbnButlan, The Physicians’ Dinner Party, ed. Felix Klein-Franke (Wiesbaden: Harrassowitz,
1985); Abdelfattah Kilito, Les séances: Récits et codes culturels chez Hamadhbani et Hariri
(Paris: Sindbad, 1983), 145; Philip F. Kennedy, “The Magamat as a Nexus of Interests:
Reflections on Abdelfattah Kilito’s Les séances,” in Writing and Representation in Medieval
Islam: Muslim Horizons, ed. Julia Bray (London and New York: Routledge, 2006), 171—
75.

120 al-Suyuti, Sharb Magamat Jalal al-Din al-Suyiti, ed. Samir Mahmuad al-Durabi
(Beirut: Mu’assasat al-Risala, 1989); eight of al-Suyutis magamat address medical
topics: Babriyya, Tuffabiyya, Durriyya, Dhababiyya, Rayabin, Zumurrudiyya, Fustuqiyya,
Miskiyya.

121 Nasif al-Yaziji, Majma*“ al-baprayn (Beirut: al-Matba‘a al-Adabiyya, 1885), 224-31.
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none of the contents of the 603/1206 manuscript appear to be from a period
after the lifetime of al-Hamadhani. If this is the case, we must concede that this
author possessed a thorough and deep knowledge of the themes, language, and
style of al-Hamadhani’s magamat in order to compose a work so well in tune
with the rest of al-HamadhanTs oeuvre. Indeed, if the Tibbiyya is a later author’s
imitation of a Hamadhanian maqgdama, the author has chosen a very difficult
subject matter and style, and appears to have carried out his plan flawlessly.

However, the fact that the Tibbiyya first appears in the manuscripts of al-
Hamadhani’s magamat sometime in the fifth/eleventh or sixth/twelfth century
provides no clear proof of its being a forgery. Given that more than one—fifth
of the magamat that belong to the fifty-two maqamat of al-Hamadhani in the
modern published editions (and are analyzed as al-Hamadhant’s own in modern
scholarship) are not attested until around three centuries after the Tibbiyya, the
work’s authenticity should be taken more seriously. For as Richards noted, the
Mighzaliyya, Najimiyya, Khalafiyya, Nisaburiyya, Ilmiyya, Shi‘riyya, Mulikiyya,
Sufriyya, Sariyya, Tamimiyya, Khamriyya do not appear in the manuscripts of
al-Hamadhant's magamat until the tenth/sixteenth century.'*

It is worth mentioning that one other magama, the Matlabiyya, is also first
attested as magama number 49 in the Yale Salisbury manuscript. But unlike
the Tibbiyya, it is a part of the published editions. It is quite possible that the
scribal error which divided the text of the Tibbiyya outlined above is the reason
that it was not copied by later scribes, and thus did not become a part of al-
Hamadhanfs later corpus.

The third possibility is that al-Hamadhani himself is the author of this
maqama on medicine. However, to be able to determine this with any certainty,
or to enquire about the nature of the corpus of al-Hamadhani's maqgamat as a
whole, there needs to be a more thorough investigation of the history of al-
Hamadhant's magamat.

122 Richards, “The Magamat,” 95-96. We have examined more than thirty manuscripts of
al-Hamadhant’s magamat including those examined by Richards, and have also come to
the same tentative conclusion; see Chapter Two.
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CHAPTER Four

Three Magamat Attributed to al-Hamadhani
For Abdelfattah Kilito

As we have seen in Chapter Two, while al-Hamadhants (d. 398/1008) individual
maqamat served as the formal model for the writing of individual magamas for
the subsequent authors of magamas, his collection of maqgamar diftered from
the later maqamat collections in one fundamental way: al-Hamadhani does not
appear to have been the collector of the maqgamat attributed to him.

Drawing on Badi' al-Zaman’s boast that he had authored more than 400
magqamat, made in the course of his famed literary contest with Aba Bakr al-
Khvarizmi (d. 383/993), both medieval and modern authors have considered the
Hamadhanian corpus to be “open.” That is, there was no definitive compilation
of al-Hamadhants maqamat.

The first extant manuscripts of the Magamat of al-Hamadhani, discussed in
Chapter One, date from more than a century after the author’s death. MS Fatih
4097 copied in 520/1126 includes forty magamat in an order entirely different
from the standard edition. The next two manuscripts in date, MS SOAS 47280
a thirteenth/nineteenth century copy of a manuscript dating to 562/1166-1167
and MS Yale Salisbury 63 dating to 603/1206 both include the same core of
forty maqamat in the same order as MS Fatih 4097.

Unlike MS Fatih 4097, both MSS Yale and SOAS contain 50 numbered
magamat. Of the ten additional numbered maqgamat in MS Yale, seven (nos. 37—
43) are the so-called “amusing anecdotes” (mulab) of al-Hamadhani included as
an appendix to the Dar al-Jaw’ib edition. The three remaining maqgamat include
a letter that is described as a mulha in the Istanbul edition, the Matlabiyya, and
the newly discovered Tibbiyya discussed in Chapter Three.

As we mentioned in our previous chapter on the 7Tibbiyya, the presence of
additional maqamat in a manuscript of the sixth/twelfth century necessitates a
serious re-consideration both of the authenticity of the Tibbiyya as well as the
materials presently included in the Hamadhanian corpus.

Similar to MS Yale, MS SOAS also includes seven mulah as magamas nos.
44-50. MS SOAS also contains three additional magamat (nos. 48—50) which

1 Everett K. Rowson, “Religion and Politics in the Career of Badi‘ al-Zaman al-Hamadhani,”
Journal of the American Oriental Society 107 (1987): 653—73, esp. 669, note 84.
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we have named: Hamadhaniyya, Sharifiyya [which is a Magama and Risala], and
Khatamiyya. Similar to our previous chapter on the Tibbiyya, in this chapter we
provide an editio princeps and study of these three magamat.

The discovery of three magamat attributed to al-Hamadhani in MS SOAS,
however, raises difficulties of a different nature than we described in our chapter
on the Tibbiyya. For as we noted above, MS SOAS is a thirteenth/nineteenth
century copy of a manuscript that dates to 562/1166—1167. In addition to MS
SOAS, the three maqgamat are present in nine other manuscripts dating from
the eleventh—thirteenth/seventeenth—nineteenth centuries.

Manuscripts Utilized in the Edition

The following eleven manuscripts were used in the course of preparing this
edition:

A Damascus Asad Library (1243/1827)

T1 Tehran Kitabkbanah-i wa-Markaz-i Asnad Majlis Shura-yi Islami 303

(1270/1853)

T2  Tehran Kitabkhanab-i Milli Jumbiri-yi Islami-yi Iran 8046 (undated).
Tehran Majlis 631 (thirteenth/nineteenth)
Tehran Majlis 2/5764 (1278/1861)
Malik National Library and Museum 2358 (1243/1827-1828)
London SOAS 47280 (thirteenth/nineteenth century copy) of a MS
dated to 562/1166-1167
Unknown manuscript provided by Wadad al-Qadi
Istanbul University A1227 (undated)
Princeton University 2007 (undated)
Edinburgh MS Or 49 (eleventh/seventeenth century)

3 F

oo~

MSS A, T1, T2, T3, T4, and L represent a group of manuscripts based on the
patterns of agreements and disagreements among them. U, I, and P represent
different groups, with I and P being close. I and P are the best manuscripts. L is
a very good manuscript but has many lacunae which we did not indicate in the
footnotes to enhance the readability of the text. In this manuscript, the scribe
left spaces for the words and phrases which he presumably could not read.
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Samples of the Manuscripts
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MS Tehran Majhs 2/5764, fol. 124v—125r
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Commentary and Analysis

al-Hamadhaniyya
The magama begins with the narrator Isa b. Hishim arriving in the city of
Hamadhan. Its opening lines discuss the vicissitudes of fate (al-dabr) which
have impelled the narrator’s travel.
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The narrator then describes how the city of Hamadhan is under the leadership
of a certain sharif al-Hasani. He then obtains permission to enter this ruler’s
court. After extending a greeting and praise to the ruler, the narrator observes
his courtiers. One man, in particular, catches his attention. He reports that the
man had an active career serving the scribe Ibn al-Musharraf (al-Musharrif?)
and another man in the village of Daskara. This man was also concerned with
the origins of the Abbasid dynasty and the sections and villages surrounding
Baghdad, streets and alleys, famous from the literature of the Abbasid age.

The narrator observes that this man has also become a poet. But he is neither
Di‘bil [al-KhuzaT] (d. 246/860), nor is he Aba Nuwas (d. ca. 200/815), nor
the poet Nagr b. Ahmad [al-Khubza’aruzzi] (d. 327/938) from Basra, nor al-
Mutanabbi (d. 354/965) of the people of al-Sham. Rather, unlike these poets,
this man has remained at the court of al-Hasani.

The narrator then listens to this poet who “raised his voice” (rafaa ‘agiratabu)
and recited a poem in a voice, similar to the loud “blowing of a slender pipe”
(qasab ajashsh mubaddam). His poem begins (vv. 1-4) with a nostalgic lament
for a beloved and lost abodes, culminating the common motif of “old age and
youth” (al-shayb wa-I-shabab) in v. 5. The subsequent verse evokes the place
names located in the vicinity of Baghdad and Samarra’ al-Matira, al-Karkh, and
Dayr Qunna (previously mentioned in v. 1).

The poet then transitions to praise the sharifin vv. 11 and following. Standard
panegyric motifs praising the sharifs liberality (e.g. v. 14 (jiud), v. 15 (‘ata), v. 17
(ibsan)) compete with the poet’s description of his own overcoming the workings
of fate. The theme of time first mentioned in v. 3, as the moment of lost reverie,
is recapitulated in the course of the panegyric. Verse 12 summons the theme
again with a direct address to time; and v. 19, in which the poet celebrates how
through the aid of the patron he has vanquished time (zamdan). In the final
line of the poem, the poet hints cryptically about how he has “tested” people
concerning their generosity and miserliness, and then talks about his trip to the
court of al-Hasani.

As the poet concludes his speech, he turns to the narrator, and examines him
and becomes certain of his identity.* He then recites a line of poetry concerning
a lover who is thwarted each time in his attempts to reach his beloved by a dung
beetle (ju‘al). Setting up a situation in which the beloved is the patron, and the
poet, is his beloved, the poet has inadvertently cast the narrator in the role of the
beetle who prevents his love union with the patron. In order to rectify this, he
then recites a verse attributed to the poet Qays b. al-Mulawwah (d. ca. 68/688)
or Kuthayyir (d. 105/723) that states that wherever he goes, he finds his beloved

86 It is customary in the magamat of al-Hamadhani for_(isé to recognize Abu I-Fath. In this
maqama, however, it is Aba 1-Fath who recognizes ‘Isa.
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Layla (or ‘Azza).¥ The narrator, Ts, then responds with another line of a lover
promising his beloved that he will not reveal her secret.

al-Sharifiyya [Maqama and Risala]

The narrator of the magama is the son of the narrator (?) of al-Hamadhant's
Magamat: Muhammad b. Tsa b. Hisham. He relates that he witnessed Abi
|-Fath al-Iskandari write to the sharif al-Hasani on behalf of a certain, Tahir
b. Muhammad al-Iskandari. While it is by no means self-evident, this opening
suggests the possibility Abu I-Fath composed this letter in another man’s name.
There is clearly some ambiguity because the two men share the same nisba.

The author of the letter expresses his desire to return to the court of the
sharif al-Hasani. He praises this ruler for his generosity and describes how his
departure from his court was not done out of hatred (qila) or any reason, but
rather on account of the workings of fate. He regrets his departure, stating that
in experiencing the morals (akhldq) of others he was reminded of those of al-
Hasani and how the miserliness of others recalled to him his former patron’s
generosity. He then describes his own condition referring to a verse of the early
Islamic poet al-Mirar (or Ziyad) b. Mungidh al-‘Adawi (fl. early second/eighth
century).

The author then begins a long section of praise of the sharifs noble lineage,
extolling his relation to the Prophet. He also praises his own “lineage,” as an
Alexandrian. Moreover, he states that prior to coming to the court of the sharif
in his wanderings he was overcome by anxiety, fear and sleeplessness. He recalls
the fashion in which the sharifhad aided him in the past. In the end of the letter,
the author of the letter then speaks of his desires to return to the court of the
sharif al-Hasani, employing language that depends heavily on prosified verse.

al-Maqama al-Khatamiyya
‘Isa b. Hisham states that once the ustddh Abu ‘Ali al-Hasan b. Ahmad had
allotted funds (tawzi) to him. The ustadh Abu ‘Ali had designated that his
deputy, a certain Abu Sa‘d al-Qayijani be in charge of paying this sum.

Aba Sa‘d had two pairs of rings. He did not know the value of either of these.
In lieu of paying the required sum to the narrator, he offered a pair of rings
instead. ‘Isa agreed to this exchange, and Abi Sa‘d handed over the rings. After
doing this however, Abu Sa‘d learned that the two rings were worth more than
double the required payment. He then schemed to get the two valuable rings
back from Tsa, pleading that it was not right for a man to have one pair of rings
without the other.

Abi Sa‘d proposed to ‘Tsa that the two men play a game of chess at his home,

87 This verse may alternatively be understood as Abu I-Fath’s declaration of his love and
regard for the patron.
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with another pair of rings as the wager. Isa caught Abii Sa‘d cheating twice in
the two games that they played, after Abt Sa‘d had sworn that he would not do
this. ‘Tsa departed Aba Sa‘d’s home, angered at being swindled and determined
to obtain his rightful share. Tsa sent a letter in order to demand that Aba
Sa‘d return the rings that he rightfully owned. Abu Sa‘d, however, remained
obstinate and refused to hand the rings over to ‘Isa.

Meanwhile, Tsa learned Abii Sa'd was particularly sensitive to his baldness.
Indeed, Aba Sa‘d’s embarrassment over his baldness was purportedly so grave,
that no one could mention any words that contained the same root letters as the
word baldness, without fearing the man’s great displeasure. Targeting the man’s
baldness directly, Isa wrote the following lines:

Aba Sa'd be milder in your exertions,
and your trickery and your injury of me will not be revealed.

Does Zubayda gamble and then cheat?
You promised me, and then offered the dregs of your cup.

You were deceived by my forbearance and patience
to return the ring, or should I say, your theft!

And if T don’t receive it from you in your vileness
I will open up my turban, and behold my head is like yours.

Verses one, three, and four of this poem are attributed to Badi® al-Zaman in
his Diwan.*® The maqama adds one verse to the three found in the Diwan of
Badi® al-Zaman which interestingly underscores the notion of the cheating and
trickery practiced by Aba Sa‘d.

‘Isa’s poem of mockery of Ab Sa‘d, however, did nothing to ease the tension.
Abu Sa‘d responded by sending threats, and the narrator with further verses
mocking his baldness. Realizing that there would be no easy resolution to the
matter, Abt Sa‘d then sought the aid of scribes (kuttab) whom he charged with
asking the narrator to cease his claims for the other two rings, and be content
with the pair that he already had. The narrator then wrote a poem to the scribes
explaining how he was the one cheated by Abu Sa‘d.

After some time elapsed, the ustadh Abu ‘Ali al-Hasan invited Tsi to a
banquet. Seeing that Aba Sa'd was among the invitees, he refused to eat. When
queried for his reason by his host, ‘Isa pointed to Abit Sa‘d al-Qayijani, at whom
he cast poetic taunts and insults. The ustadh Abu ‘Ali al-Hasan then ordered
Abi Sa‘d to hand over the remaining rings to ‘Isa. Upon receiving the rings, he

88 Badi® al-Zamian al-Hamadhani, Diwan Badi al-Zaman al-Hamadhani, ed. Yusri ‘Abd
al-Ghani ‘Abdallah (Beirut: Dar al-Kutub al-Tlmiyya, 1987), 87. Line 2 is an addition to
the verse that we have been unable to locate elsewhere.
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promised not to curse Abu Sa‘d any further.

The story concludes with a poem that one of the scribes wrote to the narrator
that praises him for mocking Abta Sa‘d al-Qayijani. Abt Sa‘d learned of this
letter, and complained to the vizier Abu ‘Ali al-Hasan. The narrator then wrote
to Abt Sa‘d a final set of verses, reminding him of his prior warnings.

Conclusion

The three magamat attributed to al-Hamadhani in this chapter may appear on
first observation to be a brazen act of literary deceit. Moreover, doubts about the
contents of MS SOAS 47280 do not allow a better determination for the date
of their inclusion in manuscripts of al-Hamadhanis Magamat. Indeed, given
the current state of our extant manuscripts, we have no way of determining
whether these are additions to the corpus in the sixth/twelfth century or many
centuries later. Nevertheless, their inclusion in approximately one—fourth of the
extant manuscripts of al-Hamadhant's Maqamat merits their consideration in
any serious study of the corpus.

The three maqamat do share some important features with other well-attested
magqamat of al-Hamadhani. The Hamadbaniyya for instance, does possess some
features of the Hamadhanian picaresque magama. The theme of dabr, prominent
throughout the maqgamat, is consistently highlighted throughout the magama.
There is also a scene of recognition (anagnorisis) — another typical formal feature
of al-Hamadhants maqamat.

The maqama and risala which we have called the Sharifiyya references the
other magamat of al-Hamadhani. It purports to be related not by the (fictional)
narrator, ‘Isa b. Hisham, but by his son, Muhammad b. Tsa b. Hisham. It also
appears to be an epistolary forgery. This falsehood, however, leads to another
deception. Namely the forger, Abu I-Fath is not a real person. This piling of
falsehood atop fraud is reminiscent of the rhetorical device of takhyil, which
offers faulty proof by profter of a false proposition.*’

The Khatamiyya also shares much with the maqama tradition. For instance,
the plot of the magama is basically a story of “relief after hardship” (al-faraj
ba‘d al-shidda) in which the narrator suffers hardship (i.e., his mistreatment at
the hands of a nefarious official) only to triumph in the end.”® This magama

89 Geert Jan van Gelder and Marlé Hammond, ed. and trans., Takbyil: The Imaginary in
Classical Arabic Poetics (Exeter: Short Run Press, 2008), 11.

90 See A.F.L. Beeston, “The Genesis of the Maqgamar Genre,” Journal of Arabic Literature
2 (1971): 1-12; Julia Ashtiany [Bray], “Al-Tanukht's al-Faraj ba'd al-shidda as a Literary
Source,” in Arabicus Felix: Luminosus Britannicus: Essays in Honour of A.F.L. Beeston
on His Eightieth Birthday, ed. Alan Jones (Reading, UK: Ithaca Press, 1991), 108-28;
Maurice A. Pomerantz, “The Play of Genre: A Magama of ‘Ease After Hardship’ from
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includes three verses which are also found in the Diwan of al-Hamadhani, thus
presenting “authentic” al-Hamadhani material in the course of the narrative.
Most of the main elements of the story in the Khatamiyya can be derived from
the motifs of the poem: the narrator’s struggle with the trickery of a man named
Abu Sa'd; the narrator’s desire for the return of a ring and his extreme patience;
the narrator’s verbal threat of Abu Sa‘d and shaming him because of his baldness.
The maqama adds one verse to the three found in the Diwan of Badi® al-Zamin
which interestingly underscores the notion of cheating and trickery found in the
maqama, which is a common theme in the magamat.

Thus these three magamat, while likely not authentic maqamat of al-
Hamadhani, should nevertheless cause us to reconsider the possible ways in
which new materials were added to the Hamadhanian corpus. For their existence
in more than one—fourth of the manuscripts suggests that later copyists believed
them to be the work of al-Hamadhani.

The so-called panegyric magamas which are first found in manuscripts of the
tenth/sixteenth century, also possess features that differ from the earlier-attested
magqamat. Their late addition to the corpus provides no prima facie reason for
doubting their authenticity. Moreover, the presence of such sophisticated works
attributed to al-Hamadhani as we have presented here should perhaps give a
critic good reason for caution.

the Eighth/Fourteenth Century and Its Literary Context,” in The Heritage of Arabo-
Islamic Learning: Studies Presented to Wadad Kadi, ed. Maurice A. Pomerantz and Aram
A. Shahin (Leiden and Boston: Brill, 2015), 461-82.
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Fig. 1. The Contents of the Earliest Manuscripts of the Magamat of al-Hamadhani

MS Fatib 4097  MS SOAS  MS YALE = ‘Abdub ed.

1. Basriyya 1 1 1 13
2. Fazariyya 2 2 2 14
3. Qazwiniyya 3 3 3 18
4. Balkbiyya 4 4 4 3
5. Kifiyya 5 5 5 5
6. Qaridiyya 6 6 6 1
7. Qirdiyya 7 7 7 20
8. Mauwsiliyya 8 8 8 21
9. Asadiyya 9 9 9 6
10. Hirziyya 10 10 24 23
11. Maristaniyya 11 11 25 24
12. Wa'ziyya 12 12 44 26
13. Makfifiyya 13 13 12 16
14. Jabiziyya 14 14 13 15
15. Bukbariyya 15 15 14 17
16. Adbarbayjaniyya 16 16 15 8
17. Azadhbiyya 17 17 16 2
18. Sasaniyya 18 18 17 19
19. Jurjaniyya 19 19 18 9
20. Sijistaniyya 20 20 19 4
21. Isfabaniyya 21 21 20 10
22. Hamdaniyya 22 22 21 29
23. Abwaziyya 23 23 22 11
24. Baghdadiyya 24 24 23 12
25. Ghaylaniyya 25 25 11 7
26. Rusafiyya 26 26 34 30
27. Wasiyya 27 27 26 41
28. Dinariyya 28 28 27 43
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29. Hulwaniyya 29 29 28 33
30. Bishriyya 30 30 29 51
31. Maja‘iyya 31 31 31 25
32. Shamiyya 32 32 32
33. Madiriyya 33 33 10 22
34. Armaniyya 34 34 33 36
35. Saymariyya 35 35 30 42
36. Iblisiyya 36 36 45 35
37. Aswadiyya 37 37 46 27
38. ‘Iraqiyya 38 38 47 28
39. Nabidiyya 39 39 35 34
40. Shiraziyya 40 40 36 32
41. Matlabiyya 49 50
42. Tibbiyya 48
43. Risala 1 50
43. Hamadbaniyya 41
44. Risala 2 42
45. Kbatamiyya 43
46. Mulha #1 44 37
47. Mulba #2 45 38
48. Mulba #3 46 39
49. Mulba #4 47 40
50. Mulba #5 48 41
51. Mulba #6 49 42
52. Mulba #7 50 43
53. Mighzaliyya 31
54. Najimiyya 37
55. Khalafiyya 38
56. Nisaburiyya 39

57. Ilmiyya 40
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58. Shi‘riyya
59. Mulikiyya
60. Sufriyya
61. Sariyya
62. Tamimiyya
63. Khamriyya

Three Maqamat Attributed to al-Hamadhani
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CHAPTER FIVE

Adab and Metamorphosis: The Mauwsiliyya

For Philip Kennedy

Scholars have often understood the texts that comprise al-Hamadhanis
(d. 398/1008) Magamat as a point of origin. Yet key features of their style such
as rhymed prose, rhetorical embellishment, and poetic allusion, draw from the
common culture of fourth/tenth century Arabic adab. Rather it is the manner
that al-Hamadhani’s magamas combine these individual qualities that creates
a novel literary form. The Hamadhanian maqamas as a series, too, present
a variation on a theme, as each text unfolds, there are further opportunities
for transformation. Like the protean characters that inhabit their imaginative
spaces, the magama form proves ever-changing.

One good example of metamorphosis in al-Hamadhant's magamat can be
found in the maqama of Mosul. In this text, we meet a mad healer prophet and
his partner, Isa b. Hisham, intervene in a funeral claiming to be able to revive
the dead man. In the course of the story, this prophet figure transforms the
somber scene of mourning into a comedy in which baftled onlookers from the
town are seized by the possibility of the miracle. Will this stranger bring the
corpse back to life? Is he truly a healer or a prophet? Is the man truly dead?

Those familiar with al-Hamadhant's Magamar will suspect that this stranger
is the hero Abu I-Fath al-Iskandari in another disguise. And according to plan,
after receiving food and gold from the townspeople, his powers prove unable
to revive the corpse. Abu l-Fath and his companion exposed as frauds exit the
town, dodging the slaps and blows of the angry townspeople.

The two heroes then travel to a new location where Aba I-Fath promises to
save a group of villagers from an impending flood. Assuming the guise of the
prophet Moses, Abu I-Fath commands the villagers to slaughter a golden heifer,
and further, asks to deflower one of the village’s virgin girls. The episode comes
to a close when, in the midst of the very prayer act that was designed to save
the inhabitants from the flood, Aba I-Fath and Tsa flee the scene. Aba I-Fath
describes how he has exchanged his false words for charity at the close of the
maqgama.

Scholars of the magama have often focused on the ways that the plot often
dramatizes the transformation of words into coins and the Mauwsiliyya is surely
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exemplary of this.! Yet Aba I-Fath’s dramatic performance of “bringing the dead
man back to life,” is not simply a picaresque tale, involving qur'anic themes, pre-
Islamic and Islamic practices, and the role of prophets, healers and littérateurs,
false and true.

As the following edition, translation and commentary, hope to convey, the
Magamat of al-Hamadhani contains many transformations which can be best
observed through a reading attentive to the rhythms and resonances of the text.
In this chapter we offer a new edition based on the oldest manuscripts of al-
Hamadhani’s works, an accompanying translation, and commentary. Through
this we aim to call attention to the great artistry of the Hamadhanian magama
on the level of words and their associations. Understanding the meaning of
al-Hamadhani's maqama often depends upon understanding the way that al-
Hamadhani has drawn upon the varied sources from which he has crafted
his maqama and how he has transformed them. While previous scholarship
has pointed to the multiple sources of al-Hamadhani’s plots and themes, we
refocus attention on the words and imagery with the aim of demonstrating the
interpretative gains of this approach.

While some might object that the closeness of our readings here is too
narrow, we suggest that moments when the larger narrative structure of the
maqama seems to depend on a word-level association that macro-level analysis
might gloss over, or miss. A good example of this type of problem can be seen
in the image of the “golden heifer,” which has been already noted by critics
such as Jaakko Himeen-Anttila, as symbolically uniting the episodes of the
magama.* Our own readings of this passage while not substantially different,
link this episode with several other qur'anic and post qur'anic stories, adding
layers of meaning that future readers of the work may want to explore in greater
detail.

Other phrases and terms in the magdma which have been overlooked by
previous scholars come in for a more sustained treatment here, such as the
association of the mourners’ actions with prohibited pre-Islamic rites of
mourning. Similarly we note plot elements of the magdama that appear to have
been borrowed from other sources, such as the story of the doctor bringing a
man suffering apoplexy (sakza) back to life which we identify in al-Tanukhfs
(d. 384/994) Nishwar al-mubddara and a discussion in Ibn Sina’s (d. 428/1037)

1 See James T. Monroe, The Art of Badi‘ az-Zaman al-Hamadhani as Picaresque Narrative
(Beirut: American University of Beirut Press, 1983), 142—43; Devin J. Stewart, “Professional
Literary Mendicancy in the Letters and Magamat of Badi® al-Zamin al-Hamadhani,”
inWriters and Rulers: Perspectives on Their Relationship from Abbasid to Safavid Times, ed.
Beatrice Gruendler and Louise Marlow (Wiesbaden: Reichert Verlag, 2004), 39—48.

2 Jaakko Himeen-Anttila, Magama: A History of a Genre (Wiesbaden: Harrassowitz Verlag,
2002), 116-17.
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al-Qanun fi al-tibb that seems to comment on the “diagnostic problem”
mentioned in the maqgama.

One final note: we have consciously limited our choices of supplementary
materials to those lexicons and literary anthologies which are closest in time to
al-Hamadhani in order to present the probable associations and resonances that
would have occurred to the author and his audience.

Sigla
This edition of al-Magdama al-Mauwsiliyya is based on the following manuscripts:

o F = Istanbul Fatih 4097 (520/1126)
< B = Yale University, Beinecke Library, Salisbury 63 (603/1206)

J L = London SOAS 47280 (thirteenth/nineteenth century). This
is a nineteenth century copy of a manuscript copied in the year
562/1166—-1167.

¢ ‘ = Beirut ‘Abduh (1889)
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Arabic Edition of Mauwsiliyya
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English Translation of Mauwsiliyya

‘Isa ibn Hisham told us:

When from the city of Mosul we came * we hoped that our travel had found its
aim * the caravan we drove had been robbed bare * its mounts and bags were no
longer there *

I dragged life’s last breath to a town nearby * where the Alexandrian Abu I-Fath
was standing nigh *

I said, “Is there a trick for us?” *

He said, “God will suffice!” *

So to a house we went, its owner, dead and gone * where a troop of mourners
wailed on and on * they were men whose hearts were seared by embers of pain
* in grief their shirts were rent in twain * the women beat their breasts and let
down their curls * they slapped their faces and tugged at their pearls *

The Alexandrian said to me, “In this black, lies heaven’s gift, in this flock, there’s
a tender lamb.” * He entered the house and spied the dead * the water had been
boiled, and they bound his head * a casket was prepped, a shroud had been sewn

*and a grave had been dug for him alone *

When the Alexandrian had taken in it all * he put a hand on the man’s throat,
took his pulse, and began to call *
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“O people, fear God! * you must not place this body under the sod * he’s alive I
declare he’s just had a fit * he’s unable to talk, believe me, that’s it * in two days’
time, I'll return him back to you, his eyes wide open, like new.” *

They answered, “How do you know this, truth be told?” * He said, “When a
man’s dead, his ass grows cold * I felt down there and it’s still warm as can be *
it’s certain he’s alive, like you and like me” *

Then each one put a finger up the man’s round behind * They said “He’s right!”
and were all of one mind * He went up to the man, his shroud he unwound *
and upon his head, a large turban he bound * over the body’s midriff, a string
of amulets were thrown * oil was placed in his mouth, then everyone left him
alone *

Alex said, “Leave him be! Don’t interfere! * Be it a moan, a sigh, or a cough that
you hear” *

News spread round the town that the dead had been raised * we received gifts
from all quarters and were mightily praised * The neighbors all showered us

with silver pieces and gold * Cheese and dates filled our packs, as much as they
could hold *

All the while we were hoping to hit the road in flight * but the hour of our false
promise was soon in near sight *

He said “Have you all heard a whisper from this guy? * Did you see a twitch of
his limb? Or a blink of his eye?* Inform me at once so that I can use my medical

skills. * T'll fix whats corrupt in his body, if God wills.” *

The group then said, “No, we've not heard a peep.” *

The Alexandrian replied, “Till tomorrow this can keep!” *

They said at once, “We’ll see in a day’s time no more” *

He said, “You have heard my word, the very oath I swore.” *

When the mouth of dawn smiled, and light’s wing had grown long, * one-by-
one men came forth, throngs of women followed along. *

They said, “We wish you would cure him, and end all the talk.” *

He said, “Come along with us now, to the bed, lets walk.” *
Then one-by-one the Alexandrian, the amulets he withdrew. * He unwound the
turban, so that the man’s head was in view. *

Then he ordered all “Lay him out on the bed!” *
And the body of the man was outspread * Then he commanded them all, saying,
“Stand him upright!” * And he stood! Then toppled headwards, a pitiful sight. *

The Alexandrian hummed and said to those hoping for a cure *
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“The man is dead, there’ll be no revival here, that’s sure!” *

Slippers and slaps rained on him from everyone in town * No sooner was one hand
was lifted, than another came down * Finally though, by God, they remembered
to bury their dead relative * And we stole away like men determined to live *

We kept fleeing until we came to a village near a flood plain * at the edge of a
river swollen by rain. * All the residents of the place, stayed awake in their beds

* thoughts of deluge and doom did float in their heads. *

The Alexandrian said to the villagers joined in fright *
“I will save you and your town from the waters’ awful plight *
The sole condition I seek is that only me you obey *

And that you do everything I command, and all that I say” *

So they said in one voice, “Oh sir what is your wish and desire? * We will do
anything to save ourselves from a fate so dire” *

He said, “Place a gold heifer, in the flood’s path to slaughter! * And marry me
to a virgin slave girl, a lovely young daughter * Then all should prostrate twice
behind me when we pray *

If then the flood does not abate, my body is yours to slay”
So the townspeople found a golden heifer and virgin girl * They slaughtered the
cow, and he bored the fine pear]l * The Alexandrian then went to the mosque
in order to pray * He raised his voice aloud, urging men’s minds not to stray *
He said, “Oh you people! Protect yourselves, and do not stumble! * Do not slip
in your bowing, lapse in your prostrations, or mumble! * For when we make a
mindless slip in our duties to the Most High, our pious works become useless,
our daily affairs go awry *

Be patient, dear sirs, between prostration numbers one and two * Though the
distance between them is long, there is benefit for you” *

*

The Alexandrian was bent over so long, they believed he had dozed * But no one
dared raise his head, for fear of being exposed. *

He then said, “Allah is Great!” which bid them to sit. *

He started bow number two, and they all did it * When all heads were low, he
gave me the secret sign * We left them bowed in prostration, as had been his
design *

Of those people of the valley, and the flood, we haven’t a clue * We don’t know
what Fate has done to them, or is going to do *

The Alexandrian, Abu 1-Fath, then recited a poem:
Let God not go far from me! For who is like me, who?
I'm quite unique, you see, there is no number two.
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The fortress of men was for me the simplest prize.
From them I received charity, offering in return only lies.

Modern Commentary on Mauwsiliyya
Title: The maqgama is untitled in F, B, and L; Donald S. Richards notes that
an early title for the maqgama is “The Magama of the Dead Man™" (magamat
al-mayyit) found in MS Paris 3923, fol. 25r (copied in the eighth/fourteenth
century) and MS Cambridge 1096/7, fol. 46r (copied 964/1557) in reference to
the description of the body (al-mayyit) in 1. 5 of the maqama.

MS Paris 3923, fol. 25r

v

)Wu,‘a“;;:m%”-) in
bl g Ll U s

MS Cambridge 1096/7, fol. 46r

s The root g-f~I evokes the “return of travelers home from a journey” as well
as “the return of an army after a raid.””! We prefer the reading of B over that of
F (wasalna min) for the rhyme and meaning. The verb gafala is well attested in
the openings of al-Hamadhant's magamar e.g. Hulwaniyya (lamma qafaltu min
al-hajj fi-man qafala) following B fol. 41v, and Armaniyya (lamma qafalna min
tijaratin Arminiyya), Hirziyya (istakbartu Allaba f1 I-qufil).

lwes Lane defines hamma bi-I-amr as “He intended the aftair, or purposed it; or
desired it.”? Cf. ‘Isa’s statement in the Fazariyya (wa-ana abummu bi-l-watan),
Shiraziyya (lamma qafaltu min al-Yaman wa-bamamtu bi-l-watan).

JpJl “A place for alighting or descending and stopping” during the course of a

90 D.S. Richards, “The Magamat of al-Hamadhani: General Remarks and a Consideration
of the Manuscripts,” Journal of Arabic Literature 22 (1991): 97.

91 See Ibn Manzur, Lisan al-arab (Beirut: Dar Sadir, 2000), root (g, f, 1).

92 Edward William Lane, An Arabic-English Lexicon (London: Williams and Norgate,
1863), 2:3044c.
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journey, or “a place of settlement; a home.” ‘Isa b. Hisham’s desire to return

home contrasts with the itinerancy of Abu I-Fath.
s =1 Note that Isa here underscores his personal loss.

wlasl “The last remains of the spirit in the heart or of life, and in one who is
wounded.”*

Ll the location of the action of the maqgama is one of the villages near Mosul.
s~ Abil I-Fath appears as a companion of Tsa in other magamas, e.g. 33.
Madiriyya and esp. 34. Armaniyya which also begins with the robbing of a
caravan. The text of this magama does not imply that Aba I-Fath was robbed.”
oo Adl e o The question implies that Tsd will be aware of the trick. Note
the reversal of standard word order known as radd al-‘ajuz ‘ala I-sadr.’® This
rhetorical device serves to underscore the importance of locating a trick.”

Al 4, “God will suffice.” Aba I-Fath’s pious trust in God’s sufficiency for His
believers may be read as ironic in light of the later action of the magama. The
notion of a traveler relying on God for provisions is common in Sufi literature.”®

sl s A nddiba is a female mourner. The term derives from the act of oral
lament (nadb) uttered concerning the dead.” The term here may relate to the
practice of the professional female mourner (na’ha), employed by families at the
time of their grief.!® The use of the term nawadib here may signal an attempt
to make a more explicit connection to the pre-Islamic practice.

s dandll s lit. “the misfortune has torn the collars of their shirts.” The
act of rending clothes in mourning (shaqq al-juyib) is explicitly forbidden in the
Prophetic hadith, “The one who slaps cheeks and rends garments, and wails in
the way of the Jahili Arabs, does not follow our religion.”"!

93 See ibid., 2:3031c.

94 Ibid., 1:573c. See also, Ibn Manzar, Lisan, root (h, sh, sh) citing a poem of al-Farazdaq,
cf. esp. Imru’ al-Qays, Diwan, ed. Muhammad Abi 1-Fadl Ibrahim (Cairo: Dar al-
Ma'arif, n.d.), 39, and al-Mutanabbi, Diwan (Beirut: Dar Sadir, n.d.), 1:30.

95 Cf. Monroe, The Art of Badi‘ az-Zaman, 135.

96 See al-‘Askart, Kitab al-Sina‘atayn, ed. ‘Ali Muhammad al-Bajawi and Muhammad Aba
1-Fadl Ibrahim (Cairo: ‘Tsa al-Babi al-Halabi, 1971), 385.

97 Cf. ‘Abduh ed. (ayna nabnu min al-hila) which is also in B.

98 See Bilal Orfali and Nada Saab, ed., Sufism, Black and White: A Critical Edition of Kitab
al-Bayad wa-l-sawad by Abi I-Hasan al-Sirjani (d. ca. 470/1077) (Leiden and Boston:
Brill, 2012), 244 (#532 and #533) “Do not befriend anyone except for God [in your
travels] for He will fully provide you with the necessities and will be only a footstep away
from you (yakfika l-mubimmat wa-la yufariquka kbatwatan min al-kbatawat).”

99 See Leor Halevi, Mubammad’s Grave: Death Rites and the Making of Islamic Society (New
York: Columbia University Press, 2007), 116.

100 See Nadia Maria El Cheikh, Women, Islam and Abbasid Identity (Cambridge: Harvard
University Press, 2015), 46—47, and 53-54.

101 al-Bukhari, al-Jami® al-sahib, ed. Muhibb al-Din al-Khatib et al. (Cairo: al-Matba‘a al-
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U a gift from God, cf. Q 4:4 “Give the women their dowries as gift.”

Iaseds ..o B el makes explicit that women are those engaging in the
mourning. The rituals attributed to the women (striking their cheeks, pounding
their chests, and tearing at their necklaces) are demonstrative with those
practices of mourning (niyaha) connected with the pre-Islamic past (jahiliyya)
and consequently forbidden by the Islamic tradition.'*

s\s. may refer here to the color of the clothes of mourning.'®® Pre-Islamic Arabs
according to Goldziher, who also notes that al-Ma‘arri (d. 449/1058) refers to
black mourning clothes in his poetry.'® The wearing of black clothes during
funerals is expressly forbidden during the Ayyubid period.'® Note also the
proverbial phrase, “The sheep or goat, walks in blackness (sawdd), and eats in
blackness (sawad), and looks in blackness (sawad)” in Lane.'%

o=kl note the pejorative association of the gathered mourners with sheep.

d=. is a lamb or goat that has not yet been weaned.'”” The implication is that
this would be both a vulnerable target and particularly tender. Note how this
phrase casts the two protagonists in the role of hunters.

)\l U= Abu I-Fath enters the house and looks at the dead man as he is prepared
for burial, he may already have seen the corpse’s “zone of shame” (‘awra) which
extends from the “navel to the knees.”'®®

ciedl JI Jas the designation of the man as the dead (al-mayyit) foreshadows the
later action.

lae ol Wy Gsaba is “a small thing that serves as a covering for the head.
Jowird 3le Sy ghusl is the total or major ablution needed for purification of a
corpse.'® The water was heated for this action, but it had not yet taken place,
so the corpse was impure.

A wlil s Halevi describes the debates surrounding the burial shroud.!"!
&6 o “he felt the vein for a pulse.” The verb jassa means literally to touch with
the hand.'? Lane gives a medical meaning.'"®

”109

Salafiyya, n.d.), 1297 (bab laysa minna man daraba al-kbudid).

102 See El Cheikh, Women, Islam and Abbasid Identiry, 43—44.

103 See Lane, Lexicon, 1:1462a.

104  Ignaz Goldziher, Muslim Studies, trans. S.M. Stern (Chicago: Aldine, 1966), 1:235.

105  See ibid.

106  Lane, Lexicon, 1:1462a.

107 See al-Jahiz, al-Hayawan, ed. ‘Abd al-Salam Hartan (Cairo: al-Babi al-Halabi, 1938—
1945), 5:498.

108  See Halevi, Mubammad’s Grave, 68.

109 See Lane, Lexicon, 1:2060a.

110 See Halevi, Mubammad’s Grave, 71.

111 Ibid., 95ff.

112 See Ibn Manzir, Lisan, root (j, s, s).

113 Lane, Lexicon, 1:422c. For the importance of ascertaining the pulse in diagnostic
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o513 Y ..o |, the expression ya qawm is used 47 times in the Qur'an.

g «,6 the verb @ra is “said of a malady, and of a diabolical possession, etc.,
It befell, or betided, him; attacked him; or occurred, or was incident or incidental
to him.”'"* The term babhta may mean temporary confusion here, perhaps in
reference to Q 21:41.

The Question of Apoplexy: Medical Themes

S ade The term sakta is a medical term roughly equivalent to the modern
apoplexy defined by Ibn Sina as “that which disables the members of the body
from feeling and movement, on account of a blockage in the chambers of the
brain (butin al-dimagh).” Ibn Sina noted that in severe cases of apoplexy (sakza),
“it is difficult to distinguish between the apoplectic patient and the dead man”
(la yufarraq baynabu wa-bayn al-mayyit) and he counseled that the difficult
cases be delayed in their burial for seventy-two hours until the particularities of
the case become clear.'”

Apoplexy was often considered a difficult case by physicians. Al-Tanukhi
describes how an Egyptian doctor by the name al-Qati7 intervened in a case
of apoplexy. All other medical authorities (ahl al-tibb) had concluded that the
man was already dead, and similar to the maqgama, his relatives were preparing
to bury him. Al-Qati7 dramatically stated that the man was still alive having
suffered only a case of apoplexy (sakta), and if he happened to be wrong, the
doctor argued that the other doctors had already declared him dead. The doctor
commanded that he be left alone with the body of the man along with his
family and ordered that a servant bring him a whip. The doctor proceeded to
then whip the man’s body ten times, and then feel his pulse. He repeated the
same action three times, feeling for a pulse after each round. He then showed
the family that the man’s pulse was increasing. The man’s pulse continued to
get stronger, until he finally moved, and then screamed. He then returned to
his senses and was offered food and when his strength returned to him, he
was cured of his apoplexy. The doctor was then asked how he knew of this
treatment, and he told another story of a case he had witnessed while traveling
when one of Bedouin guides of the caravan had fallen off his horse because of
apoplexy. While the onlookers thought the man to be dead, the chief of the
tribe then proceeded to beat the man, until he awoke. It was from witnessing
this case that the doctor realized that the “heat of the blow had removed the

situations, see Peter E. Pormann and Emilie Savage-Smith, Medieval Islamic Medicine
(Washington, DC: Georgetown University Press, 2007), 55.

114 See Lane, Lexicon, 1:2027c.

115 Ibn Sina, al-Qanin fi I-tibb (Beirut: Dar al-Kutub al-Tlmiyya, 1999), 2:131.
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man’s stroke” and applied the same logic to the present case.'™
Apoplexy also figures in accounts of al-Hamadhant's death. Ibn Khallikan
(d. 681/1282) records the following in the biography of al-Hamadhani:

I found at the end of his [al-Hamadhant’s| letters, which were
compiled by the judge Aba Sa‘id ‘Abd al-Rahman b. Muhammad
b. Dust something akin to the following story: “This is the end of
the letters. He died in Herat on Friday 11 Jumada II 398. The judge
said, ‘T heard trusted individuals say that he died of a apoplexy (al-
sakta) and they buried him quickly, but he awoke in his grave, and
they heard his voice at night. When they exhumed his body, they
found him having grasped at his own beard. He had died from the
fright of finding himself buried alive.”!"

sz 5, This phrase was bowdlerized by Muhammad ‘Abduh in his 1889 edition,
where it reads barada ibtubu. Note that this change also meant that ‘Abduh had
to alter the subsequent phrase, fa-adkbala kullubum isba‘abu fi duburib as well.
Note how the fraudulent “medical” determination of the man’s live state also
involved the real violation of his dead body.

Pl ale sle Ibn Sidah (d. 458/1066) defines tama’im as a speckled stone that
is hung around the neck."® The act of hanging amulets is outlawed in several
hadiths, presumably for its association with pagan magical practices.'”’ D. Waines
talks about the use of olive oil as a curative agent.'?

o3z . . .05 Yy 0485 The speech of al-Iskandari here and elsewhere in the magama
is reminiscent of the rhymed incantations of the soothsayers (kubhan) and false

prophets.'*!

5 sl g ey The root n-sh-r is used explicitly for the raising of a man
from the dead e.g., Q 80:22."> Note the contrast between the temporality of the
report’s spread, and the eternality of the miraculous deed reported.

116  al-Tanukhi, Nishwar al-mubadara, ed. ‘Abbid al-Shalji (Beirut: Dar Sadir, 1995),
3:152-53.

117 Ibn Khallikin, Wafayat al-a‘yan, ed. Ihsan ‘Abbas (Beirut: Dar Sadir, 1968-1977), 1:129.

118  See Ibn Sidah, al-Mukbassas, ed. Muhammad Nabil Tarifi (Beirut: Dar Sadir, 2012),
4:22.

119 See Abu Dawud al-Sijistani, Sunan Abi Dawid, ed. Muhammad Muhyi 1-Din ‘Abd al-
Hamid (Cairo: Matba‘at al-Sa‘ada, 1950-1951), ¢ibb 10. For more details, see T. Fahd,
s.v., “Tamima,” in EP, online.

120 See D. Waines, s.v., “Zayt,” in EF, online.

121 For some examples of speech of this type translated into English rhymes, see Geert Jan
van Gelder, Classical Arabic Literature: A Library of Arabic Literature Anthology (New
York: New York University Press, 2013), 110-13.

122 See Lane, Lexicon, 2:27%4a.
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W, Note that the bags which were first emptied in line one are now filled,
signaling the readiness to depart.

w2l J2Y1 evokes the common qur'anic term, ajal musammad, “stated term”
for a human’s life. Here the phrase is ironic, relating both to the flight of the
maqama’s protagonists, and the “second” death of the corpse.

9l dsyll el lit. “that the false promise is fulfilled.” The term wa'd is
used for the promise of God’s reward of paradise for the good, and is used here
ironically to refer to al-Iskandaris false promise to restore the dead man to

health.

Ja)l Note that al-Iskandarfs insistence that the man is suffering an illness in
this line, is then taken up by his audience later.

e Ju=Y al-Iskandari’s verbal choice evokes the trick (bila) referenced in
line two of the magama.

a1y ot Lo -5} The term mizdjis a technical term relating to the constitution
of the body, composed of the four humors of the body. The term fasada was
used in contexts of “unsound constitution.”'?

3l sl gl % s W Note the elegant intertwined twostage description
of dawn and sunrise. The opening image of dawn breaking is conventional in
Arabic poetry. Al-‘Askari (d. after 400/1010), for example, cites a verse of Abu
Nuwas (d. ca. 200/815), comparing the dawn to the bearing of white teeth.'*
Al-Tha‘alibi (d. 429/1038) in his Sibr al-balagha records the second image of

a bird spreading wings of light, describing the moment following the dawn’s
break.!?

Bl cladly g5l Jin )l ocl The passage recalls the division of genders noted in
line three. Here the passage seems to imply the mode in which the audience
gathered together, first the men came one-by-one, and then, the women came
all-together. The term afwaj recalls Q 110:2. It serves to underscore the notion
of gossip (qala wa-qil) concerning the actions of al-Iskandari invoked earlier.

sdar ...y \yag8 al-Iskandari orchestrates the event here through commands to his
audience. This sequence of removing the amulets and the turban, literally (and
figuratively) undoes the magical act begun in L. 11.

\l) boied ... .s506 JBy Note the manner in which the repeated pattern and echoing
of verb forms (animithu. .. fa-unim; agimithu. .. fa-uqim) heightens the suspense

123 See ibid., 1:2711a.

124 al-‘Askari, Diwan al-ma‘ani, ed. Ahmad Salim Ghanim (Cairo: al-Hay’a 1-Misriyya
I-‘Amma li-1-Kitab, 2012), 1:666.

125 al-Tha‘libi, Sibr al-balagha wa-sirr al-bara‘a, ed. ‘Abd al-Salam al-Hufi (Beirut: Dar
al-Kutub al-Tlmiyya, 1984), 23.
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of the passage which is then closed with the non-rhyming phrase (fa-saqata
ra’san).

iy (5,08Y) 2by The word tanna refers to a low noise, like the buzzing of flies;
“it made a sound, [of a continued or a reiterated kind, and either low or sharp].”'*
This barely audible noise to be the first sign from al-Iskandari of the ruse.

4l CiSé i 599 The miracle of raising a man from the dead is attributed to
Tsa in Q 3:49 by the grace of God. Jesus’ blowing into a clay bird to give it life
mentioned in Q 3:49 is implicitly contrasted here with the futile exhalation of
al-Iskandari in the previous clausula.

4 ...2i=) ois The image of the two men physically beaten by numerous hands
evokes the notion of prophets denied by their own countrymen.'” Here the
punishment is a literal striking with hands and feet, until the people become
preoccupied with readying the corpse for burial.

sly nis e 43 The term village (garya) is frequent in the Qur'an and often refers
to the unbelief of the inhabitants and its destruction (e.g., Q 15:4, Q 21:11, Q
26:208). The specification of the location of the village in a floodplain here rings
similar to ‘a settlement by the sea’ that was tested in Q 7:163.

el Las L iy LIy The villagers” fear of a flood is reminiscent of the sayl
al-‘arim referred to in Q 34:16. The passage is often thought to relate to the
famed breaking of the dam at Ma’rib.'*

9 Vel 105 Yy bl The call to obedience (afi%ni) is frequent in the Qur'an
esp. in the statements of Prophets, see e.g., Q 26:108, Q 26:110, Q 26:126
where it is a structuring element in the sira. For the statement (la tubrimi
amran dini), cf. Q 43:79 in reference to the acts of sinners.

441 Ly The use of the expression (amr) is common in the Quran for God’s
command or the commands of humans (including prophets) to one another.
Note how the villagers” question implies their belief.

126 See Lane, Lexicon, 2:1885a.

127 See Uri Rubin, “Prophets and Prophethood,” in The Wiley Blackwell Companion to the
Qur’an, ed. Andrew Rippin and Jawid Mojaddedi (New York: Wiley-Blackwell, 2017),
esp. ‘the reception of the prophets.’

128 On Sadd Ma’rib, see Robert G. Hoyland, Arabia and the Arabs: From the Bronze Age to
the Coming of Islam (New York and Oxford: Routledge, 2001), 26. For a recent detailed
study see, Christian Darles et al., “Contribution a une meilleure compréhension de
I'histoire de la digue de Ma’rib au Yémen,” in Regards croisés d'orient et d’occident: Les
barrages dans l'antiquité tardive, ed. Frangois Baratte et al. (Paris: Editions de Boccard,
2013), 9-70.
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Qur’anic Themes: The Golden Heifer

ehio 84 bl o b Vw3l For the bagara safrd’, see Q 2:67-73. These verses
relate how Misa related God’s commands to his people to sacrifice a cow Q
2:67 (an tadbbabii bagara). They ask him whether he is ‘making fun of them’
(atattakbidbuna buzuwan). The cow is to be Q 2:69 ‘yellow of bright color’
(safra’u faqi‘un lawnuba). Further the cow should be Q 2:71 ‘not broken to turn
over the ground nor to water the tilled land, [but] kept sound with no blemish
on her.” The followers of Musa then in Q 2:71 ‘slaughter the cow — though they
almost did not.’

The context of this command to sacrifice the cow is brought out in vv.
Q 2:72-73:

And [recall] when you killed a soul

and disagreed concerning it,

and God brought out what you were concealing.
We said, ‘Strike him with part of it.’

Thus God brings the dead to life,

and shows you His signs,

so that you may understand.

The passage of the Qur'an is commonly thought to refer to the sacrifice of the
‘red heifer’ commanded by Moses in Num. 19. In the passage from Numbers,
the sacrifice is then used for removing the defilement from touching a corpse
(see Num. 19.9-13) which also relates to themes in the first part of the magama.
Deut. 21.1-9 also seems relevant which stipulates in cases of the discovery of a
slain person discovered in a field, the elders of the town should slaughter a heifer
‘that has not been worked and has not been pulled in the yoke.* The early
Christian Epistle of Barnabas 8.1-7 reads Num. 19 typologically, identifying the
sacrifice of the ‘red heifer’ as a type of Jesus.

Al-Tabari (d. 310/923) relates several versions of a story explaining the
connection between the yellow cow of Q 2:69 and the murder of Q 2:71 by
narrating a tale which appears to connect elements of the preceding Biblical
tales while at the same time explains the elliptical language of the Qur'an.'®
One common version recounts how one of the Bana Isra’il was very wealthy and
had no offspring. His relative killed him, took the man’s wealth and cast him
at the crossroads such that no one knew who his killer was. The man’s relative

129 For greater detail, see Heirinch Speyer, Die biblische Erziblungen im Qoran (Darmstadt:
Wissenschaftliche Buchgesellschaft, 1961), 345.

130 al-Tabari, Tafsir, ed. Mahmud Muhammad Shakir and Ahmad Muhammad Shakir
(Cairo: Maktabat Ibn Taymiyya, n.d), 2:182-87.
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then went to Musa and told him of the crime. Musa then instructed the Banu
Isra’1l to find a yellow cow of the type described in Q 2:67-71. They found the
yellow cow kept by an old woman, the Bant Isra’il buy it at a high price, and
slaughter it. They then touch the body of the slain man with the cow’s corpse
and the man comes to life. He then points out that the killer is none other than
the man who complained to Musa.

The association of this passage concerning the miraculous raising of a man
from the dead with the scene of a man being saved from death in the opening
section of the magama suggests al-Hamadhanis attempt to provide a link
between the two episodes through this allusion to the Qur’an. Note that al-
Hamadhani alludes to the famed yellow cow as an impossible object to find in
one of his letters."!
iylr o \sasl Ibn “Abd al-Hakam (d. 257/871) recounts pre-Islamic rituals to
sacrifice a virgin in order to encourage the flooding of the Nile.!*2

L)Y - lit. the son of an adulterer. N. Calder discusses the question of whether
bastards can lead the prayer.'*
s3> Refers to Hamza b. Habib (d. 156/772 or 158/775) one of the seven canonical

readings of the Qur’an."** This reading is known for its prolongation of the alif.

Loy Vg5 < dSy gele 15 des) CE Q 83:1-3.

131 See al-Hamadhani, Kashf al-ma‘ani wa-1-bayan ‘an rasa’il Badi‘ al-Zaman, ed. Ibrahim
al-Ahdab al-Tarabulsi (Beirut: al-Matba‘a al-Kathalikiyya, 1890), 531-33.

132 Ibn ‘Abd al-Hakam, Futith Misr wa-akhbaruha, ed. Charles Torrey (Leiden: Brill, 1920),
150.

133 See Norman Calder, “Friday Prayer and the Juristic Theory of Government: Sarakhsi,
Shirazi, Mawardi,” BSOAS 49 (1986): 42

134 See Claude Gilliot, “Creation of a Fixed Text,” in The Cambridge Companion to the
Qur’an, ed. Jane Dammen McAuliffe (Cambridge: Cambridge University Press, 2006),
51.
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CHAPTER SIx

What the Qadi Should not Hear: The Shamiyya

For Shawkat Toorawa

Much like modern television dramas, early Muslim authors explored the contours
of their legal system by setting their stories in court. While these works of adab
were not meant to be transcripts of court proceedings, they nonetheless shed
light on ways that early Muslims understood and interacted with the law and the
legal system. Moreover as another recent study has argued, such stories can shed
light on features of the legal system that are not found in other more normative
sources.'

Badi' al-Zaman al-Hamadhani (d. 398/1008) set one of his magamas in the
courtroom. However, this work, entitled the Shamiyya, has never been adequately
studied. Muhammad ‘Abduh, the first editor of al-Hamadhants Magamat
considered the topic of the Shamiyya to be in conflict with the sensibilities of
his own day and excised it from modern editions of the Magamat.

‘Abduh’s censorship of this work has arguably diminished the appreciation
of some of the qualities of al-Hamadhant’s collection. Scholars, moreover,
have not been able to trace the influence of this work on the later tradition of
magama writing. Al-Hariri (d. 516/1122) included four forensic magamas in
his collection, the no. 9 Iskandariyya, no. 10 Rabbiyya, no. 40 Tibriziyya, and
no. 45 Ramliyya. Of these, the Ramliyya is a close imitation of the Shamiyya
and suggests the way that al-Hariri drew upon and expanded al-Hamadhanfts
models.?

1 Intisar A. Rabb and Bilal Orfali, “Islamic Law in Literature: The Pull of Procedure in
Tanakht's al-Faraj ba'da I-shidda,” in Tradition and Reception in Arabic Literature: Essays
Dedicated to Andras Hamori, ed. Margaret Larkin and Jocelyn Sharlet (Wiesbaden:
Harrassowitz Verlag, 2019), 189-206, esp. 189.

2 See Badi al-Zaman al-Hamadhani, Magamat, ed. Muhammad ‘Abduh (Beirut: al-Matba‘a
al-Kathalikiyya, 1889), 7. See translation of the ‘Abduh’s text in the introduction.

3 In her three articles on the Ramliyya, Angelika Neuwirth fails to draw any parallels between
the Shamiyya and the Ramliyya. See Angelika Neuwirth, “Women’s Wit and Juridical
Discourse: A ‘Forensic Magama’ by the Classical Arabic Scholar al-Hariri,” Figurationen:
Gender — Literatur — Kultur 6 (2005): 23-36; idem, “The double entendre (tawriya) as a
Hermeneutical Stratagem: A ‘Forensic Magama' by Aba Muhammad al-Qasim b. ‘Ali al-
Hariri,” in The Weaving of Words: Approaches to Classical Arabic Prose, ed. Lale Behzadi and
Vahid Behmardi (Beirut and Wiirzburg: Orient-Institut; Ergon-Verlag, 2009); idem, “Adab
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In this chapter, we provide a new critical edition of the Shamiyya based on
the oldest surviving manuscripts, accompanied by an English translation of the
text. We then explore some of the historical, social, and legal questions raised
by this magama and consider the background in which readers understood the
maqama. We suggest that al-Hamadhani may have drawn upon earlier historical
akbbar for some of the themes of the Shamiyya, particularly one account which

closely parallels the Shamiyya.
Manuscripts Utilized in the Edition

In the following, we provide two editions of al-Magdama al-Shamiyya based on
five main witnesses to the text, four manuscripts and one early edition:*

1. < Istanbul Fatih 4097 (520/1126).
2. & Yale University, Beinecke Library, Salisbury 63 (603/1206).

3. J London SOAS 47280 (thirteenth/nineteenth century). This is a
nineteenth-century copy of a manuscript copied in the year 562/1166-1167.

4. ¢ Jawa’ib Edition (1298/1881) Magamat Abi al-Fadl Badi* al-Zaman al-
Hamadhbani (Qustantiniyya: Matba‘at al-Jawa’ib, 1298 A.H.).

5. Istanbul Esad Efendi 3542 (20 Rajab 1016/10 Nov. 1607)

As we have shown in Chapter One, the manuscript tradition of al-HamadhanTs
Magamat has yet to be fully investigated by researchers. The first edition
provided is based on the Jawa'ib early modern edition and the three oldest known
witnesses to the text of the Magamar (MS numbers 1, 2, 3 above) with MS
Fatih serving as the base text. The second edition is based on a later manuscript,
Esad Efendi 3542 dated to 1016/1607 represents the manner in which changes
and interpolations could enter the text of a magama.

Most notable perhaps is the introduction of the place name Multan in the
first line of the magama. We believe that this is likely an interpolation in the
text meant to rhyme with the dual form imra’atan “two women” in reference
to the two wives of the husband. It is worthy of note the city of Multan in al-
Sind would have been known to al-Hamadhani and his contemporaries. Given
the fragmentary state of the manuscript tradition, however, it is impossible
to know when and for what reason this variant emerged. There remain many

Standing Trial — whose Norms Should Rule Society? The Case of al-Harir's ‘al-Magamah
al-Ramliyakh’)” in Myths, Historical Archetypes and Symbolic Figures in Arabic Literature:
Towards a New Hermeneutic Approach, ed. Angelika Neuwirth et al. (Beirut and Stuttgart:
Franz Steiner Verlag, 1999).

4 See Chapter Two for an overview of the corpus of al-Hamadhani.
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other analogous cases of divergent readings waiting to be discovered within the

Hamadhanian corpus.
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MS Esad Efendl 3542, fol. 209v-210r

Arabic Text of Shamiyya
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English Translation of Shamiyya

Isi b. Hisham said:
When I was appointed judge in al-Sham * there came before me two wives and

one man. * The first wife came asking for the bridal gift that now was her due,
the other sued for a divorce and a stipend, too. *

So I said to him, “Good sir, what do you say * to the woman from you seeking

her bridal gift today?” *
He said, “May God save the judge! Why the gift? What's the reason? * I hail

from Alexandria. I'm a stranger in this region. * This woman never fastened
the peg of my tent to the ground! * Nor through her was ever my heart’s desire
found. * Not once did she make my wasteland bloom, * nor did she fill my sack
with foods to consume!” *

I then turned to him and said, * “But you took her to bed?” *

“Yes,” he replied, “But her breath was rank. * Her chest was as flat as a wooden
plank. * Her womb would surely prove barren! * Countless are the ways she
erred in. * The water from her mouth afforded no delight * and the path to her
pleasure was no longer tight.” *

So I turned to her and asked “Do you have a retort?” *

She said, “May God ofter you, O judge, His support! * This man’s falser than his
hopes and needs * and viler than his deeds. * He’s more blameworthy than his
tricks and deceits, * and more ill-omened than his base conceits. * In short, I'd say
he’s a worse friend than his own butt cheeks! * And from his mouth for me there
was only stale water * and a rock was all his hands would offer. * Tinier than a
needle’s eye was his largess, * it weighed no more than a carat, maybe less. *
Before we were wed, my skin was a damascene brocade, * my face was a lamp,
eyes were ewes, and my breasts from ivory cups made. * My belly was as flat as
a race horse in full stride, * while my waist was cinched tight, though suitably
wide. * Down below I possessed a native heat, * that was difficult for even skilled
doctors to treat. * But how could a child from him be born, * when he couldn’t
do what he had sworn? * For though he struggled and strove, * his stubborn
‘tent peg’ refused to move!” *

Then I said to the man, “Her speech contains a slight. *

eV S (s 53
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She alleges you an impotent catamite.” *

He then turned to her, and related the saying, *
“the ass of the one milking the camel is more revealing’™* *
Didn’t I make your ‘ninety thirty’?*>* I raided your tent not one time but twenty! *

and made you abort your pregnancy?” *

She said, “Witness this, O qadi, all I said is honest and true” *
He turned to the women “You stinking wench! I've been cheated by you!” *

The second wife said, “May God support the honored qgadi! *
I hope that he either holds my husband to account or allows me to be free!” *

Alexandrian said, “What monthly support do I owe, so I can pay an advance?” *

I said, “One hundred ought to shield her from the workings of chance.” *

Alexandrian said, “It seems you've measured my month against yours. *
My affairs are far humbler than what you suppose.” *

So I said, “T've decided I won’t lower her stipend one bit.” *

He said, “Well then either you'll pay her stipend for two months more, *
Or T'll divorce her as fast as you can drink a draught or before!” *

The wife said, “Please qadi fear God and show us mercy and rule in our favor! *
I have young daughters whose life depends on this man’s labor!” *

So I ordered the wife’s stipend be paid. *
In two months, they turned up seeking more aid. *

So I said, “If a qadi were to judge now, he would surely rule for divorce. *
So be gone with you, and may God make you scarce.” *

Then Alexandrian said:

Many a judge over people, with iniquity *
imposed upon me the humiliation of poverty *
His smile revealed the giver’s chin of pride *
While he made me into the taker’s backside *

I answered, “the qadi does not hear what is hateful
It is better that I endure this, than I permit that.”* *

54 See Ahmad al-Maydani, Majma‘ al-amthal, ed. Naim Zarzar (Beirut: Dar al-Kutub al-
Tlmiyya, 1988), 1:421-22, who interprets the saying as the following: The ba’in is the
person who is to the left side of when milking a camel. The person on the other side
known as the mualli holds up the container to the camel’s udder.

55 The meaning of this expression is unclear.

56 The translation above reads 37 for ol following MS Yale. However, it is also possible
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After the two left, I ordered someone to track them in order to see,
He said, “T asked him his name,” and he said, “I'm Abu I-Fath al-Iskandari.”

The Maqgama

Al-Magama al-Shamiyya is composed of one long episode of two wives
complaining before a qadi about their husband. The action of the magama
can be divided into two main parts in which each wife tells her story to ‘Isa b.
Hisham.

The first wife demands her dowry (mahr) be returned to her. The husband
claims that the wife is at fault, and paints his wife in the ugliest of physical
descriptions. However, he readily admits to the gadi that he nonetheless took
the woman to bed, thus consummating the marriage.”’

The wife’s testimony complicates matters. She alleges that she was extremely
beautiful at the time of her marriage, and accuses her husband of ill-treating
her and abusing her. Moreover, she claims that her husband has violated the
marriage contract, by being impotent and the passive partner in a same-sex
couple. In anger, the man then describes that he was so potent that he was able
to have intercourse with her twenty times in a single night, and through such
rough treatment caused her to miscarry. This would mean that the wife was, in
fact, fertile, invalidating his initial claim that she was barren. Seizing upon this
fact, the wife insists that all she said was true, whereupon her husband accuses
her of having tricked him and he insults her in front of the gadi.”® The scene
concludes without Isa b. Hisham offering any judgment.

The second wife then begins her story of complaint. Unlike the first wife,
she demands a stipend (nafaga) from the judge, or that she be divorced from
him. The husband wants to know the sum so that he can pay in advance. Tsa
b. Hisham, the qadi, sets the amount at one hundred dirhams per month. The
husband answers that the judge does not recognize his poverty, and has unfairly
offered too large a stipend. However, the woman insists that she needs the
money for her daughters. So the qadi in this situation pays the stipend. When
the two return seeking more money in two months, the qadi dismisses them,

to follow MS Fatih, sl which would mean, “Better I endure this (insult) than pay you
anything further.” On philological grounds both readings are possible. We believe that
the former offers a slightly clearer meaning, however, it is far from certain.

57 If the man had not consummated the marriage, he would have been only liable for half
of the mabr. However, the question of whether he was capable of consummating the
marriage is at stake in the magama also.

58 Edward William Lane, An English-Arabic Lexicon (London: Williams and Norgate,
1874), 890b, notes that the insult is usually leveled at a female slave, and means, “O thou
stinking one.”
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threatening them with a judgment of divorce and exercising his right not to
judge in the case.

After Tsa b. Hisham dismisses them, the man recites a poem which makes
plain that the entire scene before had been a series of ruses intended to mislead
and obtain money from the judge. He further implies that in creating for himself
the stigma of poverty, he had stolen money from the proud judges. His poem
implies the sexual reversal in that the judge understands him as the weaker
(penetrated) party. This reversal in turn upends the accusation of the man’s wife
earlier that he was an impotent catamite.

‘Tsa b. Hisham having heard this poem replies with a legal maxim, “The qadi
does not hear what is hateful” and suggests that in his eyes, it was better for
him to have endured the cost of paying the wife’s stipend and dismiss the couple
from his presence, than continue to permit this illicit speech.

The magama concludes with the qadi sending someone to learn the identity
of the man whereupon he learns that he was the famed trickster, Abu [-Fath
al-Iskandari. His shameless eloquence has gotten the better of the judge, Tsa b.
Hisham, and enabled him to live another day.

Legal Realities and Courtroom Dramas

Although this magama is lighthearted, the appearance before judges portrayed
in this magama was a solemn procedure. It was the judge’s moral responsibility
to hear litigants and collect evidence from the plaintiff and the defendant.”
Moreover, as Mathieu Tillier has noted, women’s testimony before judges was
often fraught with difficulty.® Judges and litigants had to contend with issues
relating to the quasi-public nature of the judicial procedure and its clear potential
for the revelation of intimate and scandalous details about the marriage.

Given the topics of family law, women’s appearances at court often had
the potential of touching on two central issues: money and sexuality. Tillier
describes how one area of women’s concern was the repayment of the dowry by
the husband after the marriage and her receipt of a marital support (nafaqa).
Suing for repayment of the dowry, was often a mode of provoking their husbands
to divorce them.®’ Common, too, was a claim that the husband was no longer
providing marital support for the wife. According to Yossef Rapoport up until
the seventh/thirteenth century, the nafaga was usually considered to be an in-

59 See Wael B. Hallaq, Sharia: Theory, Practice, Transformations (Cambridge: Cambridge
University Press, 2009), 342ff.

60 Mathieu Tillier, “Women before the Qadi under the Abbasids,” Islamic Law and Society
16 (2009): 280-301.

61 Yossef Rapoport, Marriage, Money and Divorce in Medieval Islamic Society (Cambridge:
Cambridge University Press, 2007), 73.
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kind stipend of goods, such as food on the table. As in this magama, wives often
sought assistance from the judge, placing him in the position of arbiter over
the financial wherewithal of the husband, and the nature of his responsibilities
towards his spouse.®? Both the questions themselves, and the relationship of the
qgadi to these questions are on trial in this maqama.

It could be argued however, that an even greater propensity to scandal was
the mere presence of the wife, her speech and the potential for the revelation
of sexual matters. As Tillier notes, the jurist al-Khassaf goes to great lengths
to describe how the delicate process of unveiling a woman in the court should
transpire, such that while the gadi ought to see the woman, the less the other
persons saw her, the better.®® One basic issue related to the capacity of the
woman to leave her residence in order to lodge her complaint with the qadi.
Law books make it clear that only women who were of high enough social
stature, were able to visit the qadi, and this fact may have some bearing on the
interpretation of the magama as well.**

Scholars of Islamic law are fortunate not only to have the proscriptive evidence
from legal manuals, but also to be able to consult court records contained in the
Cairo Geniza. While conventional scholarship on the Geniza pointed to the
common presence of women in court as evidence for the relatively high status
of women, recent work by Oded Zinger has argued to the contrary that women
“encountered great difficulties when they tried to seek justice in communal
courts.”® Similar to what was mentioned above, Zinger stresses that nature of
the legal questions raised as well as the women’s very presence in the courtroom
was a potential source of much scandal and shame.

Adab works offer further information on other dimensions of forensic dramas
at Muslim courts. How do stories underscore the fears and anxieties of husbands
about what impact their wife or wives’ appearance and complaint at court might
contain? For instance, there are several tales related in which a woman complains
to the jurist al-Sha'bi of her husband’s ill-treatment of her. Learning of the
ruling in his wife’s favor, the man complains that she has seduced al-Sha‘bi
into unjustly judging on her behalf.* Adab tales discuss the ways that marital
disputations before judges (because of their potentially salacious content) often
contained testimony so indirect and vague that judges found themselves at a loss

62 Tillier, “Women before the Qadi under the Abbasids,” 282, citing al-Khassaf.

63 Ibid., 295.

64  Tbid., 296.

65 Oded Zinger, “Women, Gender and Law: Marital Disputes According to Documents of
the Cairo Geniza” (PhD diss., Princeton University, 2014), 68.

66 See Muhammad b. Khalaf b. Hayyian Waki‘, Akbbar al-qudat (Beirut: ‘Alam al-Kutub,
n.d.), 3:416.
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as to how to pass judgment.”’

In contrast to this, the litigants’ speech in the Shamiyya is at times however
frightfully direct, and this may also have reflected legal realia. For instance,
wife number one claims in this magdma that her husband is not fulfilling his
marital duties and that he is abusive and cheap. Male impotence (‘unna) was
a possible ground for divorce, however it was difficult often for the wife to
prove this.®® Castration of the male, for instance, was immediate grounds for
divorce, according to Hanafis. In cases of impotence, however, judges commonly
instituted a long waiting period (in one case up to a year) in which the male
would be given the chance to regain his potency.®” Related to this, is the question
of a male willfully swearing an oath (7/@) not to have intercourse with his wife
for a certain period. In these cases, jurists considered the act to constitute harm
(madarra) to the wife, and would allow the divorce to be accomplished.”

Adab works of the fourth/tenth century considered cases of men with lack of

67 Abi ‘Ali al-Muhassin b. ‘Ali al-Tanukhi, Nishwar al-mubadara, ed. ‘Abbud al-Shalji
(Beirut: Dar Sadir, 1995), 3:227. One tale told by the adib and practicing judge, al-
Taniikhi described a case that had come before Abi Sa‘d al-Dawidi of a sufi woman who
sought the judge’s aid against her husband. When they came before the judge, the wife
said, “This is my husband and he wishes to divorce me, and if you rule to prohibit him, he
won’t have the right to do this.” The judge becomes interested wishing to know the way
that Sufis view this matter and inquires further. The wife then describes the issue thusly:
“He was married to me and his meaning (ma%a) still present, but now his meaning has
diminished from me, and my meaning which was in him has not diminished, and now
it is necessary that I be patient until my meaning is no longer present in him, as his
meaning has diminished from me.” In this case, the judge is perplexed by the opaque
language of Sufis and the tale makes light of this. However, it seems to suggest in the
use of terms such as the (qa’im), which also means erect, suggesting that the woman’s
opaque language may have been a cover for other matters. See Florian Sobieroj, “The
Mu'tazila and Sufism,” in Islamic Mysticism Contested: Thirteen Centuries of Controversies
and Polemics, ed. Frederick de Jong and Bernd Radtke (Leiden: Brill, 1999), 79-80, who
understands the female Sufi’s language to be “ridiculing the Sufi concept of annihilation
in God and the terminology associated with it, or possibly, such annihilation in one’s
partner as a pedagogical preparation for attaining the highest goal.”

63 This is to be distinguished from cases in which the man is incapable of consummating
the marriage. Kecia Ali, Sexual Ethics and Islam: Feminist Reflections on Qur’an, Hadith,
and Jurisprudence (Oxford: Oneworld, 2006), 12, asserts that “all legal schools adopted
the view that a marriage could be dissolved for impotence — that is, the husband’s failure
to consummate the marriage,” however, she adds (p. 13) that “the vast majority of jurists
went on to declare that she has no such right [to press a claim of impotence] once the
marriage has been consummated.”

69 Tillier, “Women before the Qadi under the Abbasids,” 280-301.

70 On a case involving an analogy to ila’ see David S. Powers, “Four Cases Relating to
Women and Divorce in al-Andalus and the Maghrib, 1100-1500,” in Dispensing Justice
in Islam: Qadis and Their Judgements, ed. Muhammad Khaled Masud, Rudolph Peters
and David S. Powers (Leiden: Brill, 2006), 383—409, esp. 395.
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desire for their wives on account of other reasons. In particular, a predilection
for young boys is cited as a cause for impotence, presumably because the husband
is not sexually aroused by the wife. This seems to be the implied connection
between impotence and the desire to be anally penetrated (ubna) in the wife’s
speech. As Khaled El-Rouayheb has noted, ubna was often understood as a
disease in the case of grown men and treated thusly. Ubna was in the medical
tradition believed to be a “pathological” desire that could no doubt cause a man
so afflicted to not pay attention to his marital duties.”

Al-Raghib al-Isfahani relates numerous stories that discuss the relationship
between ‘unna and ubna.” In one of his tales, the husband himself declares that
he is impotent (‘anin/innin) and seeks the judge’s intercession. After the judge
subjects the man to a test, he determines that the man is not impotent, but is
only aroused by the young male servants of the judge. The judge then orders the
man to resume his marital duties and stop chasing after the young male servants
of the judge.”

In the case of the Shamiyya the tale describes how the wife, through her
accusation, tricks her husband by calling him impotent. He then responds by
affirming his potency to such a degree that he claims to have such extraordinary
potency that he caused her to abort a fetus. This, of course, then runs counter to
his earlier claim that she was infertile. There is no shame that the litigants will
not invoke and their dramatic speech leaves the qadi confused. This seems to be
one of the central axes around which the courtroom drama turns.

The Fear of an Eloquent Woman

In addition to the fears and fantasies about the presence of women at court and
the fears about the contents of their speech, there was a pervasive anxiety about
women’s speech. As we have seen, the Shamiyya contains not one, but two
eloquent women, whose powers of oratory seem to threaten the husband with
public embarrassment or worse.

The trope of the fear of an eloquent woman exposing her husband and besting
her in the man’s game can be seen in other adab works contemporary with al-
Hamadhani. In Accounts of the Female Visitors to Mu‘awiya b. Abt Sufyan (Akbbar
al-wafidat min al-nisa’ ‘ala MuGwiya ibn Abi Sufyan) of al-‘Abbas b. Bakkar

71 See Khaled El-Rouayheb, Before Homosexuality in the Arab-Islamic World, 15001800
(Chicago: University of Chicago Press, 2005), 19-21, discusses the “pathological” side of
ubna which presumably would have distracted a man from his marital duties.

72 al-Raghib al-Isfahani, Mubadarat al-udaba’ wa-mubawarar al-shu‘ara’ wa-I-bulagha’, ed.
Riyad ‘Abd al-Hamid Mrad (Beirut: Dar Sadir, 2012), 3:523-25.

73 Ibid., 3:523. See also ibid., 3:496, which describes a wife’s complaint that a man who is
penetrated becomes impotent (al-ma’bin ‘innin).
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al-Dabbi (d. 222/836-837) contains a story which turns on the extraordinary
eloquence of the wife of the very learned (and eloquent) Abu I-Aswad al-Du’ali
(d. 69/688). The story recounts how once when Abu I-Aswad was advising
Mu‘awiya (r. 41-60/661-680) on matters related to the religious sciences (ilm),
a woman whose face was uncovered (barzatun) shows up seeking justice from the
caliph with regard to her husband who has unjustly divorced her.” The caliph
asks who her husband is, and she points out to Aba I-Aswad. The two then
trade eloquent insults however it is the wife that bests the husband, vanquishing
him with a direct display of rhetorical prowess, accusing him by turns of being a
cheap, ignorant and ignoble man and shaming him before the caliph. Mu‘awiya
is intrigued by the woman’s eloquence and so invites her back during the evening
prayer. At issue between the husband and the wife is the custody of their son,
and the wife makes a powerful case that makes Mu‘awiya side with her. Abu
1-Aswad despite his great learning and eloquence is no match for his own wife.

The Shamiyya likewise contains a battle of eloquence between a man and wives.
With regard to wife number one her speech seems to vanquish her husband and
publicly shame him. Similarly, in the second section of the magama the wife
appears to have the upper hand, hoping to use the means of the public display
to obtain funds from her destitute husband. In both of these cases however the
truth is not exactly what it appears to be to the qadi, Tsa b. Hisham.

Before Tawriya: The Valences of Hidden Speech

Scholars of the magama have often pointed to the central role that double-
entendre (tawriya) and euphemism play in the magama. Abdelfattah Kilito first
pointed to the centrality of the concept of tawriya in al-Hamadhani and al-
Hariri, by which he meant a figure that presumes a “proximate meaning” (sens
proche) which acts a decoy, and a “distant meaning” (sens lointain) which is the
real sense of the passage. For Kilito, the hero Abu I-Fath in disguise as a blind
or an aged man was himself an embodiment of the rhetorical figure of tawriya.”
Monroe, citing this passage followed Kilito in this insight stating:

What is tawriya, if not a figure of speech that blurs the distinction
between the (false) surface meaning of the word, and its (true)
hidden meaning? Insofar as an ever-present tension between
appearance and reality is one of the major features of the Magamat,

74 See Lane, Lexicon, 1:187a, offers numerous definitions of this term, “A woman whose
good qualities or actions or whose beauties are apparent: (K:) or open in ber converse; syn.

8,8l OF as in some correct lexicons, disdainful of mean things, or of middle age, (ilgs)

who is not veiled or concealed like young women.” [italics in original]
75 Abdelfattah Kilito, “Le genre ‘séance’: Une introduction,” Studia Islamica 43 (1976): 33.
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the relationship between tawriya and magama pointed out by Kilito
is a useful one.”

Monroe then points out that the actual incidence of tawriya in the magamat is
rather rare, and notes that Kilito’s aim is to draw an analogy.” More recently,
Angelika Neuwirth has written on the importance of the tawriya in al-HarirTs
Magamatr.”® For Neuwirth, the image of the female is related to the figure of
tawriya. Neuwirth suggestively describes the magama’s action as a form of meta-
discourse, and notes that the forensic frames of several of al-Hariri's Magamat
invite the reader to act in the place of the judge.

The term tawriya is not, however, a rhetorical figure that was discussed by
fourth/tenth or fifth/eleventh century critics, although surely many traces of
amphibology are commonly found in Arabic literary discourse from all periods.
According to Bonebakker, the term was first dealt with formally by Usama b.
Mungidh (d. 584/1188).” Moreover, as we shall see, what is operative in this
maqama is not simply a ruse that is deployed for the cultivation of literary art.
Rather, what seems evident in this magama is that the ruse is part of a larger
theme about the necessity for euphemistic speech and masking because of the
social context.

Al-Hamadhani in this maqama rather was elaborating the well-known
concept of kinaya. The device of kinaya or euphemism is well-attested in the
fourth-fifth/tenth—eleventh century literary culture for which al-Hamadhani
was writing. The term has been recently well discussed in an article by Erez
Naaman, who emphasizes the sociolinguistic dimensions of euphemism as a
manner of avoiding taboo subjects, even as he describes the different semantic
range of euphemism and kinaya.®

76 James T. Monroe, The Art of Badi‘ az-Zaman al-Hamadhani as Picaresque Narrative
(Beirut: American University of Beirut Press, 1983), 97; Philip F. Kennedy, “The
Magamat as a Nexus of Interests: Reflections on Abdelfattah Kilito’s Les séances,” in
Writing and Representation in Medieval Islam: Muslim Horizons, ed. Julia Bray (London
and New York: Routledge, 2006), 196, n. 209.

77 Kennedy too praises this insight of Kilito and Monroe and revisits the same example
of the remarkable playfulness that al-Hamadhani employs daring the reader to uncover
allusions to the kunya of Abu I-Fath. Moreover, he wisely notes that Monroe has
attributed an agenda to al-Hamadhani that is “surely too rigid and serious.” Ibid., 196.

78 Neuwirth, “The double entendre (tawriya) as a Hermeneutical Stratagem.”

79 See S.A. Bonebakker, “Tawriya,” in EF, online. See also S.A. Bonebakker, Some Early
Definitions of the Tawriya and Safadi’s Fadd al-xitdim ‘an at-tawriya wa-‘l-istixdam (The
Hague and Paris: Moulton & Co., 1966), 24ft.

80 Erez Naaman, “Women Who Cough and Men Who Hunt: Taboo and Euphemism
(kinaya) in the Medieval Islamic World,” Journal of the American Oriental Society 133
(2013): 467-93.
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Revealing and Concealing in the Maqdama: Kindya

The trope of kindya was already in common use by the writers of the fourth/
tenth century and anthologists and literary critics were writing treatises devoted
to it during (and shortly after) al-Hamadhanis lifetime. As Naaman notes, a
centrally important work on kindya was Aba Mansur al-Tha‘alib’s (d. 429/1038)
al-Kinaya wa-l-ta‘rid. This can be supplemented by the very important work
of Abu al-‘Abbas Ahmad b. Muhammad al-Jurjani (d. 482/1089-1090), al-
Muntakbab min kinayat al-udaba’ wa-isharat al-bulagha’*'

Throughout the Shamiyya, kinaya functions as a meta-signifier to masking
what appear to be the scandalous elements of the litigants’” speech before the
judge. The maqama begins with the figurative speech of the husband in Il. 4-5.
His speech composed in balanced rhymed couplets. After stating that he is a
foreigner (gharib) originally from Alexandria, a revelation of his identity that is
never considered by the judge, Tsa b. Hisham, the husband launches into series
of abstract comparisons that approach the question from a great distance, as if

he were denying the physical connection.

This woman never fastened the peg of my tent to the ground!
Nor through her was ever my heart’s desire found.

Not once did she make my wasteland bloom,

nor did she fill my sack with foods to consume!

The husband’s rhetorical aim, it seems, is to distance himself from the affair
through euphemistic language.

The qadi Tsa b. Hisham however interrupts this line, by interjecting with the
more direct (albeit euphemistic) verb, (tabattantaha) (lit. you placed your belly
on top of hers). The husband then answers with a simple “yes” (na‘am).

Forced to come closer to realia, the husband again employs kindya. Rather
than even speak of his wife as a whole, he divides her into pieces. His description
contains a list of negatives (lit. a mouth without coldness, breasts without lift,
and a womb that cannot produce a child, and a vagina that was no longer narrow
(i.e. pleasurable)). His language though, throughout this passage remains
euphemistic. He does not affirm any quality of his wife, but rather relies upon
the auditor/reader to make an inference.

Frustrated perhaps by this testimony, the qadi ‘Isa b. Hisham then turns
to the wife to determine the truth value of his statements. The wife however
proceeds down an opposite path to the husband. Rather than using figurative

81 See al-Tha‘alibi, al-Kindya wa-I-ta‘rid, ed. Usama Buhayri (Cairo: Maktabat al-Khanj,
1997); Ahmad ibn Muhammad al-Jurjani, al-Muntakbab min kinayat al-udaba’ wa-
isharat al-bulagha’ (Beirut: Dar Sa'b, 1980).
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language to conceal, she intends to use kindya to reveal:

This man’s falser than his hopes and needs, and viler than his deeds.
He’s more blameworthy than his tricks and deceits,

and more ill-omened than his base conceits.

In short, I'd say he’s a worse friend than his own butt cheeks!

In each of these phrases, she encourages the reader to dwell on the fact that
the outward signs of her husband’s behavior are ironically less than his debased
interior. In her speech, kindya becomes a mode of powerful implication at the
depravity of her husband. And indeed, her final reference to his bottom (asfalibi),
euphemistically suggests the base source of his depravity.

The wife’s subsequent speech recounts what she was like as a bride, borrowing
terms used by men to describe female beauty. She counters his allegations of her
unpleasantness with figurative language that implies her own sexual potency.
Her references are drawn from poetry, the tashbib “breasts like ivory cups” (hugq
al-@j) can be found in the muallaga of ‘Amr b. Kulthum (d. ca. 40BH/584),*
whereas the “eyes of ewes” (‘ayn al-ni‘@j) can be found in the muallaga of ‘Abid
b. al-Abras (d. ca. 25BH/600).* Her description, too, however moves towards
her privy parts, but does so in ways that euphemistically underscores her sexual
power.

The woman’s final riposte however then casts a new accusation at the man:

“But how could a child from him be born, when he couldn’t do
what he had sworn?

For though he struggled and strove, his stubborn ‘tent peg’ refused
to move!”

Taking her husband’s figure of the “tent peg,” she implies his impotence,
figuratively castrating him. Even though she is still speaking in euphemism, the
implication of the wife’s claim is clear. How can she be blamed as barren when
he is impotent? The judge at this point is attempting to understand the meaning
of their speeches, and delivers to the husband what he believes to be the import
of the wife’s claims, namely that she alleges that he is impotent. Moreover, he
connects this with the idea that he desires to be penetrated by other men, which
was implied by the wife’s earlier speech. Once again, Tsa b. Hisham attempts to
understand the inference underneath the litigants’ use of kindya.

82 al-Tibrizi, Sharh al-qasa’id al-‘ashr, ed. Muhammad Muhyi 1-Din ‘Abd al-Hamid (Cairo:
Maktabat Muhammad ‘Al Subayh, 1962), 487.

83 ‘Abid b. al-Abras and ‘Amir b. al-Tufayl, The Diwans of ‘Abid ibn al-Abras, of Asad, and
Amir ibn at-Tufail, of Amir ibn Sa‘sa‘ab, ed. Charles James Lyall (Leiden and London:
E.]. Brill; Luzac & Co., 1913), 20.
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The husband then responds to the wife’s accusation by employing a proverb
(mathal) “the ass of the one milking the camel is more revealing” (ist al-ba’in
alam). Al-Maydani (d. 518/1124) in his Majma“ al-amthal states that the first
person to utter this proverb was al-Harith b. Zalim (d. ca 22BH/600). Al-
Jumayh (d. 53BH/571) (who was known as Mungidh b. al-Tammah) one day
went looking for a herd of she-camels that belonged to him. He found that
they had strayed into the land of the tribe of Murra. So he sought the help of
al-Harith b. Zalim who was from the tribe of Murra. Al-Harith called all of
the tribesmen who had one of his she-camels in the hopes of regaining his lost
herd. All of the lost she-camels were returned except for one which was called
al-Lifa". He searched everywhere until he found the camel being milked by two
men. He said to the two: “Get away from that camel, it doesn’t belong to you!”
And he fell on them with a sword. The milker (ba’in) at this moment passed
gas, whereupon his partner (mu‘alli) said to al-Harith that the camel wasn’t his.
However, al-Harith responded with the phrase that became proverbial, “the ass
of the milker is more revealing.”® In the immediate context, the term ist may
be a kindya for the woman’s pudendum. Therefore, he is attempting to affirm
his potency once again by encouraging the qadi to examine the question even
more closely.®

The husband then is forced to reaffirm his masculinity by stating:

Didn’t I make your ‘ninety thirty’?
I raided your tent not one time but twenty!
and made you abort your pregnancy?

These lines are particularly coarse. The meaning of the first line is unclear and
may be intentionally so. His closing act of “raiding tents” seems to be a kindya
referring to the sexual act. The man’s violent imagery is also clumsy. He admits
that his wife was at one time pregnant, and thus he is contradicting himself. His
attempt to cover himself with kindya has apparently failed and wife then seizes
on his misstep.

The discussion between the second wife and qadi seems on the surface to be
far more direct, yet here too implication and inference are central. The wife first
swears that she wants her husband either to abide by what is right or let her go.
Al-Iskandari then appears to wish to lower the monthly stipend, implying his
own poverty, while the wife desires to raise it by mentioning the presence of her
daughters. Finally, when al-Iskandari pretends that the cost is simply too high for

84 al-Maydani, Majma“ al-amthal, 1:421-22.

85 al-Maydani suggests that the meaning of the mathal is used for a situation in which “a
person undertakes a particular task and is devoted to it, for he is more knowledgeable in
it than the person who is not devoted to it, and does not undertake it;” ibid., 1:422.
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him and threatens a divorce, the judge steps in to resolve the situation and pays
the stipend. When they return and seek an additional support, the qadi no longer
wishes to pay this, saying that they ought to leave or he will rule for a divorce.
Finally, at his wit's end, the qadi threatens to rule for a divorce between them.

The husband responds by reciting a poem that implies that this judge was
not the first to unjustly stigmatized him both as a passive partner in sex and
a poor man. Quoting from a judicial maxim, the qadi states that “the qadi
does not hear what is hateful.” He then seems to affirm that by not inquiring
further into the case and allowing them to leave with his stipend, is better than
permitting their offensive speech. Abu I-Fath’s shameless rhetoric has enabled
him to live another day.

Conclusion: What the Qadi Should not Hear

Central to many of the texts that make up the Magamat of al-Hamadhani is a
common focus on the power of words. Al-Hamadhant's Shamiyya utilizes the
frame of a courtroom drama to draw attention to how language functions. In
so doing, it affords some new perspectives on the relation between figurative
language, truth, and power.

Locating language play at the qadi’s court, the Shamiyya focuses on the
manner that language may conceal realities in the face of power. Litigants at the
court are forced on numerous occasions to resort to the figure of euphemism
(kindya) to describe socially stigmatized acts and circumstances. Kindya thus
acts in the maqama as a mode of hiding truths in the face of power for the sake
of keeping face.

As is so often the case in the Magamat of al-Hamadhani, however, this
reflects only one aspect of the multiple powers of language. For as the litigants
speak in their rhetorically sophisticated metaphors, the qadi is forced to get at
the root meanings and must think and then utter coarse and shameful things.
As the judge and reader listen to the final poem of al-Iskandari, it becomes
clear that the litigants were not whom they had first appeared to the qadi, ‘Isa
b. Hisham.

By uttering a legal maxim that “the qadi does not hear what is hateful,” ‘Ts
b. Hisham seems to endorse the very trick that has been played against him.
Refusing to establish the truth about the litigants for fear of the social stigma
attached to this, he has been cheated out of money. The conventional morality
of Tsa b. Hisham fails to understand the cunning words of the trickster.

Present-day readers of this magdama may note with some irony that this
maqama which is so attentive to the problems of euphemism, social conventions,
and the truth was silenced by Muhammad ‘Abduh. Reading this magama
closely we can see, however, that al-Hamadhani was not merely satirizing the
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conventional morality of the qadi. Nor is the magama a mere picaresque trick.
The magama Shamiyya, like many of the other maqamatr of al-Hamadhani,
challenges the reader to appreciate the power of language to create reality as well
as reflect it. Like “temporary” marriages of the trickster portrayed in the text,
the relationship between author and reader might be based on a false premise.
However, the arguments surrounding these debates are both entertaining and
useful. And, after all, isn’t this the very definition of what adab should be?
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CHAPTER SEVEN

A Fourth/Tenth Century Commentary
on the Maqgamat of al-Hamadhani

For Devin Stewart

Scholars of the magama genre have long noted that although there are numerous
extensive pre-modern commentaries on the Magamat of al-Hariri (d. 516/1122)
nearly contemporary with the work attesting to its popularity, the work of al-
Hamadhani (d. 398/1008) does not have a work of pre-modern exegesis (sharh)
devoted to it.! As Jaakko Himeen-Anttila notes, “No commentaries on his
[al-Hamadhant's] works were written before modern times.”> Most scholars
presumed that it was for this reason, that Muhammad ‘Abduh chose al-
Hamadhani to be the text of a long modern sharh was intended to aid nineteenth
century readers in understanding this classic work.

Recent examinations of the earliest manuscripts of al-Hamadhani have
shown this not to be the case. While ‘Abduh’s decision to provide a “modern
commentary” for the Magamat was decisive for the modern reception of this
work, his lack of clarity about its origins has had real consequences for the study
of the magama. In producing his commentary, ‘Abduh suggested to most experts
in the field that the text as he found it had no pre-modern glosses. However, as
this chapter will demonstrate, there were commentaries on the Magamat of al-
Hamadhani, in the three oldest extant manuscripts of the Magamat, including
the first manuscript, Istanbul Fatih 4097 (dating to 520/1126), London SOAS
47280 (dating to 562/1166—1167), and Yale Salisbury 63 (dating to 603/1206).?
Commentaries continued to travel with manuscripts of the work until the late
nineteenth century and in some cases survived into the nineteenth century
lithograph edition of 1298/1880.

The commentaries, however, are not only important for understanding the

1 Jaakko Himeen-Anttila, “Marginalia Haririana,” Zeizschrift Fiir Geschichte Der Arabisch
Islamischen Wissenschaften 11 (1997): 256 provides a preliminary list of the extensive pre-
modern commentary tradition on al-Hariri.

2 Idem, Magama: A History of a Genre (Wiesbaden: Harrassowitz Verlag, 2002), 124.

For descriptions of these manuscripts see Chapter Four.

4 See Ibrahim Geries, “Badi’ al-Zaman al-Hamadhani's Magama of Bishr B. ‘Awana (al-
Bishriyya),” Middle Eastern Literatures 14 (2011): 123 and following for a description of the
lithograph edition of 1298/1880.

w
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reception of the work. Based on internal evidence, we will demonstrate that the
commentary appears to be contemporaneous to the production of individual
magqamas, and may, in part, represent an auto-commentary composed by al-
Hamadhani himself. This fact has some important implications for how al-
Hamadhani as author understood his own magamat and how the work was
understood by the first audiences.

The Presence of Commentaries in the Earliest Manuscripts

Three of the earliest manuscripts of the Magamat of al-Hamadhani contain
commentarial portions as part of the text. We provide in the Arabic text the
entirety of the commentary which survives in the manuscripts of al-Hamadhani.
This includes the following magamas: 1. Basriyya, 2. Fazariyya, 5. Kifiyya,
26. Rusafiyya, 38. ‘Irdaqiyya 39. Nabidiyya. In the case of 38. Tragiyya, the
commentary is integral to the text of the magama, and thus we do not supply it
in the Arabic editions appended here. Commentaries are found in all three of the
earliest MSS witnesses to the text (MS Fatih 4097 copied in 520/1126, SOAS
47280 copied in 562/1166-1167, and Yale Salisbury 63 copied in 603/1206).
The manuscripts however are not all consistent in their contents. MS Fatih
4097 includes a commentary on 26. Rusafiyya (ff. 21b-23b), and 39. Nabidiyya
(fF. 38a—39D).

Commentarial Sections Present in all Three MSS:

Rusafiyya and Nahidiyya
In MS Fatih, the text of the commentary of the Rusdfiyya, explaining the
difficult terms for thieves and thievery in the text immediately follows the text
of the magama. Whereas in the Nabidiyya, the commentary is preceded by the
phrase “and the commentary of this section is...” (wa-tafsirubu). In neither case,
are the commentarial explanations attributed to an outside commentator.

Owing to the confusion of the manuscript exemplar MS Yale Salisbury 63 is
unfortunately missing the commentarial section of the Rugafiyya.” However the
commentary of the Nahidiyya is present in the manuscript and is set oft by the
phrase, “the commentary” (al-tafsir). The SOAS 47280 manuscript attributes
both the commentary on the Rusafiyya and the Nahidiyya to Badi' al-Zamin
al-Hamadhani, prefacing them with the phrase, “Badi’ said,” (gala al-Bad:i‘
rabimahbu Allab), suggesting that the copyist clearly believed these commentaries
to have been composed by al-Hamadhani.

5 See our discussion of this manuscript in Chapter Three.
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Commentaries Present in MS SOAS and MS Yale

MSS SOAS and Yale additionally contain glosses on three additional magamat:
the Bagriyya, the Fazariyya, and the Kifiyya. These are introduced in both MSS
with the expression “the commentary” (al-tafsir) without a specific attribution of
an author. Their contents are roughly similar in lexical structure with a common
pattern “as for his statement...” (wa-amma gawlubu...) or “the meaning (ma na)
of his statement.” It should be noted that this formula differs from the out
found in the Nabidiyya which simply supplies the meanings of the words of
the maqama directly following the statement (al-nahida al-zubda) without any
interposed verbiage.

Dating the Commentary

As we have noted, commentaries appear to have been integral to the text of two of
the magamas found in MS Fatih 4097 (‘Iraqiyya, Rusafiyya), and found directly
after one of the maqamas (Nabidiyya). This would suggest that an impetus for
commenting on the maqgamat of al-Hamadhani dates to the earliest layers of
the text and was likely carried out by the author himself. Our investigations
suggest that there is little to no commentarial material that is post-dates the
fourth/tenth century. All of the references we were able to investigate appear to
be consonant with the idea that this commentarial material was produced in or
around the circles relating to al-Hamadhani.

There are some additional indications of the proximity of the commentary
to al-Hamadhani. In the commentary on the Bagriyya, the author suggests
that he has heard poetry directly recited by Aba al-Husayn Ahmad b. Faris
(d. 395/1004), the well-known teacher of al-Hamadhani. These verses are
similarly attributed to Ibn Faris by Ibn Aydamir (d. 710/1310) in his important
anthology.® The commentator also refers to lines by the poet Abu al-Husayn
Barkawayh al-Zinjani al-Tulal or Thulal, who is a direct contemporary of al-
Hamadhani mentioned in the Yatimat al-dabr.” Details such as these would be
difficult for a later author to replicate or invent, and thus must be regarded as
important for establishing the date of this commentary.

6 Muhammad b. Sayf al-Din Aydamir, K. al-Durr al-farid wa-bayt al-qasid, ed. Fuat Sezgin
(Frankfurt am Main: Ma‘had Tarikh al-‘Ulim al-‘Arabiyya wa-1-Islamiyya, 1988), 2:227.

7 Abu Mansur al-Tha‘alibi, Yatimat al-dabr fi mabasin ahl al-‘asr, ed. Muhammad Muhyi
1-Din ‘Abd al-Hamid (Cairo: Matba‘at al-Sa‘ada, 1956), 3:407.
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Manuscripts Utilized in the Edition

The texts of the Magamas is based on the following manuscripts:

1. & Istanbul Fatih 4097 (520/1126).
2. & Yale University, Beinecke Library, Salisbury 63 (603/1206).

3. J London SOAS 47280 (thirteenth/nineteenth century). This is a
nineteenth century copy of a manuscript copied in the year 562/1166—1167.

4. ¢ Beirut Muhammad ‘Abduh’s edition (1889).

The text of the Commentary is based on < and J.

Samples of the Manuscripts
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Text of Commentaries
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APPENDIX

Translations of the Different Versions
of the Tale of al-A‘sha’s Visit to Medina

Ibn Hisham (d. 213/828 or 218/833)

The story is told on the authority of Khallad b. Qurra b. Khalid al-Sadasi and
other shaykhs of the tribe of Bakr b. W2'il who are among ahl al-Glm. He reports
that Asha Bani Qays b. Tha‘laba b. Sa’b b. ‘Ali b. Bakr b. W2’il went out to see
the Prophet, and he recited the following poem in praise of him.

[“Did You Not Shut Your Eyes?”]

When he arrived in Mecca, or in its vicinity, one of the polytheists from Quraysh
went out to meet him, and he asked him why he was there. So he told him that
he had come in order to see the Prophet of God, and to convert to Islam.

He said to him, “O Abu Basir, he prohibits fornication!”

He said, “That’s something I really do not want.”

He said to him, “O Abu Basir, he has declared wine unlawful!”

He said to him, “Now that is something I still yearn for! I will go away and drink
for an entire year, then I will come back and convert. So he left, but he died that
year, and did not reach the Prophet of God. Ibn Ishaq said that it was the enemy
of God Abu Jahl with his enmity, hatred and harshness against him, God would

abase him in front of the Prophet when he saw him.'
Ibn Qutayba (d. 276/889)

They say that he [viz. al-Asha] went out seeking the Prophet during the truce

of Hudaybiyya.

So Abu Sufyan b. Harb asked him where he was going. So he said, “I am
seeking Muhammad.”

Abu Sufyan said, “He is the one who makes wine drinking, fornication, and
gambling illicit.”

He said, “As for fornication, it left me, I didn’t leave it. As for wine, I have had
as much of it as I desire, and gambling, well perhaps I'll find some substitute
for it.”

He said, “May I propose a better alternative for you?”

1 °‘Abd al-Malik Ibn Hisham, al-Sira I-nabawiyya, ed. Ferdinand Wiistenfeld (Gottingen:
Dieterischen Buchhandlung, 1858-1860), 2:255-56.
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He said, “What is it?”

He said, “There is a truce right now between us and him [the Prophet], why
don’t you go back this year and take back with you 100 reddish camels. If he
proves victorious after the truce, then you go to him. If we win, you have received
a reward to offset the difficulty of your trip.”

He said, “It is fine with me.”

So Abu Sufyan went with him to his home and gathered around his family
members, saying, “Oh people of Quraysh! This is [al-]A‘sha Qays. You know
about his poetry, if he were to go to the Prophet, he would turn all the Arabs
against us by his verse. So they gathered one hundred reddish she-camels, and
he left. When he arrived near al-Yamama, his mount cast him down to the

ground and killed him.”.
al-Isfahani (d. 356/967)

We cite Habib b. Nasr al-Muhallabi and Ahmad b. ‘Abd al-‘Aziz al-Jawhari,
who cite ‘Umar b. Shabbah who cites Hisham b. al-Qasim al-Ghanawi (who was
an expert concerning al-A'sha) who says that [al-A'sha] came to the Prophet
and he praised him with the poem which begins “Did you not shut your eyes?”
And news of his approach came to the Quraysh who watched him on his path.
They said, “He is the ‘Singer of the Arabs!” Anyone he praises immediately is
raised in esteem.”

So when he came to them, they said to him, “What do you wish Abu Basir”
He said “I wish to visit this friend of yours so that I might convert to Islam.”
They said, “He prohibits you from the ‘gaps’ and he prohibits you from them,
and all of these things accompany you and are consonant with your taste.

He said, “What are they?”

Abu Sufyan b. Harb said, “Fornication.”

al-A‘sha said, “Fornication left me, and I didn’t leave it. Then what?”

He said, “Gambling.”

He said, “Perhaps if I meet him, I will obtain a substitute for gambling. Then
what?”

He said, “Usury.”

He said, “I didn’t seek loans or offer them. Then what?”

He said, “Wine.”

He said, “Alas! I will return to small stash in a hollowed-out rock, so that I can
drink it.”

Abu Sufyan said to him: “Shouldn’t there be something good out of what you
strived for?”

2 Ibn Qutayba, al-Shir wa-I-shu‘ara’ (Beirut: Dar al-Thaqafa, 1964), 1:178.
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He said, “What is it?”

Abu Sufyan said, “Between us and him [the Prophet] there is a truce. So you
take 100 camels, and return to your land and your former ways. And you should
see how our affair works itself out. If we are victorious over him, you have taken
a substitute, and if he is victorious, you can come to him.

He said, “I don’t dislike that.”

So Abu Sufyan said, “Oh people of Quraysh, this is al-Asha! By God, were he
to have come to Muhammad and followed him, he would have stirred up the
flames of the Arabs against you with his verse. So gather up 100 camels for
him.” And they did it.

So he took them and set off for his land. When he reached the valley of al-
Manfuha [al-A‘sha’s home], his mount cast him to the ground and killed him.?

Ibn ‘Asakir (d. 571/1176)

The Tarikb madinat Dimashq quotes the version from the Kitab al-Aghani,
citing ‘Umar b. Shabbah with lines added from the subsequent khabar in the
Kitab al-Aghani.*

Ibn Kathir (d. 774/1373)

Ibn Kathir reproduces the text of Ibn Hisham and the entirety of the poem.
He adds the following: This is how Ibn Hisham has related the story here [in
the Sira of the Prophet], but he took many exceptions to Muhammad b. Ishaq
and this was one of the occasions that Ibn Hisham took exception. Wine was
prohibited in Medina after the battle with the B. al-Nadir as will be seen below.
So it seems evident that the intention of al-A‘sha to come over to the religion
of Islam was after the Hijra.

In his poetry, the verse:

Oh you who wish to know where my camel is headed, know that it
has an appointment among the people of Yathrib

indicates this. It would have been more appropriate and fitting for Ibn Hisham
to delay the mention of this story until after the Hijra and not mention it
here. God knows best. Al-Suhayli said: This is a mistake committed by Ibn

3 Abu |-Faraj al-Isfahani, Kitab al-Aghani, ed. Muhammad Abu I-Fadl Ibrahim et al. (Cairo:
al-Hay’a [-Misriyya [-‘Amma li--Kitab, 1992), 9:125-26.

4 Ibn ‘Asakir, Tarikh madinat Dimashq, ed. Muhibb al-Din Abi Sa‘id ‘Umar b. Gharama al-
‘Amrawi (Beirut: Dar al-Fikr, 1995), 61: 328-29; Abi |-Faraj al-Isfahani, Kitab al-Aghani,
9:126.
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Hisham and those who follow him. For the people are in agreement that the
prohibition on wine was not revealed after the battle of Uhud in Medina. He
[viz. al-Suhayli] had said, that it was Aba Jahl b. Hisham in the house of ‘Utba
b. Rabi‘a who spoke to al-A‘sha. But Abi ‘Ubayda said that it was rather ‘Amir
b. al-Tufayl in the bilad al-Qays, when he was approaching to the Prophet. [Al-
Suhayli] said: And his statement [viz. al-A‘sha’s]: Then I will come to him and
convert. This act would not have removed him from his unbelief (kufribi).’

al-Baghdadi (d. 1093/1682)

[He begins by repeating the report of Ibn Qutayba]

Muhammad b. Habib, the commentator on the Diwan of al-A‘sha, states that:
Upon the appearance of the Prophet, al-A‘sha set out, until he reached Mecca.
He had heard the reading of books, so he decided to stay with ‘Utba b. Rabi‘a.
Abu Jahl heard of this, so he came to him with a group of young men from
Quraysh. He gave him a gift and then asked why he had come.

He said, “I have come to see Muhammad. For I have heard of his mission in
books, and in order that I might see what he says and to what he calls people.
So Abu Jahl said, “He has outlawed adultery.” Al-A‘sha said, “I've gotten old, so
I have no more need for adultery.” Abu Jahl said, “He has prohibited you from
drinking wine.” He said, “What does he declare lawful?”

So they started to tell him the worst things they could about the Prophet. And
they said, “Can you recite to us some of your poetry about him?”

So he recited, “Did You Not Shut Your Eyes.”

It is an excellent poem consisting of 24 verses.® When he recited it to them,
they said, “When this man praises someone, he certainly elevates his stature,
and when this man curses someone he really lowers it. Who among us can turn
him away from doing this?”

Aba Jahl said to al-A'sha, “As for you, were you to recite to him this [gasida]
he wouldn’t accept it.”

They remained with him for a long time on account of his distress, until they
had turned him away and he left suddenly” until he reached al-Yamama. He
remained there for a while until he died.

Ibn Da’ib and others report that al-A‘sha went out desiring to meet the Prophet,
and recited poetry, until such a time that he was on the road, and his mount
threw him, and killed him.

When the verses of his poem were recited:

5 Ibn Kathir, al-Bidaya wa-I-nihaya, ed. ‘Abdallah b. ‘Abd al-Muhsin al-Turki (Giza: Hajar,
1997), 4:250~54.

6 The version cited by Ibn Faris (d. 395/1004) only contains 23 verses.

7 We read min fawribi “suddenly” instead of min fawratibi “out of his anger.”
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I pledged that I would not inherit from a distant relative®
Whenever you set down your camel at the door of the Bana Hashim,
you find relief, and meeting the generosity from their numerous
excellencies’

The Prophet said, “He was almost saved.”"

The meaning of the word kaldla relates to Q 4:176 and Q 4:12. On the long history of
exegesis of this term, see David S. Powers, Mubammad is not the Father of any of Your
Men: The Making of the Last Prophet (Philadelphia: University of Pennsylvania Press,
2011), xi and following.

We read fawadil for fawasil.

‘Abd al-Qadir ibn ‘Umar al-Baghdadi, Khizanat al-adab wa-lubb lubab lisan al-‘arab, ed.
‘Abd al-Salim Muhammad Hariin (Cairo: Dar al-Kitab al-‘Arabi li-1-Tiba‘a wa-1-Nashr,
1968), 1:177-78.
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Band 47: Oscillating Bodies
Understanding Tunisian Society
through its Novels (1956-2011) oscillating bodies
By Charlotte Pardey s

2022. 8°. 256 pp., hc,, 1b/w-ill,,
Print: (978-3-95490-380-1)
eBook: (978-3-7520-0502-8)

Oscillating Bodies offers insights into Tunisian society that are more than numbers
and statistics. To do so, author Charlotte Pardey approaches the country and its people
through carefully selected contemporary Tunisian novels. With specific consideration
for the depiction and use of the human body in the novels a society appears that oscil-
lates between different poles, such asthat of tradition and modernity aswell asvarious
cultural influences. The book’s five chapters describe Tunisia from its independence
in 1956 until the revolutionary upheavals of 2010/2011 through novels. Oscillating
Bodies can be read with various objectives: On the one hand it offers an introduction
to Tunisian novels, its central motives, and themes. It lays the ground for future re-
search that can join its effort in giving Tunisian literature its proper place in literary
research. To do so, Oscillating Bodies makes arabophone and francophone novels
accessible to an anglophone audience. On the other hand, the book offers insights
into Tunisian society and explores the socia context of the 2010/2011 revolutionary
upheavals. Finaly, through the concept of oscillation, it offers a perspective to read
the post-colonia situation, a perspective that also lends itself for the study of other
post-colonial societies and their literatures.
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Vol. 46: Ein leises Gerdusch
wie ein Gefiihl des Sehnens

Dichtung und Zeugenschaft zum faschistischen
Konzentrationslager in Libia Coloniale ein leises geriusch,

wie ein gefiihl des sehnens

Von Jonas Miiller-Laackman

2021. 8°. 272 S., geb.,

Print: (978-3-7520-0609-4)

Open Access: (978-3-7520-0095-5)

“Ein leises Gerdusch, wie ein Gefiithl des Sehnens’, so beschreibt ein Dichter die Schiff-
sgerdausche, wihrend er — mit anderen Leidensgenoss:innen an Deck versammelt —
zum beriichtigten Lager al-*Agila deportiert wird. Die Geschichte der italienischen
Konzentrationslager in der Kolonie Libia wird unter anderem tiber die Lagerdichtung
erzihlt, die von Uberlebenden iiberliefert und im postkolonialen Libyen archiviert und
in Teilen publiziert wurde. In der historischen Erforschung dieser Lager steht oft der
Anspruch im Zentrum, sich von der eurozentrischen Kolonialgeschichtsschreibung
zu l6sen und dem Mythos des harmloseren italienischen Faschismus zu begegnen.
Der Autor zeigt vor dem Hintergrund theoretischer Auseinandersetzungen mit dem
Phdnomen des Lagers, seiner traumatisierenden Potenziale und dem Umgang mit
etwa europdischer Lagerliteratur, inwieweit die tiberlieferten Gedichte weit mehr als
schlichte Tatsachenbeschreibungen darstellen und eine kritische Distanz zum Berich-
teten nicht zwangsldufig Zweifel an der Glaubwiirdigkeit der Dichter:innen bedeutet.
Die Gedichte stellen vielmehr literarische Werke in der Tradition der nomadischen
Dichtung dar, sie sind arabische Lagerliteratur und somit subjektive Schilderungen
von Leid und Ausnahmezustand im Konzentrationslager.
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Open Access: (978-3-95490-561-4.)

Vol. 44: Die jungen Kosmopoliten
Prozesse von Aneignung und Abgrenzung
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Open Access: (978-3-95490-624-6)

Vol. 42: Gestalten durch Verbergen

Ghassan Salhabs melancholischer Blick auf Beirut
in Film, Video und Dichtung

Von Lotte Laub
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Reflections on/of the Political in Arabic Literature since the 1940s
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This book explores important dimensions of
the life of Badi al-Zaman al-Hamadhant’s
Magamat. The broad concerns of the book
are divided into three parts (authorship,
* texts, and contexts) each consisting of indi-
‘ 9 vidual chapters. Part One, “Authorship,”
begins with two chapter-length studies relat-
ed to al-Hamadhani’s creative role as an
author. Part Two, entitled, “Texts,” presents
the editions of four magamas attributed to
al-Hamadhani in the manuscript tradition,
that were not included in Muhammad ‘Ab-
duh’s Beirut edition of 1889. Part Three,
“Contexts,” offers several studies and trans-
lations of key magamas of al-Hamadhani.
“Adab and Metamorphosis: The Mawsili-
yya” is an edition, translation, and modern
commentary on this magama in which Abi
I-Fath famously attempts to raise a dead
man from the grave. “What the Qadi Should
not Hear: The Shamiyya” provides the first
scholarly edition of this magama, which
‘Abduh excised from his edition. The study
explores how this magama draws upon ideas
about the limits of proper and improper
speech. The last chapter provides a study and
edition of a hitherto unknown commentary
on the Magamat of al-Hamadhani that the
authors argue may have been composed by
Hamadhant himself.
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